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A Brief Note on the Concept and the Labels
The concept being addressed is variously called "legal universal justification," "universal legal justification" (both of these are used in
the presentation by Angel Rodriguez--abbreviated AR), "legal justification," and "forensic justification" (abbreviated here ULJ.) This
evaluator has found the evidence to discourage the use of the word "legal" to describe the unconditional and universal aspects of
justification in salvation. Thus ULJ would not be the best formulation of the reality it attempts to describe.

Perhaps the biggest problem is the redundancy apparent in the words "legal" and 'justification." Since justification is a legal term,
to use "legal" as an adjective modifying the noun implies that there are other forms of justification other than legal, which
would negate the very definition of justification by suggesting improperly that there is a justification that is apart from the law,
or worse, contrary to law.

Yet another reason is the uniformly negative use of "legal" with "religion" in Ellen White's writings.

The best formulation appears to be "justification by the faith of Jesus" (abbreviated JFJ) based on Rom. 3:21-27. Since the justification
that begins by the divine faith includes all, it can also be called "corporate justification."' Under Comments the abbreviation JFJ will
be used to address this dimension of justification. The bolding in all quotes are supplied. References from Ellen White and other SDA
pioneers are taken from the Ellen G. White Writings Comprehensive Research Edition CD-ROM.

Transcription Evaluation

Transcriber's Note: No pre-existing transcript of Evaluator's Note: The notes in this column will be summaries of, outlines
this talk was located by a search on the ATS or BRI | of, or brief comments on the points AR makes. In a few locations a more
web sites. This transcription was done April 7, extended response is made, with an additional row inserted and fully used

2013, by the speech-to-text function of the Mac OS | completely to contain those responses.
X 10.8, with manual editing afterward. The quality
of the audio at times made it difficult to determine
each precise word. Paragraph breaks were provided
based on the inherent changes of topics, and so
paragraph numbers are dependent on the breaks
thus determined. Occasionally the location of quote
marks, particularly end quote marks, are uncertain.




I'm going to in the introduction try to provide the
theological goals or main goal, as I understand it,
of legal universal justification. This is an
introduction to try to provide what I think is the
main goal. Then I'm going to summarize some of
the key theological arguments that are used to
support this theology. And finally I'm going to
provide a brief evaluation of those arguments.

AR's outline appears to be:

1. The main goal of JFJ: alternative to Calvin/Arminius (paragraphs 1-3)

2. The key theological arguments to support JFJ (paragraphs 4-7)
a. In Adam, In Christ (paragraph 4)
b. Actual Substitution (paragraph 5)
c. Justified by faith, made righteous (paragraph 6)
3. An evaluation of those arguments (paragraphs 8-26)
a. Not an alternative to Arminius (paragraph 9)
b. Salvation from the divine perspective? (paragraph 10)
c. No room left for mediation (paragraphs 11-14)
d. In Adam problems (paragraphs 15-17)
e. In Christ problems (paragraphs 18-23)
f. Substitution problems (paragraphs 24-26)
4. Conclusion (paragraph 27, 28)

Legal universal justification attempts to provide a
third alternative to the Reformed-Arminian debate
over the nature and extent of salvation. While the
Calvinist tradition argues that salvation was
determined by God through super-lapsarian
predestination independent of human involvement,
Arminianism argued that salvation is offered to
every human being, that the Spirit creates in the
human heart the willingness to accept it, and that
humans can choose to accept or reject it. Universal
legal justification argues that the Calvinistic
position grounds everything on the divine will, that
God arbitrarily limits salvation to the elect. The
Armenian view, they argue, gives the impression
that the salvific effectiveness of the cross is
provisional, and is only activated through human
volition; that is to say, when humans choose
salvation.

AR: JFJ attempts a third alternative (all verbatim):

Reformed JFJ Arminian

Predestination <Alternative> | Offered

Divine Will, arbitrary

volition

Cross is provisional, human




Legal universal justification proposes that a
distinction should be made between justification by
grace and justification by faith. The first one is an
absolute forensic, divine decision by which the
whole human race was through the event of the
cross legally justified independent of any human
involvement. This is called the objective gospel of
salvation. This is a rejection of double
predestination but not necessarily of divine
predestination. It is also a rejection of the ideas that
at the cross salvation was only provided for human
beings and that salvation is a result of a human
decision. Justification by faith designates the
individual's appropriation by faith of the salvation
that is already theirs. Therefore the human decision
does not activate salvation. Thus, it is claimed, the
deficiencies of Calvinism and Arminianism are
overcome.

AR: JFJ proposes (all verbatim):

Justification by grace

Justification by faith

absolute forensic, divine decision
by which the whole human race
was through the event of the cross
legally justified independent of any
human involvement

individual's appropriation by faith
of the salvation that is already
theirs

the objective gospel of salvation

rejection of double predestination
but not necessarily of divine
predestination

human decision does not activate
salvation

rejection of the ideas that at the
cross salvation was only provided
for human beings and that
salvation is a result of a human
decision

JFJ claims: the deficiencies of Calvinism and Arminianism are overcome

Observation: The process of salvation as described in the following verses shows that the grace that is bringing justification to all
is based on the "faith and love which is in Christ Jesus" which in turn comprises a "gift of righteousness"
Rom. 3:22 Even the righteousness of God which is by faith of Jesus Christ unto all and upon all them that believe: for

there is no difference:

23 For all have sinned, and come short of the glory of God;
24 Being justified” freely by his grace through the redemption that is in Christ Jesus:
1Tim. 1:14 And the grace of our Lord was exceeding abundant with faith and love which is in Christ Jesus.
Rom. 5:15 But not as the offence, so also is the free gift. For if through the offence of one many be dead, much more the
grace of God, and the gift by grace, which is by one man, Jesus Christ, hath abounded unto many.
16 And not as it was by one that sinned, so is the gift: for the judgment was by one to condemnation, but the free gift is of

many offences unto justification.

17 For if by one man’s offence death reigned by one; much more they which receive abundance of grace and of the gift of
righteousness shall reign in life by one, Jesus Christ.)
18 Therefore as by the offence of one judgment came upon all men to condemnation; even so by the righteousness of one
the free gift came upon all men unto justification of life.




Therefore the distinction is not between grace and faith (justification by grace and justification by faith), but between the
grace given by the re-creative faith and love of Jesus (with all of its unconditional effects), and the grace received and embraced

by the responsive faith and love of any human being.’

Now let's summarize some of the most important
arguments used by the proponents of universal legal
justification to support their theology. First,
universal legal justification is grounded on a
particular understanding of the phrases "in Christ"
and "in Adam." The connection with Adam is
explained as follows. Let me quote. "Adam in the
garden was the entire human race, for we were all
in him. Thus in Adam the entire human race
corporately shares his condemnation." Since we are
in him when he sinned, the whole human race was
implicated or participated in Adam's act of
disobedience. Christ is the second Adam, and He
came to undo what Adam did. So the phrase "in
Christ" is interpreted to mean that the whole human
race was in Him when He died on the cross. In
other words, "With His blood as our second Adam,
He redeemed, purchased, reclaimed, restored to
favor, emancipated, delivered, released from death,
liberated the entire corporate human race." It has
also been unambiguously stated, "Christ in his
humanity saved men and women in actuality. He
reversed what Adam did. Instead of condemnation
for all, He justified all by grace. The benefits of the
death of Christ were given to the human race on the
cross." According to them Paul was referring to this
when he wrote, "The judgment followed one sin
and brought condemnation. But the gift followed
many trespasses and brought justification.
Consequently, just as the result of the one trespass

1. "In Christ" and "in Adam"

"In Adam"--

AR: JF] teaches: "the whole human race was implicated or participated in
Adam's act of disobedience"

Comments:

Because Adam was the first created human (Gen. 2:7), when sin
entered by him, the entire human race entered the realm of sin and death
(Rom. 5:12). So we receive from him nothing but sin and death. In him we
are "dead in trespasses and sins" (Eph. 2:1). We do not need individually to
fall into sin, to come into that condition. Our individual choices to sin but
reflect that identity. But this reality is not the only one that exists, else there
would be no alternate choice, no salvation from sin and death, no ability to
see the source of death and turn from it, nor the source of life and turn to
Him who is righteousness and life. The fact that we can trace our lineage
back to Adam actually shows another reality at work, for life, in spite of all
sin and death, has continued. (See under Reference Material, "In Adam.")

"In Christ"--

AR: JFJ teaches: "Christ is the second Adam, and He came to undo what
Adam did"; "the whole human race was in Him when He died"; "Christ
placed the human race in the condition in which Adam originally was, free
from condemnation. He saved us before we believed."

Comments:

The Father created the human race in its perfection through the Son
(Col. 1:16). We are told that "in him all things consist" (Col. 1:17 ASV),
or as another version states, "all in him has been placed together" (ED).
"In him was life; and the life was the light of men" (John 1:4). This is not
simply an historical fact. "For in him we live, and move, and have our
being" in an ongoing way (Acts 17:28). Thus He is the source, sustainer,




was condemnation for all men, so also the result of | and sovereign of all life and substance.

one act of righteousness was justification that The relationship described by the "in Him" phrase takes on salvation
brings life for all men." Romans 5:16 and 18. The meaning after the fall, when because of sin this "consisting" or standing
implication seems to be that with respect to God, was threatened at its very basis. The humans who were given life by their
Christ placed the human race in the condition in Creator entered by their own choice the realm of death (Gen. 2:17; 3:3, 4).
which Adam originally was, free from After this fall, the only legal and experiential basis of the ongoing reality of
condemnation. He saved us before we believed. righteousness and life flowed and continues to flow not from the "one that
This is the first line of argument, as I seen them. sinned" (Rom. 5:16), but from "one man, Jesus Christ" (Rom. 5:15)--

through His faith working by love. It is thus in Him that "the free gift"
through "the grace of God" is called "the gift of righteousness" (Rom. 5:17)
and "justification of life" (Rom. 5:18). Thus the life we have through Adam
as his descendents is actually a gift of Jesus, and because of what Jesus has
done, it is justified--He is just in granting it. He has a right to keep sinners
alive!

Christ had placed the earth within the sovereignty of Adam when Adam and Eve had been given dominion over the earth
(Gen. 1:26, 28), but this was subject to Christ's essential, higher position. At the fall Adam surrendered his dominion to Satan
(Luke 4:6; John 12:31; 14:30; 16:11; Eph. 2:2). Jesus came to contest the sovereignty of Satan (John 12:31), and by His birth,
life, death, and resurrection to reestablish His sovereignty over all (Col. 2:10, 15). It is by virtue of the faith expressed by pouring
out His life that the righteousness of God was declared and manifested, that redemption was accomplished, and that God was
shown to be just while justifying by this very faith (Rom. 3:22-26). The evidence is that just as all were claimed by Satan, all are
now reclaimed by Jesus (Rom. 3:23, 24; Gal. 3:13; 4:4, 5), in a way in harmony with His character, law, and government.

The fact that some reject this claim, and refuse to identify with it does nothing to negate its essential reality. Its eternal goal
for an individual who rejects it will be thwarted by such refusal, but the legal sovereignty of Christ, His legal position to decide
one's eternal standing with Him, is neither enhanced nor lessened by an individual's response to that fact. It is true that Jesus will
honor the refusal of one to accept his standing "in Him." Thus Paul shows that one must accept the foundational standing and
thereby receive the enhanced (in that sense "new") standing that this "birth" brings (2 Cor. 5:17; 6:1; 1 Cor. 3:1), as well as grow
on those foundations (the universal reality, and one's individual acceptance of it) to the stature that Jesus has planned (Col. 1:28;
2:6,7;2 Tim. 3:12).

It is only "in Him" who is "the head of all" that we "are complete" (Col. 2:10). In that sense the final standing "in Him" is
conditional upon one's desire, willingness, and commitment (1 Thes. 4:16). It is thus that Paul's desire to "be found in Him"
shows that without a dependence upon this reality, God will grant to one the desire to depend on some other pretended source of
righteousness and life (Phil. 3:7-11), which is only a path to the death that is non-existence. (See under Reference Material, for
"In Adam" and "In Christ.")




Second, it has been proposed that on the cross
Christ was the substitute of the human race,
incorporating in Him the entire human race, dying
their second death as them as well as instead of
them. The proponents of this theology are able to
uphold substitutionary atonement by redefining it,
and by making a distinction between actual
substitution and vicarious substitution. Vicarious
substitution is rejected by them because it allegedly
excludes the idea that Jesus took our fallen human
nature. Actual substitution is upheld because it
assumes that Jesus took our fallen sinful nature. He
is our substitute, they say, in the sense that all
humans were in Him. I quote, "When He lived a

perfect life, all humanity lived a perfect life in Him.

When He died, all humanity died in Him." This
view of substitution is called shared substitution.

2. Actual substitution, with fallen nature
AR: JF] teaches: out of fact that "all humans were in Him" we see "actual

nn

substitution”,

shared substitution" in which Jesus "took our fallen nature",

instead of "vicarious substitution" excluding that nature.

Comments:

The distinction between labels and reality again arises. We must be
cautious to "strive not about words to no profit" as we study to show
ourselves "approved unto God, ... rightly dividing the word of truth." (2
Tim. 2:14, 15). There is a false substitution that must be avoided, and a true
one to be embraced. "Vicarious" at times has been identified with the
deficient view of substitution because of various associations of that word.
Consider some elements of the two views.

Inadequate substitution

Bible substitution

"Jesus Christ came from outside,
and simply stepped into our place
as an outsider."* He remained an
outsider. He was simply standing
instead of us, in place of us. He
could do this at some distance. He
did not need to nor did He fully
identify with us. We were not
there.

"By joining Himself to us by birth,
all humanity was brought together
in the divine head, Jesus Christ."’
"He became we."® He forever will
be we, the Son of God and the Son
of man. He took our place,
included us, acted as us. We are
represented in Him. His identity
with us is complete and eternal.

Jesus died, so we don't have to die.
This is the subtle survival of "self."
This is why Roman Catholic
vicarious salvation has no true
solution to self or sin; most
Protestant thinking is not all the
way out of this.’

Jesus died, and we died. This is the
only true basis of death to self,
because the faith response of the
believer does not create the cross
reality. Christ alone has done that;
faith simply identifies with Him in
a way that is reciprocal to His
identifying with us.

Transfer of sin and righteousness
from one to another, without union

Identification with the other by
which theirs becomes yours, by
union.




(See under Reference Material, "In Christ"--"In Christ we are as if--" and

"Illustration of False Substitution.")

Third, they also argue that those who do not reject
the salvation that is already theirs, are justified by
faith. That is to say, are saved from the power of sin
through sanctification. The idea is that we are saved
by grace without believing, and we are sanctified
by faith, that is to say, we are made righteous. They
argue that while the justification by grace
accomplished on the cross legally applies to the
entire human race in Christ, its gospel proclamation
arouses in the receptive human heart a response, an
appreciation of what it cost the Son of God to
redeem us. (That's probably an element of moral
influence theory there.) This faith reconciles the
alienated heart to Christ, and to the question, what
is faith, it is revealed as a heart appreciation of the
great love revealed at the cross, irrespective of our
desire for reward or fear of hell. Jesus becomes the
model for the Christian life. What He accomplished
by overcoming in His flesh on earth, He can
accomplish in the flesh of all who understand the
pure gospel and believe in Him truly. Therefore,
they teach perfection of character, not only as a
legal declaration, but as what Christ desires from
us. This is something accomplished that Christ
accomplishes through His work in the heavenly
sanctuary, the cleansing of the heavenly sanctuary.
He can transform us into perfect Christians. But of
course no one will ever claim to be perfectly. We
may not even be conscious of being perfect, as they
claim. The church will experience this perfection as
it prepares for the return of the Lord.

3. Justified by faith is to be made righteous, leading to perfection of

character.

AR: JFJ teaches this paradigm (all verbatim):

by grace

by faith

salvation that is already theirs

do not reject

saved by grace without believing

sanctified by faith, that is to say,
we are made righteous

justification by grace accomplished
on the cross legally applies to the
entire human race in Christ

in the receptive human heart a
response, an appreciation of what it
cost the Son of God to redeem us

faith reconciles the alienated heart
to Christ

irrespective of our desire for
reward or fear of hell

He accomplished by overcoming
in His flesh on earth

He can accomplish in the flesh of
all who understand the pure gospel
and believe in Him truly

legal declaration

perfection of character, not only as
a legal declaration, but as what
Christ desires from us

Christ accomplishes through His
work in ... cleansing of the
heavenly sanctuary

transform us into perfect Christians

church will experience this
perfection as it prepares for the
return of the Lord

Comments:

This section develops more AR's view of the comment made first under
point #1 above ("He saved us before we believed.") by describing what he
understands JFJ is intended to lead to. This paradigm gets into the need to




understand salvation as a process. The connections between justification
and sanctification, and their relationship to perfection of character,
especially during the antitypical Day of Atonement, need to be clarified.
(See some brief thoughts on "The Spectrum of Salvation" in the Reference
Material. It should be noted here that for some reason AR does not deal
with this third point in his comments that follow from paragraph 8 on.)

Now these are a summary as I view them, their
main arguments they use to establish the
theological basis for their position.

Now let me deal with comments about the
theological positions taken and the arguments. The
proponents of universal legal justification place a
valuable emphasis on the objective dimension of
salvation. That's good. The rejection of the limited
view of the atonement based on the concept of
double predestination is welcomed. It's a good
thing. Their study of sotierology has also been
beneficial to the church by providing a partner in
dialogue to those interested in the subject. In that
dialogue it is also important to critically examine
their basic theological views.

AR: "good" and "beneficial" aspects of JFJ:

1. "valuable emphasis on the objective dimension of salvation"

2. " rejection of the limited view of the atonement based on the concept of
double predestination"

3. "study of sotierology has also been beneficial to the church by providing
a partner in dialogue to those interested in the subject"

Comments:

It appears the reference to "a partner in dialogue" refers to the Primacy
of the Gospel Study Committee, and perhaps as well to the Gospel Study
Group. The stated need, "in that dialogue ... to critically examine their
basic theological views," states well what has been attempted in both of the
above groups. Any new understandings of the truth of Scripture must be
submitted to, and survive, such examination. There have been (and likely
will continue to be) numerous evaluations outside of the two noted group
dialogues.® AR's remaining observations attempt to continue the critical
examination, in a friendly manner.

Perhaps in this analysis our first question should be,
is their soteriology really a third alternate? You
remember, between Reformed and Arminian
positions. It has been argued that such a claim is--I
would say, at least questionable--but it has been
argued that it is incorrect. Universal legal
justification is fundamentally Arminian. Its
proponents recognize that we need to exercise faith

AR: "is their soteriology really a third alternate?" [answer:] It "is
fundamentally Arminian"
Continuation of the table begun under comments with paragraph 2

Reformed JFJ Arminian
Predestination <Alternative?> Offered
Divine Will, | objective good new of the Cross provisional,
arbitrary gospel is the truth that applies | human volition

to all humanity




in order to appropriate salvation. For instance, we're
told that "the objective good new of the gospel is
the truth that applies to all humanity, but only those
who believe will actually be saved experientially."
This is Arminianism. The individual is actually
saved through subjective justification.

JFJ: need to exercise
faith in order to
appropriate salvation

JFJ: only those who
believe will actually be
saved experientially

actually saved through
subjective justification

Comments:

JFJ appears to differ from Arminianism in the following aspects.” In the
attempts to describe its universal nature, it:

1. explains better the foundation upon which all good exists in a sinful
environment (which deserves nothing but annihilation) by extending the
definition and accomplishments of salvation back to include (but not be
restricted to) all before the individual response of faith.

2. more adequately describes the full dimensions of God's unselfish
love, leaving less room for an individual to feel he is outside of the
accomplishments of that love.

3. provides a stronger incentive for the individual make the heart
response required for God to continue the process of salvation.

4. enables an better endurance of faith by anchoring it in finished,
unalterable accomplishments that include all, in spite of lapses of faith in
the path of growing endurance.

10

What one could ask, and I could ask, what then is
the purpose of universal legal justification, the so-
called justification by grace, if I have to appropriate
it in order to be saved? The answer, I'm now
assuming, their answer would be that universal
legal justification describes the status of the human
race from the divine perspective. God does no
longer see the race as lost because the whole human
race has been justified and saved. You follow the
argument? This is from the divine perspective. I'm

AR: "what then is the purpose of universal legal justification ... if I have to
appropriate it in order to be saved?"; JFJ "describes the status of the human
race from the divine perspective"
Comments:

The term "actually saved" used twice in paragraph 9, and "saved" here
point out the problem with seeing salvation as a point and not a process.
Consider at least three dimensions of "saved" by this table:

Saved by His faith Saved by my faith Saved for eternity
1Tim. 4:10 we trust in | Rom. 5:10 we shall be
the living God, who is saved by His life




not sure that this is where they are going, but my
reading gives me the impression that that is what
they would say. And my question is, is that so?

the Saviour of all
men,

specially of those that
believe.

the love of God that
saved the fallen race
from eternal death

{7BC 956.7}

Jesus has saved me,
though I had nothing
to present to him {RH,
July 14, 1891 par. 11}

till Christ shall come,
and we enter in
through the gates into
the city of God...
never dare to say, "I
am saved." {RH, June
17, 1890 par. 8}

Many have probably had the experience of the author, who growing up
SDA heard only of the statements related to the last column above in the
process. Not until near the end of my third decade of life did I began to
grasp the reality of the second column, and it took another decade for the
dimensions of the first to dawn on my mind.

JFJ does not lead to "the divine perspective" but flows from it. Thus we
can rightfully label the first column "His faith." If it is correct, does that
view He has mean He sees in some sense all "justified and saved"? Can
God call "those things which be not as though they were" (Rom. 4:17)?
Does He see the oak in the acorn? Does the giving of the gift make the
receiving of the gift unnecessary? Does His faith make my faith irrelevant?
These are not academic questions. (See "Justification and the Faith of
Jesus" posted at http://www.gospelstudygroup.org/?page 1d=64, and "The
Oak is in the Acorn" under Reference Material.)

11

If the salvific benefits of the death of Christ were
granted to the human race on the cross, all the
benefits, there is hardly any room left for Christ's
work of mediation before the Father in heaven. Paul
keeps together the death of Christ and His
mediation. "Christ Jesus who died, more than that,
He was raised to life. He is at the right hand of
God, and He is also interceding for us." Romans
8:34. So mediation means that human sin and guilt

AR: If "on the cross, all the benefits [were granted to all], there is hardly
any room left for Christ's work of mediation before the Father in heaven"

Comments:

I am unaware of any who teach JFJ that say "all the benefits of
salvation were granted to the human race on the cross." It is a world of
difference to say that all were included in the benefits that flow from the
victory of Jesus on the cross.

Again, the process paradigm saves us from erroneous conclusions on
either side of the human faith response. Since the existence of the human

10




are not irrelevant before the Lord in Heaven. And
that it is only because of the work of Christ for us
in the presence of the Father that we receive the
benefits of His sacrificial death. Guilt and sin
continue to be part of the human experience in the
sight of God. That makes the role of our Mediator
before the Father an indispensable element in the
plan of salvation.

race in its sinful state has been continued beyond the cross, the continued
mediation of Jesus has been necessary, especially to bring individuals to
embrace the victory at Calvary (the Courtyard), and for our day, to make a
final application of that poured out life (the blood) in a final atonement
setting with the Most Holy Place. And the process paradigm alone weaves
together the plan in such a way that no part should be seen separate from
the others. The "manifold wisdom of God" (Eph. 3:10) is like Jesus' coat,
likely with folds but "without seam" (John 19:23). What He began He will
finish. All were included in the beginning, and His plan, His will (2 Pet.
3:9) is to carry them to the end, which He will do if they agree and do not
resist, but manifest faith and submission.

But mediation must not be seen as a re-enactment of propitiation, but
simply an application of it. (We must avoid this error of the mass.) The
mediation is simply Jesus' attempt to draw all into the accomplishment of
the cross for all, done once (Heb. 7:27; 9:26; 10:10), to receive what He
has already given.

(See under Reference Material, "The Greatest Gift".)

12

So we must ask one more question. If it were true
that in the sight of God that the sin of the human
race was already forgiven, past, present, and future,
why would John say to us, "My dear children, I
write this to you so that you will not sin, but if
anybody does sin, we have one who speaks to the
Father in our defense, Jesus Christ the righteous
one." 1 John 2:1. John goes on to suggest that the
forgiveness of sin through the effectiveness of the
mediation of Christ before the Father is assured to
us because He is the atoning sacrifice. So he's not
separating the death of Christ on the cross from
mediation. Christ is the mediator for anyone who
wants to approach the Father through Him.

AR: "the sin of the human race was already forgiven, past, present, and
future ... why would John say..." 1 John 2:1.
Comments:

The questions raised drive us to consider the role of mediation. (The
Gospel Study Group considered this theme at both of its 2009 sessions; see
http://www.gospelstudygroup.org/?page id=74, and
http://www.gospelstudygroup.org/?page i1d=77.) Consider now these
contrasting constructions of forgiveness.

"the forgiveness of sin through the forgiveness of sin is assured
the effectiveness of the mediation | to us through the effectiveness of

of Christ before the Father is
assured to us because He is the
atoning sacrifice"

the mediation of Christ before the
Father because He is the atoning
sacrifice

That is, sacrifice> assured>
mediation> forgiveness

That is, sacrifice> forgiveness>
assured> mediation

Again, mediation must not be seen to be accomplishing something that

11




Calvary has already accomplished, but applying the benefits of Calvary.
The mediation immortalizes Calvary, in fact, shows that its spirit of self-
denial manifested by God Himself has been what has kept the sinner alive
all along. Mediation draws us into the reality of that. Mediation is not
changing God in response to a sinner's approach, but through God's
character, drawing and changing the sinner. Is that not what John is
addressing in the passage referenced, for right after verse 1 (quoted) we
have verse 2: "And he is the propitiation for our sins: and not for ours only,
but also for the sins of the whole world." (See also 1 John 4:10, with its
repeat of the present indicative "is"--the immortalized dimension--along
with the double use of the aorist indicating the "once" of Calvary in
"loved" and "sent" as the historical event behind 2:1,2.) The universal
dimensions of JFJ is clearly seen here. It is this that is the backdrop for, the
foundation of, mediation. JFJ does not deny or detract from mediation. It
most powerfully underlies and leads into it."’

(See "Immortalized Calvary" in Reference Material.)

13

When universal legal justification is taken to it
logical conclusion, little room is left for the
doctrine of the mediation of Christ in the heavenly
sanctuary. In fact, the doctrine is reinterpreted by
them in terms of the cleansing of the human heart
from sin, sanctification.

Comments:

The concern expressed here was addressed in the comment above. The
stated concern is valid only if JFJ is seen erroneously as a one-dimension
point that makes other dimensions of justification unnecessary. The
mediation of Jesus is necessary for the justification that occurs with the
faith response of the individual to God's faith, as well as the cleansing of
the human heart from sin that flows from that. In the Bible paradigm, one
is life, and the other is growth.

There should be no attempt to restrict mediation to the cleansing of
sanctification (the Most Holy Place). And certainly AR would not deny the
essential function of mediation in sanctification.

Consider the paradigm presented in the following quotes.

"I have blotted out, as a thick "Let the wicked forsake his way,
cloud, thy transgressions, and, as a | and the unrighteous man his

cloud, thy sins: return unto me; thoughts: and let him return unto
for I have redeemed thee." (Isa. the LORD, and he will have mercy
44:22) upon him; and to our God, for he
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will abundantly pardon." (Isa.
55:7)

The verb "return" is again 7725,
here accompanied by a promise of
what would follow--mercy and
pardon.

The verb "return" is Strong's
Hebrew 7725. It is God's plea
based on what He has already
done--blotting out transgressions
and sins, and redeeming.
Certainly we must not pit these verses against each other, but adjust our
"preconceived opinions" to match the spectrum of the process that the
abundance of evidence describes. The above two elements of the process
are seen also in a similar spectrum in MB 114.1&2 (which quotes Isa.
55:7), that expands forgiveness beyond the "judicial act" to the
"transformation"--
"God's forgiveness is not merely a judicial act by which He sets us free
from condemnation. It is not only forgiveness for sin, but reclaiming from
sin. It is the outflow of redeeming love that transforms the heart."

14

But the doctrine is much more than that. It deals
with the work of Christ in heaven and the
application of the benefits of His sacrifice to
repentant sinners. The proponents of legal universal
justification, I don't think, are fully aware of this
serious doctrinal and theological challenge.

Comments:

It is unclear how AR can see JFJ minimizing the mediation of Jesus,
unless it has not been adequately described, using inspired statements, or
he has missed those descriptions.

15

Universal legal justification stands or falls under
understanding of the phrases "in Adam" and "in
Christ." This appears to be most, in my opinion,
serious weakness in their soteriology. When the
phrase "in Adam" in interpreted to mean that we all
were in Adam, then we have to ask, in what sense
was everyone, every human being in Adam?
Obviously it did not happen in a physical sense
because Adam was one single body. Once we've
ruled out that possibility, there not many other
options left. Our presence in Adam has then to be

AR: "in what sense was everyone, every human being in Adam?"
Comments:

This returns to the theme introduced in paragraph 4. See the comments
there, as well as the connected quotes in the Reference Material.

A simple answer to AR's question about everyone being in Adam,
would be, in the same way Levi was "in Abraham" in Heb. 7:9 referencing
Gen. 14:20. This "in" is from dia, with the thought, Levi paid tithes
through Abraham. However, we are told plainly, "he was yet in the loins of
his father" (7:10). Here the "in" is en, defined as "denoting (fixed) position
(in place, time or state), and (by implication) instrumentality (medially or
constructively), i.e. a relation of rest" (Thayer). Was this "in a physical
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defined by them probably as trans-physical. But in
what sense is it trans-physical? [ haven't found an
answer.

sense" [AR]? Can we rule that out in light of "loins"?

What is AR's definition of "trans-physical"?

But is there another sense in which Levi was "in Abraham," one that
may fit more closely the "in Christ" corollary? This would be the sense of
identity, source, and origin. Consider Paul's use of a similar "in" (en)
phrase. "For in him [the Lord] we live, and move, and have our being"
(Acts 17:28). This would be, as the preposition was noted to mean, a matter
of position and instrumentality--He surrounds us and empowers us in some
very real ontological sense--"our being" is "in Him." (Literally, the phrase
"have our being" is the verb "are"--"in Him we ... are."

Consider Ellen White's description of this reality. "The relations
between God and each soul are as distinct and full as though there were not
another soul upon the earth to share His watchcare, not another soul for
whom He gave His beloved Son." {SC 100.1} "Gave" for what?

16

According to the Bible, every person is an
indivisible self-conscious unity of life. The
concreteness and individuality of a human being
makes it impossible in my opinion for anyone to
exist or be present in any form or shape in other
human being. Biblical anthropology makes it
impossible for persons to merge their personalities
in a mystical way into each other. There's nothing
in the person inside the body that preexisted the
bodily existence of that particular individual. This
is biblical anthropology, if I understand correctly.

AR: "biblical anthropology"--

AR Comment
"indivisible self-conscious | "indivisible", "unity"--yes; see Carsten
unity of life" Johnsen, Man the Indivisible.

"self-conscious'"--in terms of unique
consciousness, yes; in terms of self derived
or self dependent, no.

"of life"--We must plead here for biblical
anthropology to be defined in connection to
the Life-giver.

"In Adam" is not just "in" any "other human
being." This must be critiqued based on the
above noted Heb. 7 picture of Levi.

"impossible ... to exist or
be present in any form or
shape in other human
being"

"impossible for persons to
merge their personalities
in a mystical way into
each other"

The corporate connection and identity of
source does not destroy the individual
identity or personality. In fact, it is the
context for it. The connections may be
mystical and not just physical. (See
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"Mystical Connections" in Reference
Material.)

Has AR not studied the genetic code? And
is there no significance to the fact that God
can define your individuality and identity
long before you exist physically?

"nothing in the person
inside the body that
preexisted the bodily
existence of that
particular individual"

17

To argue that [ was in Adam before I came into
existence in my present bodily form is to imply that
I or some part or aspect of me existed in Adam
independent of my present bodily existence. And I
consider this to be dangerously close to Greek
anthropological dualism.

Comments:

See the last comment above. "Greek anthropological dualism" holds
that man exists in a conscious spiritual nature apart from the body. Biblical
solidarity (the "body" or "corporate" pictures of reality in Scripture) does
not hold individual conscious existence prior to conception (and its
development) or after death. Yet in God's paradigm, one's identity may
precede and survive that span of time.

18 | It also appears to me that their understanding of the | Comments:
phrase "in Christ" lacks clear Biblical support. This What of these evidences that "always" and "never" are untrue?--
phrase is used many times in the New Testament, "For as in Adam all die, even so in Christ shall all be made alive." (1
particularly in Paul, and it always refers to the Cor. 15:22; both are the preposition en)
strong union that exists between believers and "God looked upon humanity, not as vile and worthless; He looked upon
Christ. It never describes the condition of it in Christ, saw it as it might become through redeeming love. He
unbelievers, and much less of the whole world. collected all the riches of the universe, and laid them down in order

to buy the pearl." {COL 118.2}
19 | The way this is described is confusing. Let me Comments:

quote from a writer. He asks, "How could God
collect and put all humans into Christ four thousand
years after creation?" Did you hear the question?
This is a question they ask. "How could God collect
and put all humans into Christ four thousand years
after creation?" The answer--"This may seem
impossible from a human standpoint, but let's not
forget that with God all things are possible." A final
conclusion for them is--it is a mystery.

The quote is from Sequeira, Saviour of the World, Chapter 4, "The
Truth As It Is in Christ."

There is nothing damning about mysteries in themselves:

"This is a great mystery: but I speak concerning Christ and the church."
(Eph. 5:32)

"Without controversy great is the mystery of godliness: God was
manifest in the flesh, justified in the Spirit, seen of angels,
preached unto the Gentiles, believed on in the world, received up
into glory." (1 Tim. 3:16)
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20

Now this realistic ontological participatory
soteriology is very problematic. If fact, as we
already indicated, human individuality excludes
this possibility. This view is very close to the
Platonic doctrine of participation, according to
which particulars participate or share in the
universal forms or ideas. For instance, men, every
man, participate in the idea of man. Participation in
Christ would then involve a relation to Christ
through some type of universal, such as humanity,
body, or flesh. In this case, in this theology, it is
humanity. Christ participated of our humanity; we
participate in humanity. So there is an element, an
idea of humanity from which Christ takes, and we
take, and we are one. Such views raise serious
problems. In fact, the Platonic idea or concept of
participating, that the singular participating of the
idea, is very problematic. How particulars can
participate in universals is a question that neither
Plato nor his later interpreters were able to resolve.

Comments:

If "human individuality excludes" a "realistic ontological participatory
soteriology," then how did the human individual Jesus Christ in the reality
of His human being participate in the sin of every sinner? To go to Greek
philosophy to attempt to explain it like going there to explain God's
omnipresence, and finding instead pantheism, and rejecting the truth of
Scripture because of the counterfeit. Let us let Scripture speak, and bow
before it:

"Behold the Lamb of God, which taketh away the sin of the world."
(John 1:29)

"The bread that I will give is my flesh, which I will give for the life of
the world." (John 6:51)

"God was in Christ, reconciling the world unto himself, not imputing
their trespasses unto them,; ... For he hath made him to be sin for us,
who knew no sin; that we might be made the righteousness of God in
him." (2 Cor. 5:19, 21)

"We see Jesus, who was made a little lower than the angels for the
suffering of death, crowned with glory and honour; that he by the
grace of God should taste death for every man." (Heb. 2:9)

"He is the propitiation for our sins: and not for ours only, but also for the
sins of the whole world." (1 John 2:2)

21

Of course, I would add that such ideas are foreign
to the Bible. But they are essential to universal
legal justification. We are told that the "in Christ"
motif is based on the biblical teaching that the
whole human race shares a common life, and
therefore is considered to be a single unit. Jesus
was not one man only among men, but in Him all
humanity was gathered up, and thus now, as at all
times, human kind is, so to speak, organically
united to Him.

Comments:

Greek philosophy is indeed "foreign to the Bible." For "Christ
crucified" is "unto the Greeks foolishness." But "Christ [is] the wisdom of
God. Because the foolishness of God is wiser than men; and the weakness
of God is stronger than men." (1 Cor. 1:23-25). And the wisdom of God
informs us that "Christ crucified" means "all died." (2 Cor. 5:14). We must
not go to Greek philosophy to explain that. They will make foolishness of
it. We must simply believe it, if we wish to believe and teach that "they
which live should not henceforth live unto themselves, but unto him which
died for them, and rose again." (5:15).

22

Interestingly, according to this view, what unites us
to Christ is not the Spirit, but an entity called

Comments:
It appears that Greek philosophy (maybe even the fear of it), has
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humanity, in which both Christ and humans
participate. It's very close to Barth's theology.

blocked us from understanding the realism of Scripture, of which Greek
philosophy is the closest counterfeit, and it most deadly bed-partner.'' How
else can we explain AR's concerns in light of this statement, for the union
goes both ways for human salvation to be eternally effective:
Christ became one flesh with us, in order that we might become one
spirit with Him. It is by virtue of this union that we are to come forth
from the grave,--not merely as a manifestation of the power of Christ,
but because, through faith, His life has become ours. Those who see
Christ in His true character, and receive Him into the heart, have
everlasting life. It is through the Spirit that Christ dwells in us; and the
Spirit of God, received into the heart by faith, is the beginning of the life
eternal. {DA 388.1}

23

So the "in Christ" motif in the New Testament is
limited to believers, because the believer is united
with the living Lord through the indwelling of His
Spirit. He or she is made a part of the saving events
of Christ's death and resurrection, and included in
the body of Christ, the church. As a result, the
believer personally receives all the blessings of
salvation that flow from Christ and exist in the
fellowship of believers. This is the "in Christ" in the
New Testament.

Comments:

See comments under paragraph 18.

The price that Jesus paid to keep all sinners alive for a probationary life
is the same price He paid to keep believing sinners alive for eternity. The
eternal benefits do not negate the temporary benefits that all receive "in
Him." It is the reality of these universal benefits, and their cost "in Christ,"
that will contribute to long-anticipated event when "at the name of Jesus
every knee [shall] bow, of things in heaven, and things in earth, and things
under the earth; and that every tongue [shall] confess that Jesus Christ is
Lord, to the glory of God the Father." (Phil. 2:10, 11)

24

And this leads me to the next question before
getting to the conclusion--the question of
substitution. The understanding of substitution in
the universal legal theological framework seems to
be a little problematic also. The use of the phrase
"in Christ" to explain substitution is not in my
opinion particularly clear. Their distinction between
actual substitution and vicarious substitution is, to
say the least, questionable. According to the
dictionary, "vicarious" designates enduring or
suffering in place of another. This is the common

Comments:

See comments under paragraph 5.

Here are suggested ways to help to alleviate the problems noted here
again with "substitution," "in Christ," and "actual" versus "vicarious.

--The "in Christ" phrase (like the "in Adam" one) relates to identity in
the context of location. Since in this phrase the object of "in" is a person,
that person is the one from whom your identity is derived, as the head of a
family or the head of the human race. (Both "family" and "race" are used
extensively by Ellen White in reference to Christ's position.) You are in
that body or in that group identified by the head. (Christ is also head of the
church; that is a subset of the larger group; the two labels are not
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use of the term among Adventists, and it's not
different from the traditional usage of the term
"substitution."

contradictory.)

--The idea of "substitution" implies a need. You need someone to
stand in for you, as you. With Christ, He as the head stands for us, joins us
in a more intimate way than before, to cover our need.

--The word "vicarious" has potential limitations as has already been
noted. The concept of "actual substitution" attempts to avoid those
limitations, pointing to a degree of identity that at times does not come
through with the word "vicarious."

The bible concept of substitution must be informed by the term
"surety." The way the word "surety" is used in Hebrews illustrates what
was done to meet the need for complete identity (Heb. 7:22; only
occurrence; Ellen White combines "surety" with "substitute" hundreds of
times). It is related to the oath to the Messiah that he would be after the
order of Melchisedec. Without His Royal and priestly identity in His
divinity, He would have not been able to be the savior. The first time this
oath is referenced in Heb. 5:6 there is a brief but powerful discussion of the
degree of identity the Messiah would have with humanity in the flesh. In
this He did not depend on His divine powers. In His humanity He was
weak (John 5:30). That is because his identity with humanity was
complete. The Heb. 5 passage pictures Him struggling in His humanity
"with strong crying in tears unto Him that was able to save Him" (5:7).
This needing someone to save Him does not equate with failure but puts
Him in a situation where His victory over sin and the condition of sin could
be complete, through dependence on a power outside of Himself. It
pictures Him learning obedience (5:8). Obviously He did all of this with
complete success.

25

The "in Christ" view of substitution appears to
introduce an inconsistency in the discussion. The
Scripture indicates that Christ died in our place
bearing the penalty for our sin in order to free us
from the penalty. I think this is what the Bible
teaches. The "in Christ" understanding of
substitution, I would say, unintentionally suggests

AR: "introduce an inconsistency"; JFJ "needs to carefully examine the
implications ... to avoid theological confusion"
Comments:

It is vital that theological confusion be avoided if at all possible.
Erroneous conclusions are unfortunately common. The best prevention is
to stay close to the word. While Scripture does not explicitly speak of
"penalty," Ellen White does use this formulation.
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that on the cross we died in Him; that is to say, He
did not die for me. I actually died on the cross for
my own sins in Him. This gives the impression that
I was not saved--and listen, this is an impression,
okay. This gives the impression that I was not
saved through Jesus, but that I saved myself
through Jesus. In other words, since I was in Jesus,
my sin was not transferred to Him. In Jesus I took
my own sin to the cross. Therefore, He was not my
substitute. Of course, this is not what they mean. I
don't think so, but this is the impression that comes
clear reading them. Universe legal justification
needs to carefully examine the implications of the
language and images they use in order to avoid
theological confusion.

"In the place of the sinner, the spotless Son of God received the
penalty, and the sinner goes free as long as he receives and holds
Christ as his personal Saviour." {7ABC 450.3}

"Christ has borne our sins in His own body, and those who accept Him
as a personal Saviour are free from the penalty of the law. Jesus has
been made the propitiation for our sin, and not for ours only, but also
for the sins of the whole world." {RH, May 7, 1901 par. 12}

However, looking a little closer, we find this exchange involved a
closer identity than what is usually assumed. This was addressed in the
comments with paragraphs 5 and 24, dealing with vicarious versus actual.
Paul's consistent pattern is that Jesus' death brought death, and His
resurrection brought life. Therefore, it is the resurrection that is tied to
being freed. We must identify with both the dying and raising. (See
Romans 6 for a lengthy passage on these dynamics.) Perhaps the clearest
Scripture on this is 2 Cor. 5:14, 15, which is very plain (though the KJV is
not). Here is the RSV:

For the love of Christ controls us, because we are convinced that one

has died for all; therefore all have died.

And he died for all, that those who live might live no longer for

themselves but for him who for their sake died and was raised.

In 1 Cor. 15:3, in Paul's formulation of the gospel he preached, he
states, "Christ died for our sins." This is clear substitution. He is not dying
for His sins, for His sake, for Him, but "for our sins," "for their ["those who
live," in other words, all] sake," "for all." So the exchange is in the "sake,"
that is, the cause. But the exchange is not in the effect (cross) nor the
outcome (resurrection). Otherwise, Paul would have written, "One has died
for all; therefore all live." He is precise--"all have died." Paul emphasizes
this sharing of substitution elsewhere with verbs with the sun prefix--
"buried with" (Rom. 6:4), "crucified with" (6:6), "live with" (6:8), "suffer
with" (8:17), "quickened together with" (Eph. 2:5). These we usually apply
only to the subjective experience of the believer, but if we are careful to
stay within the parameters of Scripture, and precise to show what part of
the process we speak of, these shared accomplishments of the gospel can
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be seen in their universal dimension. So the exchange of substitution does
not destroy the sharing of substitution. The order of the Greek in 2 Cor. 5
implies that the phrase "for their sake" modifies both "died" and "was
raised." So the imperative upon all living is to acknowledge that they were
included in Jesus' death and resurrection, and let that reality "control" their
lives to "live no longer for themselves." If the indicative was not universal,
then the imperative is not universal. (See "Ellen White on Exchange" in
Reference Material.)

Consider each of AR's conclusions:

AR's concerns Paul & Others Comment
"on the cross we died | "one has died for all; Would Paul not be saying, "all have died" in their
in Him" therefore all have died"'” Representative?"
"He did not die for "one has died for all" Paul does not tie "we died" to "He did not die," but "we
me" died" with the clear implication that it was when "He
died."
"I actually died on the | "Christ died for our sins" The focus is on the Head, not the body, but the body is
cross for my own sins involved. That is, based on Paul's statement, we died
in Him." when He died for our sins. Don't leave Him out!
"I was not saved Jesus: "through Him ... The corporate Representative truth of Scripture saves one
through Jesus, but that | saved"' from the absurdity AR suggests. As noted above, the body
I saved myself Peter: "through the grace of | is involved, but it is not the Head. It can do nothing of
through Jesus" the Lord ... saved""’ itself. That is why Jesus had to come and join Himself to
Paul: "saved ... through us.
Him"'®
"since I was in Jesus, | Peter: "bare our sins in His | "In Christ" does not remove my sins from Him. If [ am
my sin was not own body on the tree""’ there "in Him" He has my sin! Have we depersonalized
transferred to Him" sin in our vicarious definitions?
"In Jesus I took my As above: "Christ died for I am the head and He is the body? Of course not! He took
own sin to the cross." our sins" my sins and me to the cross.
"He was not my "By so much was Jesus made | He's a shell I use, and He wasn't there?
substitute." a surety"'®

The identification is complete. There is no separation. Only man's unbelief tears apart what God has put together.
An implication that should not be missed that flows correctly, it appears, from the proper understanding of biblical solidarity
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(Christ the Head, we the body, considered together), is that Christ had to come to join Himself to us, so that we would not die
without Him, for if that penalty comes to us (in an individual sense, obviously, but at a corporate event nonetheless) without Him,
we have no resurrection. But joined to Him, with Him, the penalty can be exhausted, and we can be raised justified, "for he that is
dead is justified from sin" (Rom. 6:7)--the law has been fulfilled. This appears to be Paul's paradigm, from multiple evidences.

The erroneous extrapolations AR noted here are painful to read! The caveat, "this is not what they mean" is gracious, but it is
alarming to read, "but this is the impression that comes clear reading them." However, such conclusions and confusion do nothing
to discredit what the Bible actual says in the texts above. These flawed formulations should be carefully and clearly repudiated so
anyone considering this Bible truth sees without a doubt that it does not "unintentionally suggest" such errors, but intentionally
repudiates them. Then they can drop such "an impression," breathe a sigh of relief, and instead praise God for the beauty of the
truth the gospel contains, and the light it will yet contribute to the Loud Cry.

26

The "in Christ" view of substitution, and the
Biblical view of substitution appear to me to be
incompatible.

Comments:
Then our good brother must have a better explanation for the evidences
provided above from the inspired writings.

27

And now I go to the conclusion. It is obvious that
the intentions of the leaders of universal legal
justification are good, and legitimate, I would say.
There is hardly any other Biblical topic as
important as the atonement. The question is
whether what they bring to the table is Biblically
sound. The fact that the language they use is far
from clear, and that they introduce into the
discussion new definitions of well-known
theological terms, contribute to make it difficult to
clearly understand the Biblical basis of their
soteriology. Their understanding of the phrases "in
Adam" and "in Christ" is colored by an element of
mysticism that seems to be foreign to the Biblical
text. Their attempt to combine elements from the
theology of Calvin with aspects of Arminianism
does not appear to be helpful. As we have
suggested, their position is fundamentally
Arminian. Nevertheless, listening to them, and

Comments:

It is good to have your intentions justified!

In negatively critiquing above "the question"--are the concepts related
to JFJ "biblically sound"--AR quoted only two texts (on mediation). His
approach was theological and philosophical rather than biblical. Has he
done a Bible-based critique? This evaluation attempted to introduce (not
exhaust) the inspired evidences for a sound view of JFJ's understandings.

The observation that "the language they use is far from clear" is a call
to speak and write more clearly, more simply, more biblically, so it will not
be "difficult to clearly understand the Biblical basis" of JFJ and related
truths. But clarity is something that is needed not just from the source, but
also from the receiver. And the receiver (any of us) must have a flexibility
under the Word and the Spirit to leave "preconceived opinions" for "old
light" in "new settings."" "Definitions of well-know theological terms" are
not in stone.

The "element of mysticism" was addressed in paragraph 16 above, and
as its comments directed, we should seriously consider the genuine
mystical connections addressed in the Reference Material noted.

The goal to properly understand JFJ should not be framed on the
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dialoguing with them has been a useful and fruitful
experience.

preconceived opinions of Calvin or Arminius. The attempt of these men of
old to follow the light of truth out of the darkness of medieval times may
be informative, but only Scripture is normative. The readers of this review
will have to decide if the evidence shared identifies with either Calvin or
Arminius, or stands on their shoulders and sees farther than they could.

It is encouraging that grace has been imparted and received to enable
"listening" and "dialoguing" to be "useful and fruitful." And hopefully it
will continue to be so, for Luke 24 is not complete, and it must be, before
Acts 1 and 2 can come.

28

Thank you, very much.

And thank you.
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Reference Material for--
Evaluation for the Gospel Study Group of
"Legal Universal Justification: Brief Description and Evaluation"
(a presentation by Angel Rodriguez, November 18, 2010 to the Adventist Theological Society Symposium, "Righteousness by Faith")
Transcribed and Evaluated by Fred Bischoff

| In Adam, In Christ

In Adam

In Adam all was lost---

The humiliation and agonizing sufferings of Christ in the wilderness of temptation were for the race. In Adam all was lost through
transgression. Through Christ was man's only hope of restoration to the favor of God. Man had separated himself at such a distance
from God by transgression of his law, that he could not humiliate himself before God proportionate to his grievous sin. The Son of
God could fully understand the aggravating sins of the transgressor, and in his sinless character he alone could make an acceptable
atonement for man in suffering the agonizing sense of his Father's displeasure. The sorrow and anguish of the Son of God for the sins
of the world were proportionate to his divine excellence and purity, as well as to the magnitude of the offense. {RH, September 1,
1874 par. 1}

All was lost in Adam, and the race was left in hopeless misery, but "God so loved the world, that he gave his only-begotten Son, that
whosoever believeth in him should not perish, but have everlasting life." Christ offered to become man's surety and representative. He
offered man another trial, and came to bear our guilt, to suffer the penalty of our sin. He came not to please himself, but to work out
the plan of redemption. He became a man of sorrows and acquainted with grief. Those who follow in his steps will not shun self-
denial and the cross, but will imitate the example of Christ. And do you imagine in this life you will be unhappy? No; you will esteem
it a privilege to be a partaker with Christ of his sufferings. You will have respect unto the recompense of the reward. Jesus will
withhold nothing from those that walk in obedience to his commands; he will withhold no good thing from them that walk uprightly.
{ST, June 1, 1891 par. 6}

Lost in Adam--

Blessed is the soul who can say, "I am guilty before God: but Jesus is my Advocate. I have transgressed his law. I cannot save myself;
but I make the precious blood that was shed on Calvary all my plea. I am lost in Adam, but restored in Christ. God, who so loved the
world as to give his only begotten Son to die, will not leave me to perish while repentant and in contrition of soul. He will not look
upon me, for I am all unworthy; but he will look upon the face of his Anointed, he will look upon my Substitute and Surety, and listen
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to the plea of my Advocate, who died for my sin, that I might be made the righteousness of God in him. By beholding him I shall be
changed into his image. I cannot change my own character, save by partaking of the grace of him who is all goodness, righteousness,
mercy, and truth. But by beholding him, I shall catch his spirit, and be transformed into his likeness. "'We all, with open face beholding
as in a glass the glory of the Lord, are changed into the same image from glory to glory, even as by the Spirit of the Lord." {YI,
November 8, 1894 par. 2}

From Adam nothing but guilt and the sentence of death--

The inheritance of children is that of sin. Sin has separated them from God. Jesus gave His life that He might unite the broken links to
God. As related to the first Adam, men receive from him nothing but guilt and the sentence of death. But Christ steps in and passes
over the ground where Adam fell, enduring every test in man's behalf. He redeems Adam's disgraceful failure and fall by coming forth
from the trial untarnished. This places man on vantage ground with God. It places him where through accepting Christ as His Saviour,
he becomes a partaker of the divine nature. Thus he becomes connected with God and Christ. Christ's perfect example and the grace of
God are given him to enable him to train his sons and daughters to be sons and daughters of God. {9MR 236.1}

In Adam all die--

Adam was a created being, dependent upon the tree of life for his existence. Through his disobedience, he forfeited the precious
privilege of eating of this tree, which was to perpetuate the life breathed into him by God, and for which he was dependent on God.
After disobeying God, the precious gifts and endowments which he derived from God were no more his. Adam's disobedience to
God's commands brought the human family under the death penalty. "In Adam all die," and eternal death, not eternal life, is the final
punishment of all who continue in transgression. {ST, June 17, 1897 par. 4}

In Christ

Given into the hands of Christ (the authority of Christ)--
... After the transgression of Adam, the Lord spoke no longer directly with man; the human race was given into the hands of Christ,
and all communication came through Him to the world.... {FE 237.1}

Looked upon humanity in Christ (the "faith-sight" of God)--

Christ, the heavenly merchantman seeking goodly pearls, saw in lost humanity the pearl of price. In man, defiled and ruined by sin, He
saw the possibilities of redemption. Hearts that have been the battleground of the conflict with Satan, and that have been rescued by
the power of love, are more precious to the Redeemer than are those who have never fallen. God looked upon humanity, not as vile
and worthless; He looked upon it in Christ, saw it as it might become through redeeming love. He collected all the riches of the
universe, and laid them down in order to buy the pearl.... {COL 118.2}
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The head of the human race--

In our behalf the Saviour gave Himself to a life of self-denial and sacrifice. He laid aside His royal robe and kingly crown, and stepped
down from His position as commander in the heavenly courts, to take humanity upon Himself, and stand at the head of the human
race. He came to be tempted as man is tempted, to pass through the vicissitudes through which human beings are called to pass, and to
live a life of sinlessness, showing to all the "better part" that they may obtain by living for God, through the grace received from
heaven. For our sake He became poor, that we might come into possession of eternal riches He took our nature upon Him, that we
might be partakers of the divine nature, and escape the corruption that is in the world through lust. He subjects Himself to poverty and
temptation, that human beings, seeing His example, listening to His teaching, obeying His lessons, might obtain everlasting life--even
an eternal weight of glory. {ST, December 20, 1905 par. 1}

All one in Christ Jesus--

No distinction on account of nationality, race, or caste, is recognized by God. He is the Maker of all mankind. All men are of one
family by creation, and all are one through redemption. Christ came to demolish every wall of partition, to throw open every
compartment of the temple, that every soul may have free access to God. His love is so broad, so deep, so full, that it penetrates
everywhere. It lifts out of Satan's circle the poor souls who have been deluded by his deceptions. It places them within reach of the
throne of God, the throne encircled by the rainbow of promise. {COL 386.2}

In Christ there is neither Jew nor Greek, bond nor free. All are brought nigh by His precious blood. (Galatians 3:28; Ephesians 2:13.)
{COL 386.3}

[These texts referenced are: "There is neither Jew nor Greek, there is neither bond nor free, there is neither male nor female: for ye are
all one in Christ Jesus." (Gal. 3:28). "But now in Christ Jesus ye who sometimes were far off are made nigh by the blood of Christ."
(Eph. 2:13)]

In Christ we are as if--

We need far greater love, far greater faith, and much less of self. O, that my brethren could see the fulness that there is in Jesus, and
the love wherewith He hath loved us! In Christ we are as if we had suffered the penalty we have incurred. In Christ I am as if I
had obeyed, and rendered perfect obedience to the law, which we can not perfectly obey without Christ imparts to us His
merits and His righteousness. O, the plan of salvation is a wonderful matter, and we have enough to think of, and talk of, and to be
thankful for every day of our lives. {PUR, September 4, 1913 par. 3}

ldentification Complete--

Jesus assumed humanity that He might meet humanity. He brings men under the transforming power of truth by meeting them where
they are. He gains access to the heart by securing sympathy and confidence, making all feel that His identification with their
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nature and interest is complete. The truth came from His lips beautiful in its simplicity, yet clothed with dignity and power. What a
teacher was our Lord Jesus Christ! How tenderly did He treat every honest inquirer after truth, that He might gain admission to his
sympathies and find a home in his heart. {TM 190.1}

God saw that the world was destitute of true knowledge, and he sent Christ into the world to live the law, and thus represent him. "The
Word was made flesh, and dwelt among us . . . full of grace and truth." The Truth, the Life, and the Light of the world, was to find a
place in the hearts of men. For this Christ clothed his divinity with humanity. This was the only means by which he could reach
humanity. Christ became one with the human family. He spoke in the language of men. He ate with them at their tables. He bore
with them their trials and poverty, and shared their toils. Thus he assured them of his complete identification with humanity. {YI,
March 19, 1903 par. 2}

After the great Disappointment there were few who set themselves to seek the Word with all their heart. But some souls would not
settle down in discouragement and deny that the Lord had led them. To these the truth was opened point by point, and entwined with
their most hallowed recollections and sympathies. The searchers after truth felt that the identification of Christ with their nature
and interest was complete. Truth was made to shine forth, beautiful in its simplicity, dignified with a power and invested with an
assurance unknown before the Disappointment. We could then proclaim the message in unity. {17MR 12.1} [Consider the
implications for the challenges still facing the Advent Movement to "proclaim the message in unity"! It should be clear we need to
"feel the identification of Christ" in the same way as these earlier searchers felt.]

Full Recovery Only Possible to Believer

All that was lost in Adam--

Know that the only thing in which you can safely glory is that which will open to you the gates of the city of God. Learn from the
Word of God how to form characters fitted for the country you are seeking. Know that Christ is to be set forth among you, and that all
that was lost in Adam the cross of Christ fully restores to every believing soul. {SD 231.4}

Not as in Adam, but as in Jesus--

I would that every soul who sees the evidences of the truth would accept of Jesus Christ as his personal Saviour. Those who thus
accept of Christ are looked upon by God, not as they are in Adam, but as they are in Jesus Christ, as the sons and daughters of God.
The Lord will no more cast off the humblest, lowliest believer in Jesus, than he will demolish his throne. We are accepted in the
Beloved. {GCB, February 15, 1895 par. 1}
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Ilustration of False Substitution

Observation: This story is given by E. H. "Jack" Sequeira, as found on his web site under Chapter 10 of The Dynamics of the
Everlasting Gospel (http://www.jacksequeira.org/dyunit10.htm)

During my missionary service in Uganda, a young African approached me with a sincere desire to witness for Christ. He

asked, "Are you saved?"

After convincing him that [ was a Christian, I returned his question, "Are you saved?"

"Praise the Lord, I am saved!" he replied enthusiastically.

"If you are saved," I responded, "then how is it that I can smell pombe [the local beer] on your breath?"

Taken aback a bit, he answered with amazement, "Don’t you know that we are saved by grace and not by works?"

So I asked him to explain what he meant by "saved by grace."

"Christ did it all," he said.

"I see," I said, "you mean that He lived a perfect life instead of you and died instead of you?"

"That’s it, you’ve got it!" he exclaimed.

"If that is true," I teased, "then He also went to heaven instead of you." Naturally, he was not willing to buy that.

Spectrum of Salvation

Observation: For more on how salvation and its terms span a spectrum that comprises the full process, see "Justification as a Whole
Process" by Roy Gane, and "An Appeal for an Integrative, Process View of Salvation" by the author of this evaluation (both at
http://www .gospelstudygroup.org/?page_id=361). In viewing the process, it is helpful also to note that justification is a legal
metaphor, and sanctification, a sanctuary metaphor.

The Oak is in the Acorn

How to exercise faith should be made very plain. To every promise of God there are conditions. If we are willing to do His will, all
His strength is ours. Whatever gift He promises, is in the promise itself. "The seed is the word of God." Luke 8:11. As surely as the
oak is in the acorn, so surely is the gift of God in His promise. If we receive the promise, we have the gift. {Ed 253.3}
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The Greatest Gift

The greatest gift that God could bestow upon men was bestowed in the gift of his beloved Son. The apostle says, "He that spared not
his own Son, but delivered him up for us all, how shall he not with him also freely give us all things?" There was nothing held in
reserve. No second probation will ever be provided. If the unspeakable gift of God does not lead man to repentance, there is nothing
that ever will move his heart. There is no power held in reserve to act upon his mind, and arouse his sensibilities. The whole
character of God was revealed in his Son, the whole range of the possibilities of heaven is displayed for the acceptance of man in the
Son of the Infinite One. The way for man's return to God and heaven has no barriers. The matchless depths of the Saviour's love have
been demonstrated; and if this manifestation of God's love for the children of men does not prevail to draw men to himself, there is
nothing that ever will. {ST, December 30, 1889 par. 6} [article entitled "What Was Secured by the Death of Christ"; read the whole
article!]

| Immortalized Calvary

Christ as high priest within the veil so immortalized Calvary that though He liveth unto God, He dies continually to sin, and thus if
any man sin, he has an advocate with the Father. {1SM 343.1} [This entire manuscript, "Christ Our High Priest," is a must read.]

Mystical Connections

As our lifeblood, so is the love of Christ diffused through every part of His mystical body. We are members one of another, and the
soul that refuses to impart will perish. And "what is a man profited," said Jesus, "if he shall gain the whole world, and lose his own
soul? or what shall a man give in exchange for his soul?" {DA 417.2}

We derive immortality from God by receiving the life of Christ for in Christ dwells all the fulness of the Godhead bodily. This life is
the mystical union and cooperation of the divine with the human. {ST, June 17, 1897 par. 14}

We are members of His mystical body. He is the head, controlling all the members of the body. {5T 731.1}
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Ellen White on Exchange

Observation: When the exchange of substitution is considered by SDAs, the classic EGW statement of exchange (DA 25.2) is usually
thought of. This paragraph appears best understood in the light of a focus on the exchange of causes or what goes before the exchange.

Thoughts

Quote

Thoughts

The descriptions of Christ's
treatment are all Calvary
events--once, past tense now.
What we deserve--condemned
to the death for our sins--is not
time restricted, and speaks

Christ was treated as we
deserve,

that we might be treated as He
deserves.

He was condemned for our
sins, in which He had no share,

that we might be justified by
His righteousness, in which we
had no share.

He suffered the death which

that we might receive the life

The majority of what we
receive is described in the
present subjunctive--dependent
on His treatment. What He
deserves is present tense,
implying continual. The rest of

His we receive is in the past
tense, pointing to Calvary.

more of quality, though it will | was ours, which was His.
be seen in the second death. "With His stripes we are healed." {DA 25.2}

The reasons we cannot focus this exchange on outcome are the following:
(1) "He deserves" is present tense, implying He will ever deserve the opposite of what our sin did--He never did and never will
lose that which qualifies Him for what He deserves.
(2) "His righteousness in which we had no share" in the past, and which we will share in the future, He has not lost by being
condemned; in fact, that condemnation confirmed His faith and love.
(3) "the life which was His" was laid down in suffering our death, but while that was equivalent, in the giving, to an eternal
exchange, the grave could not hold Him, and that life will forever be His.
Perhaps in our pondering, we have come to the only truth of an eternal exchange. That "we are healed" by His stripes will be
immortalized by His wounds that He will carry forever. That will remind us of the security of the universe against sin arising again--
the Lamb of God. (Again, see ST, December 30, 1889, the article entitled "What Was Secured by the Death of Christ.")

Endnotes

! This paper is an evaluation of AR's presentation, and as such does not explore all of the evidences available for JFJ. These have been addressed in multiple
papers of the Gospel Study Group (abbreviated GSG). For example, see the paper "Corporate Justification" posted at
http://www.gospelstudygroup.org/?page id=492; on page 2 of that paper, a list is given of other presentations given on this topic and related ones, especially
those covered in AR's presentation, at the GSG. The term "corporate" is taken from the term "all men" found in one of the two places diakaiosis is used, Rom.
5:18. The "corporate" body would then be that body of beings we call human beings, in other words, the human race. While neither the term "legal" nor
"corporate" is used with justification in the writings of Ellen White, A. T. Jones, and E. J. Waggoner, other parallel terms are used. Sample uses: EGW: "saved"
or "restored" and "race" 7BC 956.7; 21MR 416.3; ST, August 9, 1905 par. 4; 1SM 343.2; ATJ: "all men" March 14, 1899, ARSH 168.9; October 16, 1900,
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ARSH 659.1; May 24, 1894, AMS 162.8; February 21, 1895, GCB 268.5; March 20, 1907, MEDM 89.8; EJW: "all men" March 17, 1891, GCDB 137.8 to
138.2; March 25, 1891, GCDB 244.1; 1900, GTI 15.1

? Present Passive Participle

* For a paper that develops justification from the perspective of the faith of Jesus, see "Justification and the Faith of Jesus"
(http://www.gospelstudygroup.org/?page _id=64). See also ""Not Imputing Their Trespasses Unto Them': Thoughts on Corporate Justification" and "'All His
Benefits'--God's Spectrum of Benefits in Salvation" (studies available from the author of this evaluation).

*W. W. Prescott, "The Word Became Flesh" Bible Echo, January 6, 1896,p.54

> Ibid.

¢ Ibid., p- 5.3; also without italics in "The Divine-Human Family" #1 "The Head of the Family", February 4, 1895, p.10.1; in A. T. Jones, "The Third Angel's
Message" #14, General Conference Bulletin, February 21, 1895, p. 269.2

7 See an attempt to address the Protestant inadequacies in the chapter "Righteousness" by George MacDonald, Unspoken Sermons, Third Series, 1889, pp. 209-
228, in which the idea of "transferred righteousness" is addressed, twice labeled as "vicarious."

¥ The "Primacy of the Gospel Committee - Report" attempted a critical examination of 12 points of agreement and 12 points of disagreement with the 1888
Message Study Committee. (Its effectiveness in doing this has been seriously questioned by key members of that Committee, as well as others who have viewed
the report.) The Biblical Research Institute has published other papers evaluating related concepts. Several of the breakout sessions in the "Arminianism and
Adventism" Conference conducted October 14-16, 2010 at Andrews University also critically examined the views involved.

? The author of these comments freely admits a lack of extensive understanding of the views of Jacob Arminius.

' This vital connection was missed by A. F. Ballenger, which likely provided a historical background for Manuscript 50, 1900, "Christ Our High Priest"
extracted in the "Immortalized Calvary" section in the Reference Material. This connection is likewise missed by Jeff Reich in his article "Universal Justification
and the Demise of a Preacher" (attempting to show how JFJ leads to Ballenger's end; see

http://www Imn.org/articles/Universal %20Justification%20and % 20Demise %200f%20a%20Preacher.pdf).

! Consider the implication of this "rapprochement" (dare we say "fornication"?) in Benedict XVI's speech "Faith, Reason and the University" given September
12,2006 at the University of Regensburg.

2 Compare Rom. 7:4.

" This is the obvious meaning addressed in the corporate perspective of EGW's statement about "In Christ we are as if...." (See Reference Material under "In
Christ.")

' John 3:17

¥ Acts 15:11

'® Rom. 5:9

71 Pet. 2:24

'8 Heb. 7:22 (See comments under paragraph 24.)

1% See 1888 341.3 and 1575.2 for examples of these phrases; there are more to be pondered.
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