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This review is done in response to John Peter's request, last expressed on April 9, 2007, at
which time I promised him the same. It is also done as a presentation to the Gospel Study Group
February 22, 2008.

I will first make some general observations that I have collected in going through the paper.
After those summary thoughts, John's document is given (minus a graphic and the appendices),
with my responses to and observations of specific portions of the paper inserted. The method of
making obvious what I have done will be to place it within boxes, as has been done with this
note. Any superscription with the letter "O" such as this® indicates the word or thought relates to
what this reviewer understands as the objective dimension of the plan of salvation, which Christ
has done, is doing, or will do, not pursuant to anything that I as an individual do. Conversely, any
superscription with the letter "S" such as this® indicates the word or thought relates to what this
reviewer understands as the subjective dimension of the plan of salvation, which occurs pursuant
to something that I as an individual do in a positive response to Christ's initiative.

I am convinced that, more than we realize, the issues we grapple with are core to what we
could call "Adventism's Elusive Mission." The fact that we are still here is abundant evidence that
the mission is unaccomplished, even prolonged unnecessarily, our numerical growth
notwithstanding. May we never be drawn into striving over words while missing the importance
of the concepts, especially their practical implications. May our deliberations be molded by these
positive guidelines:

"Walk worthy of the vocation wherewith ye are called, with all lowliness and meekness, with

longsuffering, forbearing one another in love; endeavouring to keep the unity of the Spirit in

the bond of peace." (Eph. 4:1-3)

"Put on therefore, as the elect of God, holy and beloved, bowels of mercies, kindness,

humbleness of mind, meekness, longsuffering; forbearing one another, and forgiving one

another, if any man have a quarrel against any: even as Christ forgave you, so also do ye. And
above all these things put on charity, which is the bond of perfectness. And let the peace of

God rule in your hearts, to the which also ye are called in one body; and be ye thankful. Let

the word of Christ dwell in you richly in all wisdom." (Col. 3:12-16)

"...Strive not about words to no profit, but to the subverting of the hearers. Study to shew

thyself approved unto God, a workman that needeth not to be ashamed, rightly dividing the

word of truth. ...And the servant of the Lord must not strive; but be gentle unto all men, apt to
teach, patient, in meekness instructing those that oppose themselves; if God peradventure will

give them repentance to the acknowledging of the truth." (2 Tim. 2:14, 15, 24, 25)

"...Speak evil of no man, ...be no brawlers, but gentle, shewing all meekness unto all men.

...Avoid foolish questions, and genealogies, and contentions, and strivings about the law; for

they are unprofitable and vain." (Tit. 3:2, 9)

I know that all those who are really taught of God will feel themselves debtors to His mercy alone,
whatever their theory may be. But even these persons, although their true feeling may save them from the
full effect of their erroneous theories, may be much perplexed and hindered by them. And assuredly there
are many who do really consider their faith as the fulfilment of a condition by which they are entitled to
pardon and eternal life. ~ --Thomas Erskine, 1829




Key Issues

These are not discrete issues, but have much overlap. In fact, in one sense they are all
related to the differentiation of the corporate and the individual, the objective and the
subjective.

1. Process thinking is needed to view inspired writings (and others).

(a) Only thus do we avoid distorting points (making too much of them or making too
little of them).

(b) Only thus can we reconcile all statements.

(c) Frequently writers speak of the essential nature of the whole in a way that
magnifies the subjective experience (the human response, the goal of the gospel)
for the whole is not present without this. A careful reading (within passages and
throughout collections) will also show the essential nature of the individual parts.
[Examples of these are available in a document entitled "Faulting for a Word"
(FaultingforaWord.doc.) where statements of Ellen White, E. J. Waggoner, A. T.
Jones and W. W. Prescott are shown that are erroneous on the face of them in
isolation (that there is no benefit from salvation until one belives), but must be
understood in the bigger context of their writings.]

(d) The goal of the gospel is not the heart of the gospel.

(e) I have considered one of clearest statements of the spectrum of this process (2
Cor. 1:10) in the study "Suffering of Christ in 2 Corinthians 1" (2CorDeliver.doc).

(f) See the section below "Amazing use of corporate and individual in one paragraph"
to an example of the spectrum.

2. Reality and labels: We must differentiate between the labels (and possible confusion
or disagreement over them) and the realities behind the labels.

3. Legal issues: Using the legal model of (or window into) salvation, there are several
sub-issues that need to be observed:

(a) the redundancy of "legal" and "justification"--There is no true justification that is
not legal, for it is a legal term.

(b) the legal basis of the universal aspects of salvation®--Everything God has done for
all unconditionally is legal, "just and true" (Rev. 15:3).

(c) the legal claims of an individual before believing.®--The unrepentant sinner still
has some legal claims (though he may be unaware of them), in an analogous way
to an unborn fetus having the same. This standing changes at birth, but does not
begin there.

(d) the inadequacy of the legal model--While not discarding in the least the legal view
of salvation, we desperately need each of the others God has given. For example,
family identity begins before birth, but undergoes a giant leap at that transition.

4. Minimizing the universal: There is positive danger in a minimized or inadequate
view of the universal/the initiative/the gift that abounds.® The sub-issues that demand an
adequate grasp of this are:

(a) its legal aspects (#3b above)

(b) the faith of God behind it

(c) the way it which it leads to a faith response®

(d) this dimension being part of the genius of the Minneapolis message (See
reflections on the Minneapolis message below.)




5. Philosophical clarity: The connection (or lack thereof) between the concepts at issue
and the following themes needs much clarification: (a) dualism, (b) pantheism, (c)
panentheism, (d) mysticism.

6. Objective and subjective: One needs to define carefully "objective"® and
"subjective."” (In the paper there appears to be a major divergence from generally
accepted definitions.)

7. God's viewpoint or man's: In describing or labeling the aspects of salvation, there is
positive need to differentiate between God's viewpoint (He has done it; nothing can be
added; God's faith; etc.)® and man's viewpoint (a change, a choice, man's faith, etc., is
needed).® One major area of this is the need to clarify between the giving of the gift,” and
the receiving of the gift.” (related to #6).

8. Parallel realities: There is positive need to see that dual, parallel realities can exist,
and can be spoken of without contradiction. (For example, one can be both a sinner and a
saint. See Col. 1:12 compared with 1 Tim. 1:15. One can be both sold under sin and
redeemed. See Rom. 7:7-25; 8:23 compared with Gal. 3:13.) This realization does not
mean that opposite meanings are lost. (For example, one cannot sin and obey at the same
time.)

9. Creating the objective: Excluding the individual as a person from the corporate,”
results in the necessity of the individual response® becoming not only a necessity, but a
repeat of the corporate on an individual level, instead of an individual identification® with
the accomplished corporate.”

(a) For example, if I as an individual was not included in what Christ did on the
cross,” then my necessary acceptance of/belief in/identity with the cross® becomes
a point where the cross is repeated on an individual level. What evidence do we
have that my individual sins were not atoned for until I believe?

(b) If we define "assurance" as a subjective experience,” then we must affirm that it is
based on an objective reality.” (related to #6). The subjective experience does not
create the objective reality. It is in fact the opposite. The objective reality is what
creates the subjective experience. My assurance cannot be based on my faith or
assurance.




Connection with the Minneapolis Message

General statement on the purpose of the message:

The importance of the 1888 message is seen in what it was sent to accomplish--
dependence on Christ in the context of the Advent mission that would enable this unique
task to be accomplished. The height of the mission and its required experience can only
be achieved by a proportionate depth of understanding and responding to the corporate,
unconditional, universal aspect of salvation.

Statements speaking to the process of receiving the message:
EGW on Minneapolis (emphasis supplied):

And shall there be with the people of God the cropping out of the very same spirit
which they have condemned in the denominations, because there was a difference of
understanding on some points--not vital questions? Shall the same spirit in any form be
cherished among Seventh-day Adventists--the cooling of friendship, the withdrawal of
confidence, the misrepresentation of motives, the endeavor to thwart and turn into
ridicule those who honestly differ with them in their views? I have in my last few
weeks' experience learned what little dependence may be placed in man, for these things
must be met. Alienation and bitterness give evidence that if possible Satan will deceive
even those who claim to believe the truth for this time, showing that they have need to
study the character of pure and undefiled religion. God forbid that Satan shall do this.
{1888 380.2}

God has committed to his servants a message for this time; but this message does not
in every particular coincide with the ideas of all the leading men, and some criticize
the message and the messengers. They dare even to reject the words of reproof sent to
them from God through his Holy Spirit. {1888 954.1}

What reserve power has the Lord with which to reach those who have cast aside his
warnings and reproofs, and have accredited the testimonies of the Spirit of God to no
higher source than human wisdom? In the Judgment, what can you who have done this,
offer to God as an excuse for turning from the evidences he has given you that God was
in the work?" By their fruits ye shall know them." I would not now rehearse before you
the evidences given in the past two years of the dealings of God by his chosen servants;
but the present evidence of his working is revealed to you, and you are now under
obligation to believe. You cannot neglect God's messages of warning, you cannot reject
them or treat them lightly, but at the peril of infinite loss. Caviling, ridicule, and
misrepresentation can be indulged in only at the expense of the debasement of your own
souls. The use of such weapons does not gain precious victories for you, but rather
cheapens the mind, and separates the soul from God. Sacred things are brought down to
the level of the common, and a condition of things is created that pleases the prince of
darkness, and grieves away the Spirit of God. Caviling and criticism leave the soul as
devoid of the dew of grace as the hills of Gilboa were destitute of rain. Confidence
cannot be placed in the judgment of those who indulge in ridicule and
misrepresentation. No weight can be attached to their advice or resolutions. You must




bear the divine credentials before you make decided movements to shape the working of
God's cause. {1888 954.2}

The prejudices and opinions that prevailed at Minneapolis are not dead by any means;
the seeds sown there in some hearts are ready to spring into life and bear a like harvest.
The tops have been cut down, but the roots have never been eradicated, and they still bear
their unholy fruit to poison the judgment, pervert the perceptions, and blind the
understanding of those with whom you connect, in regard to the message and the
messengers. When by thorough confession, you destroy the root of bitterness, you will
see light in God's light. Without this thorough work you will never clear your souls. You
need to study the word of God with a purpose, not to confirm your own ideas, but to
bring them to be trimmed, to be condemned or approved, as they are or are not in
harmony with the word of God. The Bible should be your constant companion. You
should study the Testimonies, not to pick out certain sentences to use as you see fit, to
strengthen your assertions, while you disregard the plainest statements given to correct
your course of action. {1888 954.4}

ATI reflecting on Minneapolis (emphasis supplied):

Every man needs to get the righteousness of God nearer to him than simply
weighing up things and compromising between parties, or he will never see or know
the righteousness of God at all.

Others have apparently favored it, and would speak favorably of it when everything
was that way; but when in the fierceness of this spirit—this spirit described there as the
persecuting spirit [reference to /888 1013.3]—when that spirit would rise up in its
fierceness and make war upon the message of righteousness by faith, instead of standing
nobly, in the fear of God, and declaring in the face of that attack, “it is the truth of God,
and I believe it in my soul,” they would begin to yield, and in an apologetic way, offer
excuses for those who were preaching it, as though it were a matter only of men’s
persons, to be held in advantage because of admiration.

Brethren, the truth of God needs no apology. The man who preaches the truth of God
needs no apology. The truth of God wants your faith; that is what it wants. All that the
truth of God needs is that you and I shall believe it, and receive it into our hearts, and
stand by it in the face of all the attacks that can be made upon it; and let it be known that
you do stand by the messengers whom God sends to preach, not because they are certain
men, but because God sends them with a message.

That, however, is but a sample. There will be things to come that will be more
surprising than that was to those at Minneapolis,—more surprising than anything we have
yet seen. And, brethren, we will be required to receive and preach that truth. But unless
you and I have every fiber of that spirit rooted out of our hearts, we will treat that
message and the messenger by whom it is sent, as God has declared we have treated this
other message. (February 7, 1893 ATJ, GCB 185.2-5)




Amazing use of corporate and individual in one paragraph:

Corporate Inadequate individual Adequate individual Goal
To talk of religion in a casual
way, to pray without soul
hunger and living faith, > avails nothing.
A nominal faith in
Christ, <

>
the Saviour of the
world, >

which accepts Him merely as
<

can never bring healing
to the soul.

The faith that is unto > salvation
is not a mere intellectual < <
assent to
the truth. <
He who waits for entire
knowledge before > he will exercise faith, > | cannot receive blessing'
from God.
It is not enough to believe
about
Christ; <
> we must believe in
Him. <
The only faith that will
> benefit’ us is
that which embraces <
Him <
> as a personal Saviour;
which appropriates
His merits <
> to ourselves.
Many hold faith as an opinion.
> Saving faith is a
transaction by which
those who receive
Christ <
> join themselves in > covenant relation with
God.
Genuine faith is
life < life.

A living faith means >

a confiding trust, by
which >

an increase of vigor,
<

the soul becomes a
conquering power.

{DA 347.1 italics in original}

' This does not exclude the corporate blessings given. The received blessing is healing, salvation.
* This is not saying there is no benefit to unbelievers already. The benefit here is the healing, salvation, and
blessing noted already.




[John Peter's Paper, Original Page 2]
ABSTRACT

One of the predominate themes in the publications and seminars of the 1888 Message
Study Committee is the idea that the sinner comes into the legally justified. The legal
justification concept is derived in large measure from the premise that all sinners come
into world “in Christ.” By accepting and embracing the two aforementioned ideas,
namely that every soul comes into the world in Christ and therefore is legally justified,
the Committee reaches the conclusion and gives the impression that eternal life has been
placed in the hands of all men which can only be lost by spurning that which one already
possesses.

What has been given to all? Can we use the word justification for it? Where does the idea
of spurning or resisting come from?

The Committee which purports to be the most authentic expositor of the writings of A. T.
Jones and E. J. Waggoner further asserts that these ideas permeate their writings.
However after a careful examination of the writings of Jones and Waggoner, especially
from 1888 through 1896, I find virtually no evidence for these propositions in the overall
context of their writings. Neither do they exist within the writings of Ellen G. White and
scripture. It is true that salvation and forgiveness, full and free, including adoption and
restoration, is offered and provided in Christ. Every sinner has been purchased at an
infinite price resulting in a second probation in order to freely choose whom he will serve
and whether he will accept the gift so freely offered.

Properly understood legal justification is a legal transaction that Christ accomplished at
the cross and is offered as a gift for every sinner that comes into the world. Christ died
for us. He purchased and paid the ransom for every man. Everyone is His purchased
possession. Everyone is placed on vantage ground and given a second probation. But no
one is given a legal acquittal in terms of possessing that acquittal outside of Christ. Legal
justification is a gift that must be received by a legal transaction of the heart (surrender)
by every sinner. This results in justification by faith.

No one is saying there is "acquittal outside of Christ." The question is whether at some
fundamental level, in some basic sense, God is not holding the sins of any sinner against
him.

The root of the problem concerning “legal” justification is a misunderstanding of the “in
Christ” motif. Christ took our common human nature which we inherit from Adam into
Himself and thereby took part of and identified with every human being and He thereby
became our corporate Representative. However many on the Committee believe that
every sinner born into the world is “in Christ,” or more precisely, objectively in Christ.
On this faulty premise it is assumed that the unbelieving sinner is legally justified and
restored to favor with God. However this paper will attempt to show that the objective
truth of the gospel does not convey to the individual unbelieving sinner a legal
justification or a restoration to favor with God. A coherent understanding of the




relationship between the “in Christ motif,” the objective truth of the gospel, and corporate
solidarity provides the link to resolving the difficulties associated with legal justification.

Does the unbelieving sinner have any legal claim in Christ? Is Christ His legal
representative? Has something been done that has at minimum begun that for him?

[Original Page 3]

Our Standing with God

The Transaction at the Cross and the Transaction in the Heart
John W. Peters

I. Introduction

“For God so loved the world, that he gave his only begotten Son, that whosoever
believeth in him should not perish, but have everlasting life.” Contained within the most
familiar text in entire Bible, known by tiny tots as well as the elderly, Christians and non-
Christians, are the most sublime truths given to mankind. The gift of the Son of God,
Jesus Christ brings innumerable blessings to all mankind.

It is through the inestimable gift of Christ that all our blessings come. Life, health, friends, reason,
happiness, are ours through the merit of Christ. O that the young and the old might realize that all comes to
them through the virtue of Christ's life and death, and acknowledge the ownership of God. . . . {TMK
59.3} YI, April 26, 1894

“Through the virtue of Christ’s life and death” come all blessings and joys of life to the
fallen race of men. God promised Abraham in the everlasting covenant that all the
nations of the earth would be blessed through his Seed (Gen. 22:18). The manner in
which God would bless the nations and the nature of that blessing remains in a dense,
misty fog to Christians and non-Christians alike.

The Transaction at the Cross

The nature of the blessing encompasses an acquittal from the curse of the law for all
nations. But the manner in which the blessing would be accomplished resides in the
“faith of Jesus” which compelled the Son of God to step down from heaven, become part
of the fallen race of men, and take that fallen humanity to cross where He would execute
an acquittal for the race. So we read, “the scriptures foreseeing that God would justify
the nations by faith (literally: “from faith”), preached the gospel to Abraham saying, ‘in
you (your Seed) all the nations will be blessed.”” The promised blessing is a unilateral
blessing to all nations resulting from the action of Seed of Abraham. Enfolded in that
unilateral blessing is the truth that God would justify the nations from faith (of Jesus).'

The endnote repeats that "God would justify the nations from the faith of Jesus, the Seed
of Abraham (Gal. 3:8). A work accomplished entirely of God." How then are unbelievers
excluded?

(The endnotes are at this end of this evaluation.)




When the apostle clearly portrayed among the Galatians Christ crucified, they were
electrified when they realized that Christ had tasted death for all men; that He paid the
ransom for all; that He redeemed humanity from the curse of the law.” They were
endowed with the Holy Spirit upon believing that in the gift of Christ, God had provided
an acquittal as a gift for mankind with a probationary existence.” Through God’s
transaction in the gift of Christ and His work at the cross, the gift of an acquittal was
given to the world in Christ which carries with it certain temporal benefits such as “life,
health, friends, reason, [and] happiness.” These “are ours through the merit of Christ.”

Can we not affirm that "these 'are ours" because all of these have a legal basis. God is
legal--He is justified--in granting them to all. It is legal that we have them. We have been
justified to have them.

Endnote #3 gives Romans 3:24; 4:5; 4:25; 5:16; 5:16, 18; Gal. 2:16 as the source of the
thoughts in the endnoted sentence. Let's examine those texts based on the paradigm noted
in the paper "Justification and the Faith of Jesus" presented at the October 2007 Gospel
Study Group.

Paradigm | Action [/ Object (of Means [/ Source Goal [/
Text negative] the verb) negative] negative]
Rom. 3:24 [all (verse 23)] | by His grace through the that is in Christ

being justified redemption Jesus
freely
Rom. 4:5 worketh not but believeth
on
Him that <
justifieth [see 3:24] [see 3:24] [see 3:24] /the ungodly,
faith [response]
counted <
for
righteousness
Rom. 4:25 delivered> > > > /for [on
account of] our
offences
raised again for | < < < <
[on account of]
our
justification [see 3:24] [see 3:24] [see 3:24]
Rom. 5:16 /NOT as by
one that sinned
the gift> <
/the judgment
by one to
condemnation
BUT the free <
gift> of many
offences
unto <
justification




Rom. 5:18 AS /by the
offences of> /one> >upon all men
>to
condemnation
SO by <
righteousness
of > One
upon all men < <
>unto
justification of
life
Gal. 2:16 Knowing
/not justified <
by> /the works of
the law,
BUT [justified] <
by> the faith of Jesus Christ> we have
believed in
Jesus Christ <
that> we might be
justified by
the faith of <
> Jesus Christ> /not by the
work of the
law: no flesh
justified

Conclusion: The fullness of the process covered repeatedly in these texts is not
summarized in the endnoted sentence. (1) The Holy Spirit is not explicit in any of the
texts. But it is other Scripture reveals that the Holy Spirit witnesses to God's actions
(from Action through Source), for the purpose of the Goal, not merely being reserved for
the believing ones; (2) "Justify" and "justification" is used repeatedly for the beginning of
the process; (3) "Provided" is an acceptable term if one means "justified," "delivered,"
"raised," "gift," and "upon all."

Be Exceedingly Careful How You Say it

But can we say that the sinner born into this world in unbelief stands legally acquitted or
justified before God? Or should we say that the gift of an acquittal, by virtue of the gift
of Christ and His cross, is offered to every sinner in the world resulting in certain, and
unconditional temporal benefits? It is misleading to say that every soul is born legally
justified
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and stands legally acquitted and justified before God. Conveying the message that every
sinner is born legally justified creates confusion in mind of the listeners and for many it is
also a misrepresentation of the biblical use of justification and justify. Irrespective of the
terminology used, the Bible is clear that no individual sinner is born into this world in
possession of a “legal” justification.

The label of "legal" added to "justification" adds to confusion rather than clarifying. The
charge of confusion, which was made in the Primacy of the Gospel Report, is valid only
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if the first part of justification is not clearly explained. It is not merely a matter of
terminology. An individual sinner would not be born into the world if his existence was
illegal.

A. Corporate Solidarity

The key to understanding this conundrum surrounding our standing before God resides in
the truth of corporate solidarity, one of the foundational principles that form the basis for
the gospel of our Lord Jesus Christ. The Biblical concept of corporate solidarity resides
in the truth that the Son of God became part of the human race and took our human
nature upon His divine nature. The incarnation is the basis for the biblical principle of
corporate solidarity. The Son of God coming in flesh, our flesh, became the new head of
the human race, the second Adam.

“In assuming humanity, Christ took the part of every human being. He was the Head of humanity. A Being
divine and human, with His long human arm He could encircle humanity, while with His divine arm He
could lay hold of the throne of the Infinite. What a sight was this for Heaven to look upon! Christ, who
knew not the least taint of sin or defilement, took our nature in its deteriorated condition. This was
humiliation greater than finite man can comprehend. God was manifest in the flesh. He humbled Himself.
What a subject for thought, for deep, earnest contemplation!” (Selected Messages, book 1, p. 252).

Through the body of Jesus Christ on the cross the human race has been reconciled to God
and to one another (Eph. 2:11-16, Col. 1:21-23). In a similar manner on the same basis
of corporate solidarity we can say that through the body of Jesus Christ on the cross a
justification and acquittal has been provided to the human race in Christ. (Rom. 3:24;
4:5, 25; 5:10; 5:18). It is upon this principle of corporate solidarity we may say that God
chose, predestined, elected, and adopted, and restored to favor the whole race of men in
Christ.

The Son of God became “us” by coming “in the likeness of sinful flesh” and when He
died on the cross, from a corporate point of view, the whole race of men died in Him. So
even though Jews and Gentiles are still fighting like cats and dogs in Palestine and Israel,
when God looks at Christ He sees both Jews and Gentiles (the whole race of men) united
together as one in Christ Jesus “having created in Himself one new man from two thus
making peace” (Eph. 2:14-16).

More than God looking at Christ and seeing the race united, we are told that God looked
at the race and saw it in Christ. "God looked upon humanity, not as vile and worthless;
He looked upon it in Christ, saw it as it might become through redeeming love. He
collected all the riches of the universe, and laid them down in order to buy the pearl."
(COL118.2). And it is inadequate to restrict this view to the race corporately. God deals
with individuals as well. This has evangelistic implications. Observe the story of Ellen
White and John Radley of Australia. She "talked with him as though he was fully with
us...." This projection of faith and possibility was questioned by her co-workers and even
by Mr Radley himself! But the vision she conveyed to him, that he did not have himself
at the first, was eventually rewarded by his catching it and accepting it. (See IMR 146.3
and following.) This dynamic is core to the "faith of Jesus" as it pictures how he views
the race. (See more on this in the document "Justification and the Faith of Jesus.")
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B. The World (Mankind) and the Individual

It is extremely important to distinguish what God accomplished through His Son and
gives to the world corporately in Christ in contrast to what He gives to every soul born
into this world in unbelief. For example by giving His Son to the world, God gave
eternal life to the world in the gift of His Son. From another perspective, God gave
eternal life to the fallen race by uniting our fallen humanity with the divine nature of His
Son in whom resides eternal life.

On page 3:2, 5 is a list of "what He gives to every soul born into this world"--"life,
health, friends, reason, happiness" and "the gift of an acquittal." These indeed have come
"in Christ" and are therefore legal. God is justified in giving them and we in having them.
True, they are not the whole, but they are the beginning of it, as much as He can legally
give!

Likewise, corporately in Christ the fallen race was restored to favor with God. When
God looks at His Son He sees the corporate fallen race restored to favor; but only when a
man chooses to bring His life into harmony with the life of Christ, only then is that sinner
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restored to favor with God and he now stands “legally” justified before God. This is the
transaction of the heart where now the individual sinner abiding in Christ has been
restored to favor with God.

We must factor in the simply but profound foundation statement made regarding the
beginning of the process: "Under the influence of the Spirit of God, man is left free to
choose whom he will serve." (DA466.4). The very ability to choose has been
supernaturally and legally preserved for each individual.

If we insist that there is no way in which God sees an unbeliever in a favorable legal
standing with Him, then we are insisting that God treats us by sight and not by faith.
There is no question that when one is born again God has a new declaration. Our
heavenly Father has something to say about us (our new "standing") at our birth, but don't
deny what He has been saying about us ever since He successfully conceived us each a
new creation in Christ!

Ellen White is consistent in articulating and distinguishing salvation from the point of
view of corporate solidarity and from the point of view and in contrast to the individual
sinner. Corporate solidarity is the keynote when conveying the idea of the race being
restored to favor with God.

“He took in his grasp the world over which Satan claimed to preside, and restored the human race to favor
with God....In earnest appeals the cross continually proffers to the sinner complete expiation.” {YI, April
16, 1903 par. 8} “The world, divorced from God by sin, has been restored to favor by the sacrifice of his
Son.” {GCB, April 8, 1901 par. 13} “By His wonderful work in giving His life, He restored the whole
race of men to favor with God.” 1 SM 343
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The individual sinner on the other hand is restored to favor with God only as he responds
to the corporate act of reconciliation in Christ.

As the Babe of Bethlehem, He would become one with the race, and by a spotless life from the manger to
the cross He would show that man, by a life of repentance and faith in Him, might be restored to the
favor of God. He would bring to man redeeming grace, forgiveness of sins. If men would return to their
loyalty, and no longer transgress, they would receive pardon. {1SM 223.2}

Circle the words "bring" and "receive." We must not miss the careful wording: (1) Christ
in His objective act did "bring to man" (a) "life of repentance,” (b) "faith," (c) "redeeming
grace," (d) "forgiveness of sin," (e) "loyalty," (6) "no longer transgress." These are from
God's perspective, the accomplished fact. (2) Each sinner has the privilege (legal right) to
"receive pardon," which in reality in God's intent is the whole of it. This is from man's
perspective, the subjective experience into which he enters upon his "return" to God. The
"might" and "if" must be seen for what they are. There is no way man in himself can
attain to any of the above; therefore, they cannot be the prerequisite for the beginning of
any of them. That is impossible. The conditions are simply the way of stating that we, in
returning (turning back to Him who came to us--responding to His initiative--accepting
the beginning as just that, the beginning of the whole of restoration), we receive it all.
Otherwise we make "the life of repentance" and "no longer transgress" as the impossible,
man-dependent requirement before we even begin to be restored or to be pardoned. And
then we fall into questions like, How complete does this "life of repentance" and
"loyalty" and "no longer transgress" have to be before we "receive pardon" and "are
restored to favor." The pardon and restoration themselves need to be seen as process
terms.

Through the goodness and mercy of Christ the sinner is to be restored to the divine favor. God in
Christ is daily beseeching men to be reconciled to God. With outstretched arms He is ready to receive
and welcome not only the sinner but the prodigal. His dying love, manifested on Calvary, is the sinner's
assurance of acceptance, peace, and love. Teach these things in the simplest form, that the sin-darkened
soul may see the light shining from the cross of Calvary. --Lt 15a, 1890. (1SM 178, 179.)

This quote deals with the subjective reconciliation of 2 Cor. 5:20 ("be ye reconciled to
God") that is built upon the objective reconciliation already accomplished by Christ for
"all," "no man" excluded in "the world" (verses 14-16, 19). On earth did Christ express
"acceptance, peace, and love" only to those who had experienced "the transaction of the
heart" that is being stressed? Let us try to apply our gospel understandings to Christ's
ministry here and see how well they fit.

C. The Sinner’s Standing with God (The Transaction of the Heart)

When setting forth the individual sinner’s standing with God, Mrs. White is equally clear
that the sinner born in unbelief apart from Christ is not “legally” justified before God nor
does he stand in favor with God.

When we read: “And the word that was spoken to Jesus at the Jordan, ‘This is My
beloved Son, in whom I am well pleased,” embraces humanity. God spoke to Jesus as our
representative,” it should be understood that these words do not embrace the individual
sinner born into this world in unbelief. They embrace a recreated (new) human race
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redeemed in Christ. “God spoke to Jesus as our representative.” “He has made us
accepted in the beloved” only as we are in the Beloved by faith. “The voice that spoke to
Jesus says to every believing soul, ‘This is My beloved child, in whom I am well
pleased’” (DA 113).* Only as the repentant sinner fully surrenders to Christ is he
restored to favor with God, accepted in the Beloved, and thereby does he stand justified
before Maker.

We must see, in God's perspective, the difference between forward looking faith and
backward looking judgment.
How can humanity be embraced and the individual not be included in some sense?

Jesus stands in the holy of holies, now to appear in the presence of God for us. There He ceases not to
present His people moment by moment, complete in Himself. But because we are thus represented before
the Father, we are not to imagine that we are to presume upon His mercy and become careless, indifferent,
and self-indulgent. Christ is not the minister of sin. We are complete in Him, accepted in the Beloved,
only as we abide in Him by faith. {FW 107.3}

Observe the broader context, the paragraph before and two after the above quote
(emphasis supplied, comments in brackets):

The sinner is justified through the merits of Jesus, and this is God's acknowledgment of
the perfection of the ransom paid for man. That Christ was obedient even unto the death
of the cross is a pledge of the repenting sinner's acceptance with the Father. Then shall
we permit ourselves to have a vacillating experience of doubting and believing, believing
and doubting? Jesus is the pledge of our acceptance with God. We stand in favor before
God, not because of any merit in ourselves, but because of our faith in "the Lord our
righteousness." {FW 107.2} [The emphasis is on Christ's initiative, not on our necessary
response. |

Perfection through our own good works we can never attain. The soul who sees Jesus by
faith, repudiates his own righteousness. He sees himself as incomplete, his repentance
insufficient, his strongest faith but feebleness, his most costly sacrifice as meager, and
he sinks in humility at the foot of the cross. But a voice speaks to him from the oracles
of God's Word. In amazement he hears the message, "Ye are complete in Him." Now all
is at rest in his soul. No longer must he strive to find some worthiness in himself, some
meritorious deed by which to gain the favor of God. {FW 107.4} [Faith is not made the
Saviour, but merely the means by which the Saviour is grasped.]

Beholding the Lamb of God, which taketh away the sin of the world, he finds the peace
of Christ; for pardon is written against his name, and he accepts the Word of God, "Ye
are complete in Him" (Colossians 2:10). How hard is it for humanity, long accustomed to
cherish doubt, to grasp this great truth! But what peace it brings to the soul, what vital
life! In looking to ourselves for righteousness, by which to find acceptance with God, we
look to the wrong place, "for all have sinned, and come short of the glory of God"
(Romans 3:23). We are to look to Jesus; for "we all, with open face beholding as in a
glass the glory of the Lord, are changed into the same image from glory to glory" (2
Corinthians 3:18). You are to find your completeness by beholding the Lamb of God,
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which taketh away the sin of the world. {FW 108.1} [Faith on our part does not in any
sense create the reality of His peace and pardon. As she describes, it "finds" it.]

[Original Page 6]

The sinner is justified through the merits of Jesus, and this is God's acknowledgment of the perfection
of the ransom paid for man. That Christ was obedient even unto the death of the cross is a pledge of the
repenting sinner's acceptance with the Father. Then shall we permit ourselves to have a vacillating
experience of doubting and believing, believing and doubting? Jesus is the pledge of our acceptance with
God. We stand in favor before God, not because of any merit in ourselves, but because of our faith "in
the Lord our righteousness." {RC 76.3} Signs of the Times, July 4, 1892.

He was numbered among the transgressors, he made his soul an offering for sin, that in his righteousness
the believing, repenting sinner might stand justified before God. {ST, January 6, 1881 par. 15}

He (Paul) could rejoice in the fact that provision had been made for his redemption, through the merits of
the blood of the only begotten Son of God, and that pardon could be written against his name. It was
evident to him that the law did not abate one jot of its justice, but through the atoning sacrifice, through the
imputed righteousness of Christ, the repentant sinner stands justified before the law. {RH, May 23,
1899 par. 7}

Make sure that you are accepted by Christ because you rely on the merits of a crucified and risen Saviour.
His righteousness must be your righteousness. He wrought it out for you, and when you receive it you
stand justified in the presence of God.--Letter 121, 1901. {MM 115.2}

The above statements are all process statements, showing the essential nature of the point
in the process that we repent, believe, receive. To declare us justified, accepted at that
point (1) is not the beginning of the process, but (2) has special application to that point
in the process.

Upon the commencement of the redemption of the race, the relationship between God
and fallen Adam and his offspring was not one of a legal justification for the sinner
outside of Christ, but one in which the wrath of God hung over Adam, yet the execution
of the sentence of death was delayed. There was life if man chose to accept it.

The Son of God, undertaking to become the Redeemer of the race, placed Adam in a new relation to
his Creator. He was still fallen; but a door of hope was opened to him. The wrath of God still hung
over Adam, but the execution of the sentence of death was delayed, and the indignation of God was
restrained, because Christ had entered upon the work of becoming man's Redeemer. Christ was to take the
wrath of God which in justice should fall upon man. He became a refuge for man, and although man was
indeed a criminal, deserving the wrath of God, yet he could by faith in Christ run into the refuge
provided and be safe. In the midst of death there was life if man chose to accept it. {RH, February 24,
1874 par. 29}

Observe the process in the above statement:

Background: Adam fallen

Objective dimension:

(1) "Son of God"--"undertaking to become the Redeemer of the race"--"entered upon the
work of becoming man's Redeemer" = initiative
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(a) "placed Adam in a new relation to his "still fallen"--"indeed a criminal" This was
Creator" What was this relation? This the condition that sin caused.

was not the relation that sin caused, but
that the Son of God created immediately.

(b) "became a refuge"--"door of hope [not hopeless slave]

opened"

(c) "was to take the wrath of God" "the wrath of God still hung over"--
[CROSS] "deserving the wrath of God"

(d) "delayed" [CROSS: execution arrived] | "execution of the sentence of death"
(e) "restrained" [CROSS: indignation "indignation of God"

released]

"There was life" [always connected with | "in the midst of death"

the reality of justification, even when the
word is not used!]

Subjective dimension:

(2) Adam / man might:

(a) "by faith in Christ run into the refuge "be safe"
provided"

(b) "if man chose to accept it" "there was life"

The "new relation" was not a mere potential. It must be detailed in relation to the issues at
hand. "There was"--"a refuge," "a door," "life." Man's accepting these by faith did not
create them. It accepted them. The "if" indicates two things at least: (1) The gifts are not
coercive; (2) The gifts do not perpetuate sin. "Be safe" and "life" clearly speak of the
whole and the goal while not denying that, short of choosing "to accept it," man in this
"new relation" was for a time, because of this very "work" of the Son of Man, in a way in
harmony with "justice," that is, legal, both safe and alive.

I1. The In Christ Motif Conundrum

A significant part of difficulty swirling around the concept of “legal” justification is a
misunderstanding of the “in Christ" motif as it relates to the distinction of the corporate
idea of "in Christ” and mistakenly blending that idea with its application to 1) the sinner
born in unbelief as well as 2) the experiential idea of "in Christ." The corporate "in
Christ" idea from the stand point of corporate solidarity means that the son of God came
into corporate solidarity with our human nature, i.e., God put the nature of the fallen race
into His Son by virtue of the incarnation thus taking our nature upon His divinity. God
did not put you and me, as distinct individual personalities, into His Son by virtue of the

incarnation; this concept leads to panentheism and Greek dualism.

Two things here: (1) Here is a definition of "in Christ" in a corporate sense. See page 10
paragraph 1 for the subjective definition. (2) How does my individual identity with and
connection to Christ, by virtue of the incarnation alone, lead "to panentheism and Greek
dualism"? Are we straining over the preposition "into" in "put you and me ... into His
Son"? There is no problem with this "into": "Jesus paid an infinite price to redeem the
world, and the race was given into His hands; they became His property." (3T372.1)
When we say "put you and me ... into His Son by virtue of the incarnation" certainly we
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are not intending to blur the individual distinction of either the Son (the Creator) or the
sinner (the creature). But also hopefully we are as certainly not wanting to minimize the
connection that exists, that is the very legal foundation for our existence as sinners. Jesus
Christ in Himself bridged the gulf!

The Bible says that God “chose (exAeyouaun: elected) us in Him before the foundation of
the world.” The question is: how did God accomplish this election? Christ is the Elect
One (Isaiah 42:1). He was elected before the foundation of the world in the compact or
everlasting covenant between the Father and the Son whereby the Son agreed to become
the incarnate Redeemer and Representative of mankind. Anyone and everyone who
unites and identifies with Christ effectively becomes chosen and elected “in Christ”

[Original Page 7]

before the foundation of the world. The incarnation of the Son of God constitutes a
corporate election of the human race in Christ. God elects as well as justifies all men in
Christ. But you must be in Christ, united with Him, to be elected as the elect. He chose
all men to be in Christ by allowing His Son to assume our common fallen humanity upon
His divine nature. Since Christ identified with our common fallen nature, from a
corporate point of view He implicated us (mankind) in Christ and thereby “chose us” in
Him. This is the beginning of the objective truth of the gospel. However, the individual
sinner prior to faith is not “in Christ” either corporately or objectively as the following
discussion (Section II. A.) will demonstrate. A choice must be made by the individual to
“put on Christ” (Rom. 13:12; Gal. 3:27; Eph.4:24) and to abide in Christ and be united
with Christ. “If any man be in Christ Jesus, he is a new creation;” “Therefore, there is no
condemnation for those who are in Christ Jesus” (2Cor 5:17; Rom. 8:1).

The key issue here is a consideration of the whole of salvation, and what is the accurate
way to describe who was involved when Christ became part of the human race. Christ
"put on humanity" for the purpose of leading each individual to "put on Christ." As EGW
stated it, "Christ became one flesh with us, in order that we might become one spirit with
Him." (DA388.1). When Christ became the new Head of the human race, what was His
relation to the individual member of that race? Does the necessary choice that the
individual must make in response, to identify with Christ in order to experience the whole
of salvation, exclude, until that choice is made, all connection that Christ has to him
individually? Obviously not. So the real question is whether "in Christ" is the accurate
label for the reality. "The relations between God and each soul are as distinct and full as
though there were not another soul upon the earth to share His watchcare, not another
soul for whom He gave His beloved Son." (SC 100.1; emphasis supplied). Does "in
Christ" accurately describe in any way those "relations" just mentioned? It appears that
one of the referenced passages (2 Cor. 5) argues strongly for the individual being
included in the corporate act of Christ (verse 14, when "One died for all, then all died").
It makes the point so strongly that two related, experiential truths flow out of that. (1)
Paul says "that they which live should not henceforth live unto themselves, but unto him
which died for them, and rose again." (verse 15). Though stated in the plural, this
imperative makes no sense if the individual is excluded. The indicative of the gospel
("one died") is an imperative ("they ... should") to each individual. That is the powerful
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appeal of the gospel. To minimize this is to make the individual positive response less
likely. (2) Paul further brings the implications clearly down to the individual, "Wherefore
henceforth know we no man after the flesh." (verse 16). Could this be a key, maybe the
key, to Paul's evangelistic success? Even Jesus' success? The verb "know" (eido) is
usually translated "see." Is this not the eye of faith through which God sees each and
every--not "after the flesh" but after the Spirit?

The Bible teaches that we begin life in Adam (connected with Adam), apart from
Christ, at enmity with God being carnal (Rom. 8:5-10), dead in trespasses and sin (Eph
2), alienated and enemies in our minds (Col 1:20 ff). Moreover separated from God, the
sinner may exist for a time, but he does not possess life. Only by surrender of the will to
God is it possible for Him to impart life to us. Separated from God we exist by the
sustaining power of God just as the plants and animals exist from the same power.

What a wonderful plan is the plan of redemption! Christ saw that the world had so absorbed the minds of
men that they did not see the beautiful image of truth. While men slept, Satan had worked with his
bewitching power to bring in traditions and false maxims, and had buried the truth beneath a mass of
rubbish. He saw that the world had taken the place of God in man's affections and mind, and had
divorced the soul from him; that the love of God was expelled from the heart, and the eternal world was
lost from the vision. {RH, February 1, 1898 par. 1}

This is half of the paragraph. The rest of it deals with God's initiative. In describing our
need we have the backdrop for the gospel, but not the good news. From man's perspective
he was divorced from God and without His love. But we cannot imply that from God's
perspective there was no connection and no love!

Christ took upon him the nature of man, that he might carry man with him, and place him in the domains of
mercy, in the arms of the infinite God. Through disobedience, man had divorced himself from God, and
had become an apostate against his government. But it was God's design that man should be restored, and
again have access to the tree of life.....Christ joined himself with the nature of man, that through him
man might again become one with God, preserving the closest union with his fellow men,-- the same that
exists between the Father and the Son. {RH, May 30, 1899 par. 2, 5}

This plainly shows the whole, if we emphasize both part of the sentence, as DA388.1
quoted above does. There is no "point distortion" of mentioning only one side to
minimize the other.

God is the fountain of life, and we can have life only as we are in communion with Him. Separated from
God, existence may be ours for a little time, but we do not possess life. "She that liveth in pleasure is
dead while she liveth." 1 Timothy 5:6. Only through the surrender of our will to God is it possible for
Him to impart life to us. Only by receiving His life through self-surrender is it possible, said Jesus, for
these hidden sins, which I have pointed out, to be overcome. It is possible that you may bury them in your
hearts and conceal them from human eyes, but how will you stand in God's presence? {MB 61.2}

The context for "life" in this quote is Matt. 18:8, 9, "it is better for thee to enter into life
halt or maimed." When compared with Matt. 19:16, 17, it is clear this is referring to
eternal life, "And, behold, one came and said unto him, Good Master, what good thing
shall T do, that I may have eternal life? And he said unto him, Why callest thou me
good? there is none good but one, that is, God: but if thou wilt enter into life, keep the
commandments." We denigrate the whole by minimizing the foundation upon which all
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rests. One is better drawn into the necessary surrender to eternal life by appreciating the
life already bestowed at infinite cost. "Every leaf grows, every flower blooms, every fruit
develops, by the power of God. In Him 'we live, and move, and have our being.' Each
heart-beat, each breath, is the inspiration of Him who breathed into the nostrils of
Adam the breath of life,--the inspiration of the ever-present God, the great I AM. The
great and infinite God lives not unto Himself, but for the benefit and blessing of every
being and every object of His creation." (AUCR, June 1, 1900 par. 16, emphasis
supplied). The practical implications are far reaching. "Every man is related to his
fellow-men both by creation and redemption. This was the truth that Christ
constantly sought to keep before his disciples and before men. The feast at the house
of the Pharisee was made an occasion for presenting lessons of our individual
responsibility to the human race, and for pointing out the duties that are enjoined
upon man to his fellow-men. Christ gave this lesson at the feast, and it will not lose its
force through all time. Its results will be as far-reaching as eternity. Christ himself has
told us what constitutes true Christianity. He has shown what are the duties of
brothers to brothers, of humanity to humanity, as subjects of his kingdom. His
instruction to men is stamped with the seal of Heaven. The question is, Shall we walk in
the light? shall we practice his words? When you make a dinner or a supper, will you
pass by your friends, your brethren, your kinsmen, your wealthy neighbors, lest they bid
you again, and recompense you, and call the poor, the maimed, the lame, the blind, that
you may be blessed? for they cannot recompense you, but you will be recompensed at the
resurrection of the just. (RH, November 12, 1895 par. 3).

The premise that everyone born into this world is “in Christ” is a mistaken supposition.

Every sinner comes into this world identified with the nature and mental disposition of
Adam. Thus we are in corporate solidarity with Adam, i.e., corporately in Adam. We are
not in corporate solidarity with Christ. In other words the sinner does not come into the
world corporately in Christ nor does he come into world objectively in Christ. Only
those who believe and “put on Christ” or identify with Him by faith are in corporate
solidarity with Christ, i.e., “in Christ.” The great apostle Paul said that Andronicus and
Junia were “in Christ” before he himself had yielded to Christ (Romans 16:7). “Salute
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Andronicus and Junia, my kinsmen, and my fellow prisoners, who are of note among the
apostles, who also were in Christ before me.”

So the unbelieving sinner is in no way in Christ? The question we struggle with here is
whether a phrase such as "in Christ" can be used in more than one way, and if understood
properly the ways not be contradictory.

9 ¢ 99 ¢ 9 ¢ 99 Ces

God “chose us,” “elected us,” “adopted us,” “predestined us,” “justified us,” “sanctified
us,” and “glorified us,” in Christ before the foundation of the world. But it is the faithful
and obedient who are “in Christ.” This is what God accomplished through the
incarnation (He identified with our nature, not our mental disposition), death and
resurrection of the Son of God. This is the corporate act of God in redeeming and

9 ¢
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restoring the fallen race to God. But the sinner must personally identify with Christ and
His death and resurrection in order to be “in Christ.” God predestined mankind
corporately “in Christ. Both election and predestination are concepts that are used
interchangeably in the Bible and the Spirit of Prophecy where these terms generally apply
to those who believe and are obedient. God elects and predestines anyone and everyone
who is willing to come to Christ. Only those who come to Christ in faith does God
choose or elect in Christ from the foundation of the world. Mrs. White made this
explicitly clear in a letter to J. H. Kellogg while he was embroiled in pantheism in 1902.”

Ellen White's dealing with JHK is very instructive. Especially useful is her Letter 126,
1898 (21MR 51.1 to 58.3; portion quoted below in paper, two quotes down). She takes all
the corporate lessons in Ephesians and applies them only to believers. If she is addressing
JHK's pantheistic ideas, her emphasis on the personal response was to show the proper
goal of the corporate universal rather than JHK's conclusion of the same. Moreover,
JHK's view of corporate appears to be based not on the atonement but on his view of
creation. Therefore, he was removing both the need for the objective atonement and the
subjective transformation--God is already here. EGW does use Ephesians in a corporate,
universal way applied to individuals (see COL386.3).

All blessings come to us by virtue of our union with Christ. He, the Lord of hosts, ""hath chosen us in Him
before the foundation of the world, that we should be holy, and without blame before Him in love." He
has chosen all who will receive and believe and practice the truth,--chosen them to be united to Him
by adoption, to be members of the royal family. He has made an atonement for sin, and all who by faith
receives Him as their Saviour become sons of God. {BCL 56.2}

We must be cautious in what we would conclude that is not written. We should not
conclude from the first sentence that therefore "no blessings come to us by virtue of
Christ's union with us." She is not contrasting our union with Him with His union with
us. The implied contrast is between our union with Him and no union with him. She is
speaking to a man who is in desperate need of union with Christ! This is clearly focusing
on the subjective goal--birth into the family, united, members, sons. We cannot use this to
counter the above statement that "Every man is related to his fellow-men both by creation
and redemption." (RH, November 12, 1895 par. 3). EGW even speaks elsewhere of this
universal truth in family terms. A simple review of "family" in the book COL shows the
objective, universal earthly family, the "human family," as well as the "heavenly family"
which is clearly subject to the new birth. (For examples, see COL 229.1 for "human
family" and 270.1 for "heavenly family.") In a way we don't appreciate, the human family
is the womb for the family of heaven! And both are God's families! And could His
solicitude be even greater for the family that has the greater needs?

“The predestination of which God speaks includes all who will accept Christ as a personal Saviour,
who will return to their loyalty, to perfect obedience to all God's commandments. This is the effectual
salvation of a peculiar people, chosen by God from among men. All who are willing to be saved by Christ
are the elect of God. It is the obedient who are predestinated from the foundation of the world.”
{21IMR 51.2}

This is EGW's commentary on Ephesians applied to a man in the extreme of a universal,
pantheistic philosophy (letter to JHK). The global, complete language applied
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restrictively does not negate the clear, fundamental, but restricted language applied
globally. For example, consider this other "family" picture from COL. "No distinction on
account of nationality, race, or caste, is recognized by God. He is the Maker of all
mankind. All men are of one family by creation, and all are one through
redemption. Christ came to demolish every wall of partition, to throw open every
compartment of the temple, that every soul may have free access to God. His love is so
broad, so deep, so full, that it penetrates everywhere. It lifts out of Satan's circle the
poor souls who have been deluded by his deceptions. It places them within reach of the
throne of God, the throne encircled by the rainbow of promise. In Christ there is neither
Jew nor Greek, bond nor free. All are brought nigh by His precious blood. (Gal.
3:28; Eph. 2:13.)" (COL 386.2&3; emphasis supplied). This is one of the clearest uses of
"in Christ" in a universal sense. The wonderful phrase "in Christ" therefore has objective
and subjective implications. In one sense it is about what is in His heart, in His plan, in
His purpose as revealed by creation and redemption. In another sense it is about those
who accept that identity, respond to that inclusive love, remove all the walls of partition
self erects against others. God forbid that we should use one of these perspectives to war
against the other!

A. Objective/Subjective Terminology

The objective truth of the gospel is the truth of what God accomplished in Christ for the
human race, namely justification and salvation. The human race has a new history in
Christ Jesus. However the objective truth of the gospel must not be confused with the
objective truth for the individual. We must be careful when we speak of the objective
truth and subjective truth for the individual. Objective truth for the individual is the
reality of what would exist under certain conditions (either his identification “in Christ”
or his identification “in Adam™). Subjective truth for the individual is the reality of what
currently exists experientially for the individual.

These definitions are not in my dictionary. Objective is "not dependent on the mind for
existence; actual." Subjective is "dependent on the mind or on an individual's perception
for existence." The above appears to be the very opposite.

Thus, for the unbelieving sinner that comes into world outside of Christ, we may say that
objectively “in Christ” he would be justified, sanctified and glorified. This is the
objective truth of what the sinner may become in Christ. In a similar but contrasting
manner, for the believer who subjectively is in Christ and justified, we may also say that
objectively “in Adam” this same believer would stand condemned and under the penalty
of death. This is the objective truth of what believer would become in Adam
upon turning from Christ. We must be careful to express and convey the intent of the
terminology when using the terms, "objective" and "subjective.”
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It should readily be seen from the above paragraph that it could be said that the believer
who abides in Christ, would be condemned from an objective or corporate stand point “in
Adam,” even though in reality he is subjectively and objectively in Christ and justified as
an individual. Since he is not subjectively in Adam, he is not condemned (Therefore

21




there is no condemnation to those who are in Christ Jesus). In a similar manner it could
be said that the unbelieving sinner, objectively or corporately in Christ would be justified,
even though he is subjectively in Adam and subject to condemnation. Since he is not
subjectively in Christ, as an individual he is not justified.

To be consistent if we say that the unbelieving sinner is legally justified (objectively or
corporately in Christ), we must also say that the believing soul abiding in Christ is
legally condemned (objectively or corporately in Adam). The difficulty resides in not
recognizing the distinction between the corporate “in Christ” idea and the personal “in
Christ” idea. The corporate “in Christ” idea has been mistakenly blended with personal
“in Christ” idea. The difficulty with using the terminology of “legally justified” should
be evident. Objective truth for the individual is the reality of what would exist under
certain conditions (either “in Christ” or “in Adam”). Subjective truth for the individual is
the reality of what currently exists experientially for the individual.

More thoughts on these new definitions as they appear to be used: Objective = corporate,
potential, hypothetical, but may actually exist. Subjective = personal, actual, experiential.
So the author appears to be saying that dual realities co-exist only in that sense, not in an
actual sense. In contrast, and in what seem closer to the dictionary definition as noted:
Objective = true and actual not subject to my choice; does exist already as objective fact;
may well impact my existence personally; pursuant to another's choice (for example,
Adam or Christ). Subjective = true and actual only subject to my choice; what I
experience pursuant to my choice.

For the unbeliever the objective truth in Christ is the reality of what he would become in
Christ. Likewise for the unbeliever the objective truth in Adam is the reality what he is in
Adam. On the other hand for the believer the objective truth in Adam is the reality of
what he would become in Adam. Likewise for the believer the objective truth in Christ is
the reality of what is in Christ. The Bible illustrates the subjective “in Christ” idea in
multiple ways.’

This confused way of defining the terms rejects both the process and the dual realities
that exist presently in an unbelieving sinner due totally objectively from Adam's and
Christ's choices. The standard definition of "objective" would say the following: (1) In
Adam for the unbeliever there is a reality of what he is due to Adam's choice; and at the
same time (2) in Christ for the unbeliever there is a reality of what he is already due to
Christ's choice (see the creation and redemption statements above). This paper's re-
defining also destroys the objective actuality of two co-existing realities that are not well
appreciated: (1) In Adam the believer is condemned; (2) In Christ the unbeliever is
justified. Our eternal destiny thus rests on the objective reality of what Christ has chosen,
and the subjective reality of my choice to accept the one or the other of the identities,
Adam's or Christ's.

Recalling that subjective truth for the individual is the reality of what currently exists, we
may state the following: For the unbeliever “in Adam” both the subjective truth and the
objective truth is the reality of what he is in Adam, namely under condemnation which is
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held in abeyance. For the believer “in Christ” both the subjective truth and objective
truth is the reality of what he is in Christ, namely under justification. We must remember
that the believer who abides in Christ may be said to be both subjectively and objectively
in Christ. The unbeliever, outside of Christ, may be said to be both subjectively and
objectively in Adam. Every sinner comes into the world “outside of Christ,” not “in
Christ” either objectively or subjectively. It is interesting to note that Mrs. White
consistently contrasts the believer “in Christ” with the unbeliever “out of Christ” in 186
hits on the CD ROM (see Appendix A). The sinner is either “in Christ” by faith or “out
of Christ.”

We must be exceedingly careful with statements such as “God put every individual
objectively into Christ.” Christ assumed the corporate nature of mankind we inherit from
Adam and therefore it would be more precise to say that God put the common fallen
nature of every individual objectively (corporately) and subjectively into Christ.
However, God did not put every distinct individual into Christ in an objective or
corporate sense. God put the fallen nature of every individual into Christ both from an
objective and subjective stand point.

I find this handling of the "objective" and "subjective" very confusing. We must stick
close to the standard definitions if we use such terms. The sinner needs simply to see
Christ's personal connection to him, as EGW eloquently states in SC100.

(Note that in regards to the reference to Appendix A, this evaluation does not include the
Appendices.)

[Original Page 10]

Finally, it should be self evident from this discussion that the sinner comes into the world
both subjectively and objectively identified with Adam (“in Adam”). When the sinner
responds in faith to the invitation of Christ, “Come unto Me,” it can be said that he is
both subjectively and objectively identified with Christ, i.e., “in Christ”. “God made it
possible for us to identify with Christ, because He identified with us. He united with and
partook of our nature in order that we might unite with and partake of His nature. “He
made Him to be sin for us, that we might become the righteousness of God in Him.”

B. Corporate Solidarity in Christ

God implicated us (our common human nature) in Christ from a corporate point of view
by His identification with our human nature by virtue of the incarnation. This is what
qualifies Christ to be second or last Adam (1 Cor. 15:45). Christ thus became our
Corporate Substitute and Representative. Christ came into corporate solidarity with our
nature, in order that we might come into corporate solidarity with His nature. He
identified with us, our nature, in order that we might identify with Him, His nature. "He
became sin for us who knew no sin, that we might become the righteousness of God in
Him" (2 Cor. 5:21). We personally may be "in Christ" only by a transaction of the heart
resulting in justification by faith.
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The idea that God put you and me individually into His Son, as distinct personalities
when we were born into this world in unbelief, by virtue of the incarnation is nowhere
taught in scripture. The objective truth of the gospel based on corporate solidarity when
rightly stated proclaims that God restored the whole race of men to favor with God in
Christ as the Corporate Representative of the human race. Similarly, the whole race of
men was reconciled and justified in Christ from point of view of corporate solidarity.
When speaking of the objective truth of the gospel in contrast to subjective experiential
view, it must be made clear that from an objective point of view God treats the individual
sinner born into this world in unbelief as though he were in Christ (see 2 Cor. 5:14-17)
already reconciled to God and justified. This objective truth is possible only by virtue of
Christ’s corporate identification with our human nature. However it must be clearly
stated what it is meant by the objective truth of the gospel. It would be a misstatement to
say that the individual sinner born into this world in unbelief is in possession of legal
justification. Truth is pushed over and beyond the limit of credibility when we say that
every person, as an individual distinct personality, is born reconciled to God and in
possession of a legal justification.

How would it be beyond credibility to say (a) "every person ... is born reconciled" at least
in some sense, if it was just affirmed that (b) "God treats the individual sinner born into
this world in unbelief as though he were ... reconciled to God"? The only problem with
either statement would be if it were implied or concluded that such truth is all there is to
salvation; that would be a "point distortion." Both statements speak of the same reality,
which is God's perspective. He in His wisdom and prudence (Eph. 1:8) relates to each
sinner in such a way to begin a process, to stimulate a positive response, to elicit love by
love, to start the restoration of His image by looking upon us with favor.

If we can summarize what has been stated in this paper so far on this area:

"The Objective Truth of the Gospel" =

Individual born in unbelief: Whole race of men:

God has NOT put into His Son God has restored to favor

God treats as though he were in Christ, | God has reconciled
reconciled, justified

Is NOT in possession of legal justification | God has justified

Is NOT born reconciled to God

Is the author simply trying to say the objective is not the subjective? But if Christ bridged
the gulf to the race, did He not also reach each individual? Is God's treating us "as
though" not a subjective experience on our part, based on His objective dealing? The
above appears to be an extremely complicated way of describing the process which is
better expressed otherwise.

In view of the foregoing discussion, we must be exceedingly careful when speaking of
the objective truth of the gospel. The following statements, describing what it means to
be “in Christ,” are within the context of genuine belief, but pertain to what might exist for
the unbeliever from an objective point of view.

"We need far greater love, far greater faith, and much less of self. O, that my brethren could see the
fulness that there is in Jesus, and the love wherewith He hath loved us! In_Christ we are as if we had
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suffered the penalty we have incurred. In Christ I am as if I had obeyed, and rendered perfect
obedience to the law, which we can not perfectly obey without Christ [who] imparts to us His merits
and His righteousness. O, the plan of salvation is a wonderful matter, and we have enough to think of, and
talk of, and to be thankful for every day of our lives. {PUR, September 4, 1913 par. 3}

The context of the above is in the first paragraph of the article ("A Cheering Testimony"):
"believe in Jesus in the fullest sense of the word." She is appealing for the individual
response, by describing eloquently the need to see how "the plan of salvation is a
wonderful matter"--not in self, but "in Christ." She closes in paragraph 4 with the danger
that "We seem to feel that we must do the work, and do not bring Christ and His love into
the work." Clearly she is describing Jesus' faith in us to stimulate our faith in Him.

[Original Page 11]

Are you in Christ? Not if you do not acknowledge yourselves erring, helpless, condemned sinners. {FLB
94}

The context here is "union ... with Christ" and being "one with Christ"--all clearly
speaking of the subjective experience. She is not critiquing what Christ accomplished,
His union with us, with each.

I would that every soul who sees the evidences of the truth would accept of Jesus Christ as his personal
Saviour. Those who thus accept of Christ are looked upon by God, not as they are in Adam, but as
they are in Jesus Christ, as the sons and daughters of God. The Lord will no more cast off the humblest,
lowliest believer in Jesus, than he will demolish his throne. We are accepted in the Beloved. {GCB,
February 15, 1895 par. 1} {ST, June 17, 1897 par. 4}

This is an extension through the faith response ("those who thus accept of Christ") of
what God does for the race through His faith initiative, as noted in COL118.2. "God
looked upon humanity, not as vile and worthless; He looked upon it in Christ, saw it as it
might become through redeeming love." These two statements belong side-by-side. We
can deny neither. We should never say that because "those who thus accept of Christ are
looked upon by God ... as they are in Jesus Christ" therefore those who have not yet
accepted Christ are not looked upon by God that way, anymore than saying God already
looks on the race that way, so you do not have to accept Christ.

C. Two Corporate Units and a New Creation

It might be argued that if Christ is the corporate head of the human race and He restored
that race to favor with God, then all individuals composing that race, irrespective of faith,
must also [already] be restored to favor with God. The argument continues that if the 1%
man affected the whole human race then the individuals composing that race were
affected also; and likewise if the 2" Man affected the whole human race, then the
individuals composing that race were affected. There is a certain sense in which this is
true. The 1% Adam infected the race by conveying a fallen nature to his offspring; the 2™
Adam paid the redemption price for the race and placed man on vantage ground and
brought about a 2™ probation or trial thus bringing the sunshine and rain on both the good
and the evil. This corporate act of Christ coveys certain temporal blessings to all
individuals.
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However the argument fails to recognize that there are two distinct and separate corporate
units or entities-—-the 1% Adam and the 2™ Adam; the 1*' man and the 2" Man. The 2™
Adam constitutes a new creation, a new human race. The 2" Adam is intimately united
with the divine nature. The 1% Adam and his offspring, by nature, are totally
disconnected or divorced from the divine nature. Every babe that is born into this world
is united with the 1** Adam (“in Adam”), separated from God. The sinner cannot be “in
Adam” and “in Christ” at the same time.

What evidence do we have that Christ is not the head or representative in any sense
("distinct and separate") for the unbeliever? What evidence do we have that Adam's race
"are totally disconnected or divorced from the divine nature"? We are told the image of
God was net totally obliterated (PP 595.2). This appears due to the fact that Christ
instantly stepped in when sin came (FLB75.3). The evidence is overwhelming that we
have two identities that co-exist for a time. It is true, however, that we cannot be going
two directions at the same time.

Every sinner comes into this world identified with the nature and mental disposition of
Adam. Thus we are in corporate solidarity with Adam, i.e., corporately in Adam. We are
not in corporate solidarity with Christ. In other words the sinner does not come into the
world corporately in Christ nor does he come into world objectively (synonymous with
“corporately”) in Christ. Only those who believe and “put on Christ” or identify with
Him by faith are in corporate solidarity with Christ, i.e., “in Christ.”

The sinner comes into the world subjectively and objectively in Adam with
condemnation held in abeyance until a final response is given to Christ. Each one must
choose to respond to the invitation to come to Jesus just as they are and fall upon the
Rock. No one comes to the Father except through Jesus. Those who respond and come
to Christ and identify with Him are the ones who are corporately “in Christ,” no longer
identifying with the 1** Adam, but now united with the corporate head of a new creation
in the 2"* Adam. These are the ones who now in Christ stand justified and who are
restored to favor with God.

Only through faith in Christ's name can the sinner be saved. He is the head of the new creation. He is the
Way, the Truth, and the Life. He is the prophet, priest, and king of all regenerate humanity. He is
Immanuel, God with us. The eternal Word became flesh, and dwelt among us, and of his fulness have all

[Original Page 12]
we received. He is the author and finisher of our faith. "As many as received him, to them gave he power to
become the sons of God, even to them that believe on his name." {RH, November 3, 1904 par. 3}

"Saved" in a complete sense. Yes, "He is the head of the new creation." That is equivalent
to saying that He is head of the church. But that does not deny that He is also head of the
whole race. "Christ as the head of humanity was to take the same steps that we are
required to take." (FLB143.3; see also HP13.3; LHU38.2; 93.2; MM189.3, etc.). "Author
and finished" are process terms!
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I would that every soul who sees the evidences of the truth would accept of Jesus Christ as his personal
Saviour. Those who thus accept of Christ are looked upon by God, not as they are in Adam, but as
they are in Jesus Christ, as the sons and daughters of God. The Lord will no more cast off the humblest,
lowliest believer in Jesus, than he will demolish his throne. We are accepted in the Beloved. {GCB,
February 15, 1895 par. 1} {ST, June 17, 1897 par. 4} [repeated from above]

As related to the first Adam, men receive from him nothing but guilt and the sentence of death. But
Christ steps in and passes over the ground where Adam fell, enduring every test in man's behalf. He
redeems Adam's disgraceful failure and fall by coming forth from the trial untarnished. This places man
on vantage ground with God. It places him where, through accepting Christ as his Saviour, he
becomes a partaker of the divine nature. Thus he becomes connected with God and Christ (Letter 68,
1899). {6BC 1074.7}

This statement covers the spectrum of the process. Note the implication that when "Christ
steps in" He came to man and became connected with the human race. This love "saved
the fallen race from eternal death." (7BC 956.7). This faith elevated man as far as it could
without his choice, onto "vantage ground" legally secured by Christ. The completion of
the process awaits man's response to God's love and faith. Man must identify with Christ
as Christ identified with him. The magnitude will never be the same, but there must be a
similar response. He must come to Christ as Christ came to him. He must accept Christ as
Christ accepted him. He must become connected to God as God is connected with him.
To maintain, as the paper appears to do, that there is no identity, no connection, no
acceptance until the sinner is transformed turns the gospel on its head, and makes the
subjective results in man the condition for results. Such creates an impossibility.

D. The Provision and the Objective Truth

Perhaps the best way of understanding the objective corporate truth of the gospel is
within the framework of the provision that God formulated with His Son in eternity past
before creation of anything that was created. The Son agreed to assume the nature of
Adam, if he should transgress, and redeem that nature. In eternity past the provision,
consummated with the blood of the everlasting covenant, was conceived and the Lamb
was slain from the foundation of the world. Provision was made for every sinner to be
saved eternally. This is the objective truth of the gospel. E.G. White articulates the idea
of the objective truth of the gospel as the provision when referring to Paul’s reflection
upon his salvation. The provision is also spoken of as a pledge.

He (Paul) could rejoice in the fact that provision had been made for his redemption, through the merits
of the blood of the only begotten Son of God, and that pardon could be written against his name. It was
evident to him that the law did not abate one jot of its justice, but through the atoning sacrifice, through the
imputed righteousness of Christ, the repentant sinner stands justified before the law. {RH, May 23, 1899
par. 7}

That Christ was obedient even unto the death of the cross is a pledge of the repenting sinner's
acceptance with the Father. Then shall we permit ourselves to have a vacillating experience of doubting
and believing, believing and doubting? Jesus is the pledge of our acceptance with God. We stand in
favor before God, not because of any merit in ourselves, but because of our faith "in the Lord our
righteousness." {RC 76.3} Signs of the Times, July 4, 1892.

Observe that the transfer of dependence for favor is from "merit in ourselves" to "faith in
the Lord our righteousness." Faith is merely the way we trust in Him. We should not
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emphasize it to the exclusion of its Object. "Through faith we receive the grace of God;
but faith is not our Saviour. It earns nothing. It is the hand by which we lay hold upon
Christ, and appropriate His merits, the remedy for sin. And we cannot even repent
without the aid of the Spirit of God." (DA175.4)

By assuming our human nature God ["]took [the] part of every human being["] (1 SM
252). Christ took part of every human being by identifying corporately with the fallen
nature of humanity. However God did not put you and me, as distinct individual
personalities, into His Son; this idea treads on the edge of mysticism. By assuming our
human nature, God enabled Christ to identify with the tendencies and propensities which
each and every one of us possesses. From a corporate point of view, Christ identified
with the individual sinner. By so doing God has granted a second trial, test or probation
to the fallen race placing us on vantage ground. By taking our nature, Christ has become
Representative and Head of the race. He represents our race before God.

The quote marks and definite article were missing and are inserted for the 1 SM 252
quote to render it accurately ("take the part" is not the same as "take part.") The entire
quote must be read, as the next sentence is "He was the Head of humanity." This is the
key to the universal "in Christ." If He is Advocate for "each soul" (7BC 931.2) would He
not also be the Representative for each? (7BC930.7). Regarding the charge of mysticism.
EGW's use of "mysticism" is always negative, but she has many positive uses of
"mystical." Christ has a mystical body (DA417.2). He is the Saviour of the mystical body
(AH215.1). Eternal life is the mystical union (ST, June 17, 1897 par. 14). Modern skeptic
consider the faith that the Bible writers had as "old-fashioned, mystical, and unworthy of
the intelligence of modern thinkers." (PK 178.1). So there is an evil mysticism, but there
are also good mystical realities that appear as evil mystical ideas to some. This statement
is an example of the later: "The relations between God and each soul are as distinct and
full as though there were not another soul upon the earth to share His watchcare, not
another soul for whom He gave His beloved Son." (SC 100.1) Wonderful, mystical
union!

[Original Page 13]
By taking our nature, He bound Himself to us through eternal ages. He is our representative and head.

He represents our race before God, still and forever bearing the humanity of the race. He pleads before
the Father the perfect righteousness of all who accept Him. {ST, January 27, 1898 par. 9}

By assuming human nature the Lord Jesus gave all humanity the lesson that it is a living connection with
Him that constitutes us valuable in God's sight. Men and women have been granted another trial as
probationers. They have been placed where through a connection with Christ they may learn of Him.
{I0MR 236.2}

It would appear this "placed where" is the mystical "relations" God has with each. One
might ask if this union is both where "they have been placed" and where "they may
learn." Grammatically one is accomplished; the other is potential. And both are "a
connection." In other words, the "connection" is the finished act of where we have been
placed, and also the potential greater union in which we may learn of Him.
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But by taking our human nature, he declared to the heavenly universe that he united humanity to
divinity, in order that men and women might stand on vantage-ground, and be once more tested and

tried. Through the sacrifice and merits of the Redeemer, man is made a partaker of the divine nature; but
he must act his part by co-operating with the one who has promised. Not only does Christ say, "I will give
you rest," but, "Ye shall find rest unto your souls." {RH, April 25, 1899 par. 5}

Embracing the misconception that God put you and me as distinct individual personalities
into His Son results in blending or amalgamating the corporate justification of the fallen
race of men in Christ accomplished at the cross with the application of that legal
justification to the individual sinner. This is a false proposition resulting from a
misunderstanding of the corporate idea of "in Christ" based on corporate solidarity. This
has led to the spurious conclusion that the sinner born in unbelief is in possession of a
legal justification.

The forensic model fails to show completely the entire picture of salvation. However,
what Christ did for the human race as a whole at the cross certainly has application to the
individual sinner. And these actions have a legal basis. And "the sinner born in unbelief"
has an existence that is legally justified. Would we strain at this?

ITI. The Corporate Justification at the Cross

A. Biblical Examples

Romans 3:21-26

It should be clearly understood that God reveals His righteousness not through our faith
in Christ, but through the faith of Jesus Christ (Rom. 3:22). God is not dependent on
sinful mortals to reveal His righteousness. He reveals His righteousness in Himself
through the faith of Jesus Christ. Moreover this righteousness comes to all and is for all
who believe because there is no difference. God is no respecter persons. His
righteousness is available to all, but given only to those who believe. When the Bible
says that “all sinned and fall short of the glory of God, being justified freely (dwpeav:
gift-wise) by His grace through the redemption that is in Christ Jesus” (Rom. 3:24), it
should be noted that this justification resides in Christ Jesus (being justified gift-wise in
Christ). It would seem reasonable that this is a corporate justification in Christ since
Romans 3:9-26 deals with mankind’s unrighteousness and God’s antidote in Christ. Only
those who are in Christ, the new corporate Head, receive the gift of justification.” This
justification is given to the world as provision solely through the gift of Christ to the
world. God “set forth” or publicly exposed (tpotiBnut) His crucified Son on a cross to
the world as a propitiation by His blood (Rom. 3:25). By this exposure of Christ on the
cross, God magnetically draws all men to Himself by declaring a complete satisfaction of
the law for all sin while simultaneously extending mercy to the sinner. Through the death
of our corporate Representative bearing our humanity, the fallen race died in Him.
(Christ died for us, in order that we might die in Him.) God declares Himself righteous
by virtue of the faith of Jesus which manifested God’s justice and righteousness and thus
refutes all charges of partiality and of being unjust. By the public exposure of His
crucified Son declaring mercy and an expiation of all sin, God invites the sinner to
receive the offer of a “legal” justification in His Son.
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The Bible has an interesting and vital blend of corporate and individual realities in
salvation. Is the author differentiating between the righteousness that "comes" and that
which is "given"--for one is stated "to all" (quoting the verse) and the other "only to those
who believe." It is true that "this justification resides in Christ Jesus." What needs to be
acknowledged is that Jesus gave Himself! We will note that EJW and ATJ emphasize this
corporate, objective reality and apply it to "every man." The statement "only those who
are in Christ ... receive the gift" has transitioned to the subjective receiving, which must
not be confused with the giving, though God's intent is for the first to lead to the second,
the giving to end in the receiving. Only unbelief prevents that. But neither man's faith nor
unbelief causes the giving that God did in Christ.
Consider further the author's paraphrase of Rom. 3 in the first. Fundamental to the faulty
paradigm is the failure to see righteousness as faith and love. (See my paper "Justification
and the Faith of Jesus.) He states God's righteousness:
--comes to all

The verb Paul used is "phaneroo"--"manifest" "into" (eis). "Comes" is an

appropriate verb because Jesus whose faith in humanity manifested the

righteousness did indeed "come" to us all.
--is for all who believe

The verb "is" is not used; the preposition is "upon" (epi), not "for" and the phrase

modifies the above verb.
--is available to all

This adjective is not used.
--given only to those who believe

This verb is not in Rom. 3, but an equivalent is used later in Romans, speaking of
the Holy Spirit. In 5:5 Paul spoke of the "Holy Spirit which is given (didomi) unto us." In
that passage Paul is weaving together the subjective and the objective aspects of salvation
in an amazing tapestry. He asks later in the epistle the most remarkable question, "Who
has first given (didomi) to Him (God)?" The primary text in Scripture for didomi is John
3:16, and there the gift is not "only to those who believe." Jesus is righteousness, the
embodiment of faith and love. The gift was given to the world. He treated the world with
faith and love. Therefore Paul writes of didomi in Gal. 1:4; 1 Tim. 2:6; Tit. 2:14 and
paradidomi in Rom. 4:25; 8:32; Gal. 2:20, Eph. 5:2, 25. In all of these his glorious refrain
is that He gave Himself.
The concluding sentence in the above paragraph about the invitation "to receive the offer"
is accurate as far as the word "offer" goes, in these ways: (1) God offered a gift, as in
Matt. 8:4 ("go thy way, shew thyself to the priest, and offer the gift that Moses
commanded"); compare Heb. 9:25 "Nor yet that he should offer himself often." (2) It
implies a response is needed to receive all of it.

nn
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Romans 4:5

Just as God restored the whole race of men to favor with God in Christ, He also justifies
the ungodly race of men. “To him who does not work but believes on Him who justifies
the ungodly, his faith is accounted for righteousness” (Rom. 4:5). It is the ungodly
individual who now believes in the justifying act of God in Christ who is now justified.
Since God will not justify the wicked (Ex. 23:7; Deut. 25:1), one may conclude that the
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justification in Romans 4:5 is a corporate justification in Christ. God justifies the
ungodly fallen race by virtue of corporate solidarity of the Son of God with our fallen
humanity at the cross. The corporate action takes place in Christ resulting in justification
as a gift given to mankind in Christ yielding certain temporal benefits to both the just and
the unjust. That the justification of the ungodly is a corporate gift that must be received
is confirmed in Romans 5:15-21.

God is in the business of saving sinners, not condemning them. He condemns sin. The
faith and love of Jesus is the dynamic behind this saving, and when one "believes on Him
who justifies the ungodly" this is a response to His faith and love, not a condition for it!
--From the view of God, He justifies the sinner; does not condemn.

--From the view of the law, the wicked are not justified; Christ "exhausted the penalty"
(AG 139.2); therefore God is just.

--From the view of the believer, his faith is counted the righteousness it is, a response but
to God's own.

The paper's repeated used of "temporal benefits" stimulated a quick review of EGW, and
her only use of this soteriologically is this, "God has not only supplied us with temporal
benefits, but has provided for our eternal welfare ..." followed by a quote of John 3:16
and 4:10!

The Two Adams & Justification in Romans 5:15-21

The free gift (charisma) in Romans 5 corresponds to the righteous act of God in
redeeming the fallen race (an act of grace) and the gift (dorea) is that which abounds to
the many (5:15) and must be received (5:17). From a Greek linguistic perspective the
terms, justification and righteousness, are nearly equivalent terms coming from the same
root Greek verb dikaioo. (The same is true in Hebrew: “Abraham believed God and it
was accounted to him for righteousness (justification; sadagah). Both of these terms
equate with the gift of eternal life for the receiver. We may note in Romans 5:15 that the
grace of God and the gift by the grace of one man abounds to the many (all). The gift
abounds or is made available to all in 5:15. In 5:16 Paul defines the nature of the
gift when he says "the gift is not like that which came from the offense." The offense
brought condemnation; the free gift (charisma, the righteous act of God or the act of
grace) brought justification and acquittal from Adam’s offense as well as the sins of the
human race. In other words the gift that abounds to the many is justification. This is a
“legal” justification that abounds or is offered to the many. When something abounds it
overflows in abundance. Water may abound all around us, but if we are dying of thirst
and don’t drink that which is provided abundantly, we die. Likewise the gift of
justification abounds to all, but it is a gift that must be received. In 5:17 Paul is
abundantly clear that those receiving the abundance of grace and the gift of righteousness
(equivalent to justification) will reign thru Christ. Therefore in 5:18 the same line of
reasoning applies: namely Adam's offense condemned mankind, but the righteous act of
God brought the gift of justification that abounds and is offered to all men.

The key question that is unaddressed here is a process question. It is true that the gift
must be received, but the receiving is of "the abundance." The implication, it appears, is
that something shy of the abundance is already at work. And the "abounding" is clearly a
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process, a continual outpouring, as symbolized by the "daily" in the sanctuary. We cannot
assert that such abundance does not benefit until one receives "the abundance." And if it
benefits even in a beginning way, then we acknowledge that in a practical way the faith
and love that righteousness is, has begun justifying. For the gift, contrary to the comment
above, is not justification. The gift is righteousness, and that is "unto justification." When
God treats us with faith and love, He is in the business of not condemning us, but keeping
us alive on a legal basis so He can continue to pour the abundance of grace (the gift of
His faith and love) upon us to lead us to respond to such with faith and love. These
examples of the dorea and the charisma respectively capture this spirit: Eph. 4:7 "the
measure of the gift of Christ"; 1 Pet. 4:10 "every man hath received the gift." (See my file
"SpiritualGiftsUniv.doc".) The paraphrase of 5:18 is woefully inadequate. First there are
no verbs in the verse. Secondly the parallel phrases are identical except for 5 words, two
for Adam (offence and condemnation), and three for Christ (righteousness, justification,
and life). Let us let the verse say what it says.

The KJV translation of Rom. 5:18 can be misleading. “Therefore as by the offence of
one [judgment came] upon all men to condemnation; even so by the righteousness of one
[the free gift came] upon all men unto justification of life.” It could be inferred from this
translation that justification has been bestowed on all men. However a literal rendering
of the text follows: “So then as through one offense to all men to condemnation; so also
through one righteous act to all men to justification of life.” In other words, within the
context of the passage (5:15-17), through the offense of Adam, condemnation is brought
to all men, even so through the righteous act of Christ the gift of justification of life
abounds to all men. Adam’s offense affects all men resulting in and leading to
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condemnation; but the righteous act of Christ affects all men resulting in and leading to
the gift justification of life that abounds and is offered to all men. Justification of life is a
gift that abounds and resides in Christ that must be received. If man continues his
identification with Adam it will lead to condemnation; if man comes to Christ and
identifies with Him, it will lead to justification of life. This interpretation coincides with
5:16, “....for indeed the judgment from one to condemnation, but the free gift (the
righteous act of Christ) from many offenses to justification.”

There are significant problems here. First, the confusion over righteousness and
justification continues. Though these words are related, they are not equivalent. They are
all part of the "dik*" family of words. Notice the details of the Rom. 5 passage: (1) "the
grace of God and the gift by grace" is what abounded, not "justification of life." (2) The
gift is righteousness (ending "-sune"), shown to be God's faith and love. (3) What must be
received is the abundance of the gift. (4) The gift is through righteousness (ending "-
oma", righteous acts) and to righteousness (endings "-oma", righteous acts, and "-osis",
the state of righteous, both translated "justification").

It may be noted also that the phrase "justification of life can refer to "justification of
eternal life"----that which justifies the gift of eternal life, namely the redemptive act of
Christ. Justification of (eternal) life in 5:18 corresponds to the phrase in 5:21, "that grace
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might reign through righteousness (justification) to eternal life." In fact justification of
eternal, not temporal, life is the most sensible interpretation of 5:18 based on Paul’s flow
of logic where he repeatedly contrasts condemnation and death with life in the Son. We
inherit condemnation from Adam; but we do not inherit legal justification from Christ.
This is where the parallel and contrast of Adam and Christ breaks down. We must
receive the reversal of the condemnation of Adam that Christ accomplished at the cross,
namely justification by faith unto eternal life.

It is true that the uses of zoe in Romans are most if not all referring to eternal life.
Therefore, it would be appropriate to see it in 5:18. However, the point must not be
missed that though the ultimate goal of justification is eternal life, that though
justification in its fullness enwraps eternal life (since the gift that brings it comes with
Christ!), we must not say that all life less than eternal life is thereby unconnected with
this justification. And more than that, we will find EJW and ATJ saying that the whole of
it was given, agreeing with 1 John 5:11.

In harmony with the comments on Romans 5 we may understand that the offense of
Adam universally and unconditionally condemned our human nature. However, although
the fallen nature of the sinner is universally and unconditionally condemned, the sinner
himself has been placed on vantage ground and granted probationary life by virtue of the
righteous act of Christ. So we may understand Romans 5:18 in the following manner:
By Adam’s offense, the human nature of all men was universally and unconditionally
condemned, nevertheless the divine Son of God, by His righteous act in taking that
condemned human nature and executing that human nature, recreated a new human
nature in Himself and thereby universally and unconditionally provided the gift of
Justification and righteousness to all men leading to eternal life. By assuming and
identifying with our nature, Christ redeemed and justified and sanctified that nature as
our Representative (see SpM 209.2)*. This is the unconditional good news.

Though the connection was not noted, it seems obvious that the "vantage ground" and the
"probationary life by virtue of the righteous act [-oma] of Christ" are included in the
justification (-osis) that was the goal ("unto) of Christ's gift whose action is described in
5:18. The summary statement that Christ "provided the gift of justification and
righteousness to all men leading to eternal life" still blurs the precision of Paul's
grammar. In addition, the verb "provided" seems to lack the breadth of the nouns
translated "gift" and "abundance." In the New Testament, the verbs translated "provide"
(pronoeo "know before" and problepo "see before") do not occur with the words
translated "gift" here. But the verb we saw before "give" (didomi) does occur with "gift"
(Eph. 3:7; 4:7). This verb in the English was used repeatedly by ATJ and EJW as we will
note.

Romans 5:10

The context of the passage in Romans 5 falls within the framework of those who have
been justified by faith and have peace with God (Rom. 5:1) and through whom the Holy
Spirit has been shed abroad in their hearts (Rom. 5:5). These faithful ones have been
justified by His blood and will be saved from wrath (Rom. 5:9). Furthermore having
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been reconciled by the death of God’s Son, they shall be saved by His life (Rom. 5:10).
In 5:10 the principle of corporate solidarity and the transaction at the cross affecting the
fallen race is contrasted with the experiential response in Romans 5:10. “When we were
yet still enemies God reconciled us through the death of His Son.” Through the death of
His Son God executed the rebellious race of men in Adam and resurrected it as a new
race in Christ. The human race in Adam has not been reconciled to God, but thanks be to
God He has reconciled the human race by recreating it in Christ Jesus. Thus if any man
be in Christ by faith, he is a new creation and he as an individual is reconciled to God.

While there is a "much more" in 5:10, the contrast is not in type but in degree. Thus the
verb is describing a process, and must be viewed that way. What God did corporately and
objectively, He intends to lead to an individual and subjective, positive response. The
statement that on the cross "God executed the rebellious race of men in Adam" does not
make sense, especially since it appears to be in contrast to the resurrection "in Christ."
The final sentence, cast into a subjective mode fully (by putting words into the statement
that are not in Paul's original), is true from man's subjective viewpoint. It must be noted
that this truthfulness does not deny the objective fact that Christ bridged the gulf and
began a new creation. Paul obviously is not precisely chopping the process up into steps
but speaking of the whole in sweeping overviews.
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This is a corporate reconciliation or justification accomplished solely in Christ as a gift
offered to the sinner. And this corporate reconciliation must be interpreted in a corporate
context in light of 2 Cor. 5:19, "God was in Christ reconciling the world unto Himself not
imputing their trespasses to them." Alternatively, God reconciled the world to Himself in
Christ. As A.T. Jones says in the 1895 GC Sermons, "Christ is us;" “He is us.” He is the
corporate representative of mankind. God reconciled "us," through the death of Christ by
His identification with our fallen humanity and resurrected a new creation even while we
were still in Adam and enemies with Him. This is a corporate idea which resides solely
in a new corporate Man. In view of the rest of scripture, the text is not saying that the
individual sinner at enmity with God has been reconciled to God.

This "corporate reconciliation" "offered" must be understood in the light of the verb
"offer" noted earlier, else we minimize the outcome. But observe the view in this paper
here of the reconciliation closely held rather than broadly extended. The corporate reality
of the reconciliation in Christ goes outside of Christ and reaches every man! Paul affirms
this in verses 15 & 16 as noted earlier. There are individual consequences!

The corporate reconciliation in Romans 5:10 resides solely in Christ which becomes
effective for the sinner only by receiving it by faith is further defined in Colossians 1:21-
22. “And you...who were enemies in your mind...He has reconciled in the body of His
flesh through death (a corporate reconciliation in Christ)... to present you holy and
blameless.....if indeed you continue in the faith (personal response to the corporate act).”
The sinner who is in Adam at enmity with God, which is the natural condition of all the
sons of Adam, must come to Christ, the corporate Head of a new creation, to receive the

34




reconciliation accomplished in the body of His flesh, which was our common corporate
flesh.

Interestingly enough, the reviewer has found statements by EGW, ATJ, EJW, and WWP
that all affirm what the author states, that in essence the cross does one no good unless he
believes. (See file "FaultingforaWord.doc".) Since I will not fault the noted writers, I
cannot fault this author. However, all of the noted writers make it clear elsewhere that
they do believe in a real benefit that reaches each individual from the objective facts of
the cross. Else what do we do with all the sacrifices offered without an individual sinner's
involvement. Was what they symbolized ineffective? Note also that the Colossians
passage clearly has a process paradigm: past "has reconciled", present "continue", future
"to present."

The reconciliation of God to man, and man to God, is sure when certain conditions are met. The Lord
says, "The sacrifices of God are a broken spirit: a broken and a contrite heart, O God, Thou wilt not
despise." Again He says, "The Lord is nigh unto them that are of a broken heart; and saveth such as be of a
contrite spirit." {FE 370}

Repentance toward God, because His law has been transgressed, and faith in Jesus Christ are the only
means whereby we may be elevated to purity of life and reconciliation with God. Were all the sins,
which have brought the wrath of God upon cities and nations, fully understood, their woes and calamities
would be found to be the results of uncontrolled appetites and passions. {Con 73.2}

In every age there is given to men their day of light and privilege, a probationary time in which they may
become reconciled to God. But there is a limit to this grace. {DA 587}

The sin of Adam and Eve caused a fearful separation between God and man. And Christ steps in between
fallen man and God, and says to man: "You may yet come to the Father; there is a plan devised
through which God can be reconciled to man, and man to God; through a mediator you can approach
God." And now He stands to mediate for you. He is the great High Priest who is pleading in your behalf;
and you are to come and present your case to the Father through Jesus Christ. Thus you can find access to
God. {AG 154.2}

The above reconciliation statements clearly address the whole process, and focus on the
conclusion, the subjective experience of man that God is working toward. (YI Nov. 29,
1894, par. 3 even more powerfully reserves "reconciled" for the faith response.) But
notice the beautifully pictured whole process in the last quote, which also reserves
"reconciliation" for the end of it, not the beginning:

Objective Subjective Goal
Christ steps in You may yet come
He stands ... pleading ... for you ... in your behalf | You are to come Reconciled

Note that the objective is not merely corporate but individual! God's call is personal.

2 Corinthians 5:14-20

The contrast between the corporate reconciliation of fallen mankind in Christ and the
personal reconciliation of those “in Christ” is unfolded with greater illumination in 2
Corinthians 5. Paul speaks of a corporate death of mankind in Christ as our
Representative (“all died”) in 5:14 when he concludes that “if One died for all, then all
died.” Yes, Christ died for every individual and paid the price of their redemption; but

35




the distinct individual sinner born into this world did not die when Christ died. By
assuming our common humanity we inherit from Adam, Christ identified with us
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corporately; and when that humanity was executed at the cross, our common human
nature was executed with Him and “in Him” and thus “all died” from a corporate
perspective. Just as God justified us and sanctified us “in Christ,” He also executed us
“in Christ.” But the sinner “out of Christ” must choose to identify with Christ to be “in
Christ,” in order to die or be executed “in Christ.” Thus we have the significance of
baptism stated in Romans 6.

It appears to deny all Biblical evidence to imply that the individual cannot be viewed in a
new, personal way (dead to the old way) due to the event of the cross, such as redeemed,
reconciled, etc. When was my sin taken care of? When was the penalty for my
transgression exhausted? When I believed? It almost sounds like Christ saying, "I will
choose you if you choose Me. I will love you if you love Me." Such denies the clear
individual conclusion Paul draws in 5:16. An individual's identity with the cross does not
repeat it for him individually, else there would be merit in my identifying with it. This
appears to draw close to the attempted repeat of Christ's sacrifice by some forms of
religion. The beautiful individual application of the cross in this quote conveys quite
another picture [words from 2 Cor. 5 inserted]: "Our heavenly Father has expressed his
love [love 5:14] for us individually [one 5:16] in the cross of Calvary [died 5:14]." {ST,
September 30, 1889 par. 6} In expressing the corporate nature of the atonement, EJW and
ATJ did not exclude the individual.

The sinner’s personal identification with the corporate death of Christ is compelled by the
love of God revealed in His Son’s sacrifice in our behalf. Thus, “those who live should
no longer live for themselves, but only for Him who died for them and rose again” (5:15).
Moreover those who now recognize that God indeed redeemed all men, now see all men
in a new light as though they are eternally saved and restored to favor “in Christ” (5:16).
Although God has reconciled the sinner “in Christ,” the sinner, being out of Christ, must
now choose to identify with Christ in order to be personally reconciled to be God “in
Christ.” This personal response is driven home in 5:17, “if anyone be in Christ he is a
new creation; old things have passed away; behold all things have become new.”

"God indeed redeemed all men"--but what of me personally, individually? Did He buy
me back? Can I go home? Is He holding something against me? Must I "choose to
identify with Christ in order" for Him to stop holding something against me? What if
Jesus had non-verbally expressed this to Peter when his curses were fresh on his lips,
"You must identify with Me in order to be personally reconciled with Me." The "love of
God revealed" is being reduced in its dimensions by such a view. Paul gives us a key in
5:17, "all thing have become new." Since he is not here specifically addressing the end of
the process (as he does explicitly in Rom. 8:23 when all things will truly be made new;
see also Rev. 21:5 for same word "new"), it makes much more sense that the "all things ...
new" refers to the beginning of the process, not a point (birth) along the process. The
"new creation" begins at conception not birth.
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God accomplishes this corporate reconciliation of man through Jesus Christ, i.e., through
His incarnation (identification with our human nature), death and resurrection. “Now all
things are of God, who has reconciled us to Himself through Jesus Christ” (5:18). If you
are “in Christ” you are reconciled to God and you are “a new creation;” if you are “out of
Christ,” you are not reconciled to God. Those who respond to God’s reconciling act are
given the ministry of reconciliation to proclaim what God has done to reconcile the sinner
to Himself “in Christ” and to implore the sinner “out of Christ” to be reconciled to God
by coming to Christ.

This again is emphasizing the necessary subjective response to destroy or at least
seriously damage the objective, accomplished fact. I am thankful Paul never wrote in 2
Cor. 5, "you are not reconciled to God." His theme is the opposite. Paul does not limit the
objective deed of Christ to the plural (5:16 "man" shows that is not so), nor the subjective
response of man to the individual "sinner" (5:20 "ye" shows that is not so).

For those who do believe that God reconciled the fallen race to Himself “in Christ” and
who choose to identify with Christ, we can say with Paul in Romans 5:10-11, "much
more having been reconciled we shall be saved by His life" and rejoice having “now
received the reconciliation.” They rejoice because they are ambassadors for Christ who
have been given the word of reconciliation (2 Cor. 5:19-20) to implore the sinner on
behalf of Christ to be reconciled to God. In view of 2 Cor. 5:19, we can also say with
assurance that the condemnation that Adam brought upon the race has been made
inoperative and is held in abeyance and that God Himself does not condemn the sinner
("not imputing their trespasses to them") until the sinner makes an irrevocable decision to
accept or reject and the invitation to "be ye reconciled to God."

Has the author slipped up here and acknowledged an individual justification? He even
used a singular application of a plural verse!

In contrast to what is generally given in this paper's handling of 2 Cor. 5, consider an
alternate view of reconciliation in the section at the end, Reconciliation.

B. Condemnation Held in Abeyance

We should not be dogmatic in proclaiming either a universal, unconditional justification
or a universal, unconditional lostness or condemnation for the individual sinner. As with
so many salvific concepts and questions, the answer is not "yes or no" but "yes AND

no." The redemption of the fallen race in Christ has placed the individual sinner on
"vantage ground" giving him a second probation.

I agree to the above points. But these "not be dogmatic" / "yes AND no" statements fly in

the face of what the author has been doing.

--Page 11:4 "sinner cannot be 'in Adam' and 'in Christ' at the same time"

--Page 16:8 "distinct individual sinner ... did not die"

--Page 17:0 "sinner 'out of Christ' must choose to identify with Christ ... in order to die or
be executed 'in Christ"

--Page 17:2 "if you are 'out of Christ' you are not reconciled."
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“All was lost in Adam, and the race was left in hopeless misery, but "God so loved the world, that he gave
his only-begotten Son, that whosoever believeth in him should not perish, but have everlasting life." Christ
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offered to become man's surety and representative. He offered man another trial, and came to bear our
guilt, to suffer the penalty of our sin.” {ST, June 1, 1891 par. 6}

The question pursuant to this quote is, how did/does all that was lost get restored? The
elements of "all" (in their positive or negative descriptions) given within this quote are
(1) hope; (2) misery; (3) perish / life; (4) surety; (5) representative; (6) trial; (7) guilt; (8)
penalty; (9) sin. These and all the other dimensions and labels of salvation (and even that
label itself) need to be seen in a proper way. God reveals them in process paradigms, in
objective - subjective, in corporate - individual dimensions.

“Without Christ he [the sinner] is under the condemnation of the law, always a sinner,
but through faith in Christ he is made just before God” (1SM 330). Although the sinner
born in unbelief may be condemned by the law, God “does not treat us according to our
desert. Although our sins have merited condemnation, He does not condemn us. Year
after year He has borne with our weakness and ignorance, with our ingratitude and
waywardness. Notwithstanding our wanderings, our hardness of heart, our neglect of His
Holy Word, His hand is stretched out still” (MH 161). The sinner is either lost and
condemned or justified by virtue Christ’s sacrifice depending on his ultimate response to
the Spirit of grace and his decision to unite fully with the first Adam or the Second
Adam. "This is the condemnation: that light came into the world and men loved darkness
rather than light."

The 1SM 330 quote is the last sentence of an article by and large focused on the need of
the subjective response, using words that speak of the whole repeatedly (rather than just
the beginning). Is this whole paragraph an illustration of "yes AND no"? We have "under
condemnation" and "does not condemn." We have "without Christ" and "He has
borne"/"His hand is." The "ultimate response" at the end must not be used to destroy the
beginning. Men who "loved darkness" are those who refused God's process.

For those who embrace the Light we can say: "Therefore, there is now no condemnation
to those who are in Christ Jesus." The sinner is faced with two choices: life or death;
condemnation or acquittal (justification). "We may be followed with testimony after
testimony of reproof; but if we do not overcome the disposition in us to do evil, if we
do not respond to the light, we shall be in a state of condemnation before God." {HS
155} The corporate condemnation of the race wrought by Adam's offense is held in
abeyance by virtue of the work of the Second Adam at the Cross. So although the
sinner may be condemned by the law for his personal sins, God does not treat the sinner
as condemned except as he refuses to respond to the Light (MH 161). The emancipation
of the race places the individual sinner on vantage ground giving him a second probation:
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Continuing the "yes AND no" paradigm, we must say that, not only "for those who
embrace the light" but also for those who are "wandering" (per the MH161 quote above),
"there is now not condemnation"--"He does not condemn us." God's choice is one-fold--
justification. It is true the sinner's choice is two-fold. Notice carefully the future tense
EGW uses, "shall be in a state of condemnation."

"The inheritance of children is that of sin. Sin has separated them from God. Jesus gave His life that
He might unite the broken links to God. As related to the first Adam, men receive from him nothing but
guilt and the sentence of death. But Christ steps in and passes over the ground where Adam fell,
enduring every test in man's behalf. He redeems Adam's disgraceful failure and fall by coming forth
from the trial untarnished. This places man on vantage ground with God. It places him where through
accepting Christ as His Saviour, he becomes a partaker of the divine nature. Thus he becomes connected
with God and Christ. Christ's perfect example and the grace of God are given him to enable him to train his

sons and daughters to be sons and daughters of God." {9MR 236.1}

"Christ steps in" = God connecting with us. If we respond positively, "accepting Christ as
Saviour," His nature begins to be ours in a partaking manner, we become "connected with
God and Christ." Again observe the process language--enabling, training.

"Christ died for a ruined world, and through the merit of Christ, God has elected that man should have a
second trial, a second probation, a second test as to whether he will keep the commandments of God,
or walk in the path of transgression, as did Adam." {RH, September 28, 1897 par. 4}

The Son of God, undertaking to become the Redeemer of the race, placed Adam in a new relation to his
Creator. He was still fallen; but a door of hope was opened to him. The wrath of God still hung over
Adam, but the execution of the sentence of death was delayed, and the indignation of God was
restrained, because Christ had entered upon the work of becoming man's Redeemer. {RH, February 24,
1874 par. 29}

"Adam in a new relation" is individual with corporate implications. "Christ had entered"
is process-beginning language. The rest of the quoted paragraph (not given here) is
important; the next sentence begins, "Christ was to take the wrath of God...."

C. Emancipation and Freedom

The slave/emancipation metaphor has often been used as the basis for the proposition that
the sinner born into this world in unbelief is in the possession of a “legal” justification.
But is that what the metaphor is illustrating? “With His own blood He has signed the
emancipation papers of the race. Jesus does not desire those who have been
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purchased at such a cost to become the sport of the enemy's temptations.... Freely will
He pardon all who come to Him for forgiveness and restoration (MH 90).”
Emancipation and redemption are equivalent terms. Christ shed His blood for the
redemption and emancipation of every soul. Christ has purchased, bought and paid the
redemption price and emancipation price for every soul. Jesus indeed died for every
precious soul; every individual soul is His purchased possession.
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The word "possession" is equivalent to "has," but this is not the same as "God signed"
and "God gave." To speak of "possession" and "has" implies a response of grasping what
He has given.

However the gift of redemption and of emancipation must be received. Those who come
to God in Christ, He will pardon and emancipate and liberate from the thralldoms of sin.
The emancipation and redemption of the race by virtue of the cross provides and offers
justification and righteousness and emancipation as a gift to the sinner. It has
guaranteed not only freedom of choice to the sinner but also guarantees the offer of an
acquittal.

God sent his messenger from heaven, even his only-begotten Son, to proclaim to all the inhabitants of the
world: I have found a ransom. I have made a way of escape for all the perishing. I have your
emancipation papers provided for you, sealed by the Lord of heaven and earth. You may have freedom
upon the condition of faith in Him who is able to save unto the uttermost all who come unto God by Him.
A ransom has been provided at infinite cost, and it is not because there is any flaw in the title which has
been purchased for lost souls that they do not accept it. {ST, June 6, 1895 par. 8}

Note again the process language:

--"I have your" (not "I have my") = initiative, objective, corporate = all individuals;
intended to lead to:

--"you ... have" = response, subjective, individual, grasped by believing that He has
yours!

The appeal = "infinite cost."

The emancipation papers of our race were signed by the blood of the Son of God, and a way was opened
for the message of hope and mercy to be carried to the ends of the earth. Now, whoever will may reach
forth and take hold of God's hand, and make peace with Him, and they shall make peace.

Without the emancipating transaction at the cross the sinner would be in hopeless
bondage to and under total domination of Satan with no freedom to choose. However,
extending that guaranteed freedom to a legal acquittal for the individual unbelieving
sinner goes beyond the intent of the metaphor.

Through yielding to sin, man placed his will under the control of Satan. He became a helpless captive in the
tempter's power. God sent His Son into our world to break the power of Satan, and to emancipate the will
of man. {AUCR, June 1, 1900 par. 10}

IV. Waggoner on Justification and Condemnation
The following quotes by E. J.Waggoner taken from the Pioneer CD ROM help clarify
what he means by:

1. Justification came upon all men.

2. The Gift is given to all men

3. Sinner “in Christ” vs. the sinner “out of Christ
4. All are justified freely by His grace.

5. Romans 5:18 and Justification

29
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A more comprehensive list of statements from both Jones & Waggoner contrasting the
early years and later years may be found in Appendix B. A careful examination of the
writings through 1896 of Waggoner reveal virtually no trace of the concept that all men
come into the world “in Christ” or legally justified or restored to favor with God.
Waggoner is clear that the sinner must come to Christ to be “in Christ” and justified. The
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Committee unintentionally has misinterpreted and misrepresented Waggoner’s position
on these points of faith. Only after 1896 are traces of some these aberrant concepts
found.

While we should not conclude that the Committee in all it says is perfectly balanced, or
has adequately represented the Minneapolis messengers (after all we are just a "1888
Message Study Committee" not a "1888 Message Possession Committee"), let us see if
Waggoner (1) had no development of the universal, corporate gift given, and (2) changed
in this from earlier to later years.

(This response to "Our Standing" will not reproduce the Appendices but will make some
summary observations on them.)

Consider here these statements (2 before 1896 and 2 after) of EJW on Rom. 5:18, which
cover 1, 2, and 5 of the "aberrant concepts" above (emphasis supplied), showing both the
universal giving, and the necessary response, in the overall process:

1894:

Every lost soul will one day acknowledge that God has done everything for him,
and that God gave him life and he would not hold it. God has given eternal life to
every soul on this earth. “Therefore as by the offence of one judgment came upon
all men to condemnation; even so by the righteousness of one the free gift came
upon all men unto justification of life.” Rom. v. 18. (March 22, 1894 EJW, PTUK
179.1)

1895:

Light for All.—lJesus is the Light of the world; so He is the true Light, “which
lighteth every man that cometh into the world.” Or, as some render it, In coming into
the world, He lights every man. The point is that all do have the light. To them that sit
in darkness light is sprung up. That life-giving light has shone upon all, and is still
shining. “By the righteousness of One the free gift came upon all men unto
justification of life.” Rom. v 18. God’s love embraces all the world, and every man
in it. To all He has given “His unspeakable gift.” What a sad awakening it will be
at last when men realise what was within their grasp, and what they let go. Let all
give good heed to the words of Christ: “Yet a little while is the light with you; walk
while ye have the light, lest darkness come upon you. . . . While ye have the light,
believe in the light, that ye may be the children of light.” John xii. 35, 36. (November
21, 1895 EJW, PTUK 740.10)

1898:

The righteousness of God endures for ever, yet it will not be found on everybody.
Why not?—Because so many will not submit unto the righteousness of God. The free
gift comes upon all men unto justification of life (Rom. v. 18), but many reject the
gift. It is evident, then, that God cannot be charged with unrighteousness. If men will
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not take what He freely gives, He is clear. So His tender mercy is over all, and it
endures for ever; and the fact that many utterly refuse His loving mercy, does not in
the least diminish it. (October 20, 1898 EJW, PTUK 657.6)

1902:

One good thing is told of those men at Jerusalem. When they heard Peter’s
statement how God had broken down his prejudice, and sent him to the heathen, and
had given them the Holy Ghost, “they held their peace, and glorified God, saying,
then hath God also to the Gentiles granted repentance unto life.” Yes; that has God
done for all mankind. The free gift has come upon all men unto justification of
life. Rom. v. 18. God has “commanded the blessing, [even] life for evermore,” to
all men; the only question is whether or not they are willing to keep his
commandment. We ought to “know that his commandment is life everlasting.”
John xii. 50. (April 17, 1902 EJW, PTUK 242.7)

A search for EJW's use of Rom. 5:18 shows at least some 20 times the full spectrum is
addressed in part or in whole.

E. J. Waggoner, Waggoner on Romans, p. 5.101; from The Signs of the Times, Oct. 95 to Sep. 96:-

"By the righteousness of One the free gift came upon all men unto justification of life' [Rom. 5:18].
There is no exception here. As the condemnation came upon all, so the justification comes upon all. Christ
has tasted death for every man. He has given himself for all. Nay, he has given himself to every man. The
free gift has come upon all. The fact that it is a free gift is evidence that there is no exception. If it came
upon only those who have some special qualification, then it would not be a free gift.

"It is a fact, therefore, plainly stated in the Bible, that the gift of righteousness and life in Christ has
come to every man on earth. There is not the slightest reason why every man that has ever lived should not
be saved unto eternal life, except that they would not have it. So many spurn the gift so freely offered."
|[all one paragraph: March 12, 1896 SITI 164.12|

[Waggoner clearly states that the gift is offered; it is not given in terms of legal
possession. ]

The author needs to highlight more of the quote! EJW's words are very precise. His final
conclusion of "freely offered" must be understood in the light of the response just stated--
"spurn." His repeated expressions--"no exception," "comes upon all," "given himself to
every man," "free gift has come upon all," "the gift of righteousness and life in Christ has
come to every man"--are so powerful in their context. There is no hint that these are not
"legal." It should be obvious that the word "possession" that the author objects to is not
used here, but EJW uses a word that implies the same, "have it," to describe the response.
And the response noted is clearly a less-than-universal positive response to the universal
gift.

"The free gift came upon all men to justification of life." Are all men going to be justified? All men might
if they would, but says Christ, "Ye will not come to me that ye might have life." All are dead in trespasses
and sins. The grace of God that brings salvation hath appeared unto all men. It comes right within the
reach of all men, and those who do not get it are those who do not want it. {EJW, GCB91}

[March 17, 1891 GCDB 138.2)

[When Waggoner says that "the free gift or gift came upon all men," the context of his
writings suggests that it came upon all men as an offer. The phrase "came upon all men"
for Waggoner means "came within their reach."]
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Again, the word "offer" speaks of the restricted response involved on man's part, not on
any restriction on God's part. God restricts Himself only in the sense He will not force us.
Note carefully EJW's tenses: "came" = past tense; "right within the reach" but "do not get
it" and "do not want it" = present tense; "going to be justified" = future.

Christ must be set forth as the only means of life, and that that life comes by faith, which is the only
means of righteousness, that men may acknowledge "as by the offense of one judgment came upon all men
to condemnation; even so by the righteousness of one the free gift came upon all men to justification of
life." That life is the life of Christ. Those that are justified will be saved, and those that are not justified
will be lost, and the only way that we can be justified is by the life of Christ. {EJW, GCB91}

[March 25, 1891, GCDB 244.1]

[For Waggoner this is not a legal justification for the unbeliever in Rom 5:18]

The sentence before the above provides the context and contains, "...They believe they
will have life without Christ." The entire study is on the immortality of the soul. Note
again the tenses "came upon all" ["life of Christ"] = past; "may acknowledge," "are
justified" = present; "will be saved" = future. Note also that the present tense "that life
comes by faith" very well speaks of the whole of the process--past, present, and future.
EJW's focus here is clearly on the faith response.

In the eye of the law, the criminal is dead the moment that sentence has been pronounced upon him,
although some time may elapse before the sentence is executed. So the sinner out of Christ is accounted
dead by the law of God, although the sentence of death is not immediately executed. He lives and
moves here as though there were no wages of sin, and so far as life is concerned there is no apparent
difference between him and one who is righteous. But he is dead. God gives him a space of time to
repent; but the judgment for sin is hanging over him, and unless he turns to Christ, there is no possible
escape from his doom. "He that hath the Son of God hath life; and he that hath not the Son of God hath not
life." {EJW, 9PT28}

lOctober 12, 1893 PTUK 437.9)

[The sinner out of Christ (the condition of every child of Adam) has the sentence of death
hanging over him; but it is held in abeyance until an irreversible decision is made by
individual. ]

This is another example where we must affirm dual realities during this probationary life.
We are alive due to Christ, but dead because of sin. Which will we choose? EJW's focus
is on the necessary response, in that he quotes 1 John 5:12 without 5:11.

Even so will it be in these days. The gospel is the power of God unto salvation to every one that believeth.
All men are in the same condition, having the same need; for God "hath made of one blood all nations of
men for to dwell on all the face of the earth" (Acts 17:26), and hath fashioned all their hearts alike. Ps.
35:15. "All have sinned, and come short of the glory of God" (Rom. 3:23), and all who believe are alike
justified freely by his grace, through the redemption that is in Christ Jesus. Since there is no difference in

[Original Page 21]
men, no matter in what part of the earth they dwell, God puts no difference between them in the matter of
salvation, but purifies the hearts of all alike, by faith. {EJW, 71RH1}

Jan. 2, 1894, 4.2
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[For Waggoner in Romans 3:24, the “all being freely justified” are those in Christ who
believe; for him this is not a legal justification of the unbelieving sinner.]

After checking 64 uses of Rom. 3:24 by EJW, it does appear he used this text as applying
only to those who believe in Christ.

V. Concluding Thoughts

A. The Universal and Effective Sacrifice

It should be abundantly clear from the preceding discussion that the sacrifice of Christ is
effective for both the believer and unbeliever. Christ has purchased with His own life
every precious soul; everyone is His purchased possession. “Christ is the Savior of the
world.” He has “tasted death for all.” He has “abolished death and brought life and
immortality to light through the gospel.” He Himself is the propitiation for our sins and
not for ours only, but also for the whole world.” (John 4:42; Heb. 2:9; 2 Tim. 1:10; 1
John 2:2). It is evident that Christ has “abolished death” by rendering it ineffective by
His resurrection and He has tasted the second death for all men and thereby “save the
fallen race from eternal death” (7BC 956) temporarily. As a result every soul has been
placed on a second probation and given a new lease on life to decide whom they will
serve. Thus Christ is the Savior of all men, especially those who believe” (1Tim. 4:10).
The death of Christ on the cross of Calvary and His resurrection (Romans 4:25)
accomplished a legal justification which is provided in Christ for all men. But this gift
resides in Christ and must be received. The gift of His acquittal is not in the possession
of all men. The immediate benefit from that legal justification which resides in Christ is
probationary life. However this does not constitute a legal justification of the sinner who
comes into the world.

It is erroneous to say the race was saved temporarily, if one is speaking from a corporate
viewpoint. Christ succeeded in saving the race for eternity. It is the individuals that are on
probation. Even if no individual responded to His love (we know several in heaven who
already have for eternity), He as a human recovered Adam's loss. It appears the author is
differentiating between justification "for" the sinner, and justification "of" the sinner.
Again the difference between God giving the gift and man receiving, keeping, and thus
possessing the gift, needs to be made clearer. This is much more clearly stated in the next
paragraph.

B. Christ, Our Provision, Our Justification

The gift of Christ and the benefits of His atoning sacrifice are not provisionally effective
if we do something; they are effective for the believer and unbeliever resulting in certain,
unconditional temporal benefits. Nevertheless, Christ is the Provision given to the world
leading to justification and eternal life. He is our justification. Only those who receive
Him, the Provision, have justification and eternal life.

Well stated.
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As the sinner beholds the Lamb of God, he sees more clearly what provision God has made to take away
the sins of the world. He sees the sufficiency and adaptation of the Spirit of grace for every conflict. The
mysterious provision for the taking away of sin is Jesus Christ. . . . "He is the propitiation for our sins:
and not for our's only, but also for the sins of the whole world" (1 John 2:2). ... {TMK 62.3}

God has made every provision for our justification and sanctification. He has given Christ to us, that
through him we may be made complete. Christ gave his life for sinners. RH, Feb 18, 1904, par. 4

The question may be asked: “How do we obtain acquittal, pardon and justification?”
There is only one way and the Way is Christ, “the truth, the way, and the life.” Only by
coming to Him, in whom resides acquittal, pardon, justification and life, may we receive
justification. “We look to self, as though we had power to save ourselves; but Jesus died
for us because we are helpless to do this. In Him is our hope, our justification, our
righteousness. (RH, Ap 15, 1892, par. 4; PP 431). But if we come to Him, we must be
willing to deny self and take up our cross and follow Him---a transaction of the heart,

[Original Page 22]
mind and soul. The answer to question: “How do we receive pardon?” Only by a
transaction of the heart.

The statement in RH 4/15/1892 is a contrast, not between "Christ coming to us and
giving us pardon" and "our coming to Christ and receiving pardon", but between "looking
to self to save" and "looking to Jesus for hope, justification, and righteousness." Again,
the focus in EGW here, as the author also continued, was on man's perspective, what he
needs to do, not on what God has done.

His atoning sacrifice we may plead for our pardon. our justification, and our sanctification. The lamb
slain is our only hope. Our faith looks up to Him, grasps Him as the One who can save to the uttermost,
and the fragrance of the all-sufficient offering is accepted of the Father. . . . Christ's glory is concerned in
our success. He has a common interest in all humanity. He is our sympathizing Saviour. {AG 71}

Is the author wanting the glorious hope of "may plead" to read an imperative that we
"must plead." That appears the intent in how the quote is used. It is true we must, but the
larger paragraph deals more with His initiative in our behalf (mentioned here as "atoning
sacrifice" and "lamb slain"). The previous sentence reads, "Our crucified Lord is pleading
for us in the presence of the Father at the throne of grace." (Letter 33, 1895). (7BC 948.3,
a larger extract)

C. The Good News and Avoiding a Faulty Proposition

Inspiration declares that God has borne witness through the water, the blood and the Holy
Spirit that Jesus Christ is His divine Son, God Himself (see 1John 5:6-9); and that “in
Christ is life, original, unborrowed and underived” (DA 560). God has borne this witness
to both believer and unbeliever (1John 5:10) so that no one should have excuse
concerning the divine nature of His Son. Moreover since God gave His Son to the world
to be become part of the human race and His Son is divine, possessing eternal life
inherently in Himself, therefore eternal life has been given to us, the world, in Christ. He
is the Second Adam. And in Him resides eternal life. Let’s listen to the testimony:
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And this is the testimony: that God has given to us eternal life, and this life is in his Son. He who has the
Son has life; and he who does not have the Son of God does not have life. These things have I written to
you who believe in the name of the Son of God; that you may know that you have eternal life, and that you
may believe in the name of the Son of God. (1 John 5:11-13)

There may be some who believe that this text teaches that we come into this world with
the gift of eternal life placed in our hands and the only way to lose eternal life is to spurn
it and throw it away. This is a faulty proposition. Although this proposition may give
comfort and assurance to the sinner, in reality it leads to a false sense of security by
nurturing the idea that you must do something to lose eternal life. The gift of eternal life
and justification is offered, abounds, and overflows to all. Thus, it would be better to say
that the gift of eternal life in Christ is beckoning at the heart of every soul born into this
world.

It appears that the EJW quote the author used on 20:1 (March 12, 1896, SITI 164.12) is
therefore faulty per the above, for it says precisely the same, even using the verb "spurn."
The author here struggles between something similar to what Neal Punt calls premise A
and premise B. Premise A says "All persons will be lost except those the Bible declares
will be saved." Premise B says "All persons will be saved except those who the Bible
declares will be finally lost." (Chapter 1 of his book A Theology of Inclusivism (a chapter
entitled "The So-Called “Universalistic” Texts"). In this paper it is in essence rendered,
"All are lost until they do something" versus "All are saved until they do something." Do
we have a problem seeing that both embody truth, that these dual realities are not totally
contradictory? And can we see both are stated in man-focused language rather than God-
focused? Could we frame the same counter premises as, "God will destroy all who do not
accept Him" versus "God will save all who do not resist Him." It should be obvious these
are not contradictory, no more than "God will destroy those who resist Him" versus "God
will save those who accept Him." But these premises all seem to fall short of describing
the Father's heart!

D. The Birthright

It is abundantly clear from Scripture that God has purchased, bought and paid the
redemption price for every individual with an infinite price. Every soul is Christ’s
purchased possession. As a direct result of Christ's redemptive work, every soul has been
given a second probation and has been placed on vantage ground to pursue life, health
and happiness with the opportunity to receive the birthright to the eternal inheritance.

The proposition espoused by the Committee that every soul comes into the world with the
birthright to the immortal inheritance lacks support in Scripture and the writings of E.G,
White. Esau who spurned the birthright represents the professed believer in Christ who
lightly regards the birthright and which has been so extravagantly purchased for them.

There are very many who are like Esau. He represents a class who have a special, valuable blessing
within their reach--the immortal inheritance; life that is as enduring as the life of God, the Creator of the
universe; happiness immeasurable, and an eternal weight of glory. Yet there are very many who have
indulged their appetites, passions, and inclinations so long that their powers to discern and appreciate the
value of eternal things are weakened. {RH, April 27, 1886 par. 2}
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[Original Page 23]
Only those who are born again are in possession of the high and exalted birthright. Those
who name the name of Christ possess a name which is the birthright of every Christian.

As souls born again, as our high and exalted birthright, we are never to venture to stoop to anything
low, cheap, or questionable, never to be found in suspicious places, never to let our good be evil spoken of.
As the heavens are higher than the earth, so much higher, purer, nobler, should be a Christian's ways above
those of the sinner. Never need he apologize to the world because he dares to do righteousness. {18MR
279.1}

His name is the precious birthright of every Christian. His example is to be studied and practised. This
will elevate, refine, and purify the daily life. With its divine power it will brighten even the humble, every-
day duties. Doubts will vanish before the bright beams of the Sun of Righteousness. {ST, February 3, 1898
par. 10}

Those who sell their birthright are professed Christians who are unwilling to practice
self-denial for the sake of Christ and thus resemble Esau who represents the unrighteous.
The unbeliever does not possess the birthright to the eternal inheritance and therefore is
unable to despise and spurn that which he does not possess.

The Christian will practice self-denial and self-sacrifice to make returns to God. The conduct of Esau in
selling his birthright represents the course of the unrighteousness, who consider the redemption
purchased for them by Christ of little value, and sacrifice their heirship to Heaven for perishable treasures.
Many are controlled by inclination, and rather than deny an unhealthy appetite, they will sacrifice high and
valuable considerations. If one must be yielded, the gratification of a depraved appetite, or the high and
heavenly blessings which God promises only to the self-denying and God-fearing, the clamors of
appetite, as in the case of Esau, will generally prevail, and for self-gratification, God and Heaven will
be virtually despised. {ST, April 24, 1879 par. 1-2}

Many indulge a passion for dress. They spend their money for that which is not bread, and are as foolish as
was Esau, who sold his birthright for a mess of pottage. Many bar their own souls from entering the
straight gate because they can not indulge their love for display and yet believe in Christ and walk in
His footsteps. {BTS, May 1, 1908 par. 8}

No man receives holiness as a birthright. or as a gift from any other human being. Holiness is the gift
of God through Christ. Those who receive the Saviour become sons of God. They are His spiritual
children, born again, renewed in righteousness and true holiness. Their minds are changed. With clearer
vision they behold eternal realities. They are adopted into God's family, and they become conformed to His
likeness, changed by His Spirit from glory to glory. From cherishing supreme love for self, they come to
cherish supreme love for God and for Christ. . . . Accepting Christ as a personal Saviour, and following His
example of self-denial--this is the secret of holiness. {AG 120.4}

Holiness is sanctification, which is received (note the verb!) by character development,
not by any natural or supernatural inheritance. But regarding the other references to
birthright, how can one sell what he does not possess in any sense whatsoever? It is in
that light that EJW wrote the following in 1900 in another "spurn" statement:

All this deliverance is "according to the will of our God and Father." The will of God
1s our sanctification. 1Thess.4:3. He willeth that all men should be saved, and come
to the knowledge of the truth. 1Tim.2:4. And He "worketh all things after the
counsel of His own will." Eph.1:11. "What! do you mean to teach universal
salvation?" We mean to teach just what the Word of God teaches,--that "the grace of
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God hath appeared, bringing salvation to all men." Titus 2:11, R.V. God has
wrought out salvation for every man, and has given it to him; but the majority spurn
it, and throw it away. The Judgment will reveal the fact that full and complete
salvation was given to every man, and that the lost have deliberately thrown away
their birthright possession. Thus every mouth will be stopped. (GTI 22.2 emphasis
supplied)

Another statement of EJW's from 1902 repeats the point:

The judgment at the last day will reveal to all the fact that eternal life has been given
to all. Christ has by His death purchased the right to give it to all men, as He has
power over all flesh; and since it is in Him we live, eternal life is really the
birthright of every person. God has put eternity in the hearts of all (Eccl. iii. 11,
R.V., margin), so that whoever loses it must by his own choice and action put it
from him. Thus God is clear, and every unrepentant sinners stands self-condemned.
God is no respecter of persons; therefore He has judged all men worthy of
everlasting life, which in Christ He has bestowed upon all; but very many, by
their own disregard and rejection of it, judge themselves unworthy of it. (May 8,
1902 PTUK 291.1 emphasis supplied)

The birthright resulting from the ransom paid for every man is what entitles the holder to
receive the inheritance or “legal” justification. The birthright is the right to receive the
entitlement; it is not the entitlement itself, namely the inheritance or justification. The
idea is articulated in HP362.

Honesty, nobility, purity of soul, fellowship with God and angels, the heavenly hope, the eternal
inheritance, the joys unspeakable and the bliss immeasurable, are your birthright, and will you barter away
these treasures for sinful pleasure? . . . What shall worldly pleasures avail you when all the world shall be
overwhelmed as was Sodom and destroyed like Gomorrah? ... {HP 362.5}

The EGW quote uses birthright in a different way than the statement above it. She says
"inheritance" is "your birthright," whereas the author states "the birthright ... is not ... the
inheritance." It would appear that justification is more the right to receive the rest of what
God has for us, rather than it being the inheritance itself.

It would be good to see to whom EGW wrote the above. The idea is clear that whoever
they were, she listed many things and clearly stated they "are your birthright" and asked
"will you barter away these treasures"? Again, how can you barter away what you have
no claim to?

[Original Page 24]

The Bible is clear. Only those who choose to embrace the Son of God and His cross have
eternal life. “He who has the Son has life.” We come into this world, as distinct
individual personalities, divorced from Christ. Eternal life is a gift residing solely in
Christ who has been given to world. Only by a transaction of the heart whereby we chose
to abide in Christ and embrace His cross, only those who have the Son have eternal life.
The Bible is explicit concerning the means whereby we possess eternal life. The idea
must be discarded that we come into world having in our hands the gift of eternal life.
Listen to the testimony: “Unless you eat the flesh of the Son of man, and drink his blood,
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you have no life in you. Whoever eats my flesh, and drinks my blood, has eternal life;
and I will raise him up at the last day.” John 6:53-54

Again the need is to see the difference between dual realities, between seeing things from
God's perspective and from man's perspective, between the giving and the having. The
above statements stress the "having" to the exclusion of the primary.

E. The Congruency of Eternal Life and Justification
God gave us (mankind) eternal life and this life is in His Son;
* He who has the Son has life
* He who does not have the Son does not have life (1John 5:11-12)

God gave us justification and this acquittal is in His Son
* He who has the Son has justification
* He who does not have the Son does not have justification

Where is your focus? Eternal life resides in Christ. Justification resides in Christ.
Reconciliation resides in Christ. Sanctification resides in Christ. Our only Hope?
Surrender all and cling to Christ, and obey The Word.

Pages 25-40 (graphic and appendices) are not included in this evaluation document due to
space and time constraints. The following are some observations on the statements
included there.

(1) The time periods fall apart when the source material is examined more closely. In fact
the author has at least 8 quotes of EJW in his "Early Years" section that are from later
years. EJW seems to be consistent throughout his writing in regards to the basic paradigm
of (a) the Action, Means, and Source is Christ, (b) these Objective deeds include all men,
(c) there must be a Subjective response. It is true that toward the end of his church work
he spoke in terms that may appear to literalize the mystical realities of the plan of
salvation. And due to this trend and other spiritual issues in his life, he along with ATJ
apparently allowed their names to be used in JHK's book The Living Temple. The track of
truth lies close to the track of error. We must avoid rejecting vital truth in refusing the
errorneous.

(2) Many observations can be made regarding the statements included in Appendix B
(these can be made available if desired), but they all relate to the process described, the
weaving together of the objective and the subjective. But perhaps one passage from EGW
and two from ATJ will suffice to show the vital need to have the whole of the process
stated without minimizing any part.

EGW (Article "Not Your Own"; emphasis supplied)

To God we owe all we have and are. In Him we live and move and have our
being. We have not been forgotten by Him. In His book each human being has a page, on
which is recorded his whole history. Constantly and untiringly God is working for our
happiness. The treasures which He has placed within our reach are numberless. "The
Lord is good to all; and His tender mercies are over all His works. Thou openest Thine
hand, and satisfiest the desire of every living thing." He is the Father of mercies and the
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God of all comfort. The earth is full of His goodness. Creation proclaims, with myriad
voice, the forbearance, love, and compassion of the Almighty. {ST, January 2, 1901
par. 2}

Thru all the ages God has manifested for the human race a love that is without a
parallel. He so loved man that He bestowed on him a gift that defies computation.
That the abundance of His grace might be revealed, He sent His only-begotten Son to
our world, to live a man among men, to spend His life in the service of humanity. In our
behalf the Son of the Infinite God was numbered with the transgressors. Christ was the
channel thru which the Father poured into the world the rich stream of His grace. God
could not give less than the fulness, nor was it possible for Him to give more. "Herein
is love, not that we loved God, but that He loved us, and sent His Son to be the
propitiation for our sins." {ST, January 2, 1901 par. 3}

God has made us His stewards. To every one He has given some talent, which is to
be improved and returned to Him. Every one is the possessor of some trust. Time,
intellect, reason, money, the tender ministry to which some are adapted,--these are the
gifts of God. From the lowliest to the highest, all have been intrusted with the goods of
heaven, and all are called upon to make a return to the Giver. {ST, January 2, 1901
par. 4}

The first thing we are to do is to give ourselves to the Lord. Life, with its
endowments and privileges, is God's gift. Let us remember that it comes from God, and is
to be wholly consecrated to Him. Let us say with Paul, "I count all things but loss for the
excellency of the knowledge of Christ Jesus my Lord; for whom I have suffered the loss
of all things, and do count them but dung, that I may win Christ, and be found in Him,
not having mine own righteousness, which is of the law, but that which is thru the
faith of Christ, the righteousness which is of God by faith." {ST, January 2, 1901 par.
)

[Observe that after 3 paragraphs of eloquent universal, objective truth, she transitions to
what "we are to do"--the subjective, individual response that is called for.]

AT]
(1893 GC Bulletin, February 26, 1893; Sermon #17 given February 24, studying in
Ephesians 1; emphasis supplied)

Verse 6: "To the praise of the glory of His grace wherein he hath made us accepted
in the beloved." Now what do you say to that? [Congregation: "Amen."] When did He
do that? [Congregation: "Before the foundation of the world."] Precisely. "Before the
foundation of the world." That answers all this idea about whether we can do
anything in order to be justified or not. He did it all before we had any chance to do
anything--long before we were born--long before the world was made. Don't you see
that the Lord is the one that does things, in order that we may be saved and that we may
have Him? {401.2}

Now see what He has done: 1. "He hath blessed us with all spiritual blessings" in
Christ. 2. "He hath chosen us in him before the foundation of the world." 3. "He hath
predestinated us unto the adoption of children by Jesus Christ." 4. And "He hath made
us accepted in the beloved." Well, I am glad of it. I know that that is so. [Congregation:
"Amen."] Don't you? [Congregation: "Yes."] For He says so. He says so. Here then
are four things that we can be everlastingly sure of. {401.3}
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A word further about those blessings the Lord hath given us. We have all the
blessings that God has, when we believe Jesus Christ. Then they are our own. We
don't need to be so very particular about praying for blessings. Would we not do better,
think ye, to spend our time in thanking Him for the blessings that we have, than in asking
Him for blessings? How does that look? Which do you think looks the better, to thank
the Lord for the blessings He has already given, or to ask Him to give us some, when He
hasn't any more to give? Now which is the better? [Congregation: "To thank Him."]
{401.4}

He hath given us all the blessings He has in Christ. Christ says, "Il am with you."
Brethren, let us feed on the blessings. We have them, and they are our own. {401.5}

Then we can be sure all the time that we have all spiritual blessings. {401.6}

We can be sure all the time that He has chosen us. He says He has. {401.7}

We can be sure all the time that He has predestinated us unto the adoption of children.
{401.8}

We can be sure all the time that He has made us accepted in the Beloved. {401.9}

We can be sure of all these things, for God says so and it is so. Then isn't that a
continual feast itself? {401.10}

Now He has done all that and has done it freely. For how many people did He
do this? [Congregation: "All."] Every soul? [Congregation: "Yes, sir."] Gave all
the blessings He has to every soul in this world; He chose every soul in the world; He
chose Him in Christ before the foundation of the world, predestinated him unto the
adoption of children and made him accepted in the Beloved, did He not?
[Congregation: "Yes."] Of course He did. {401.11}

We will read other verses on that presently. The thought I am after just now is that
none can have these things and know they are his without his own consent. The
Lord will not force any of these things upon a man, even though He has given them
already, will He? [Congregation: "No."] This is a cooperation, you see. God pours
out everything in one wondrous gift, but if a man will not have it, the Lord will not
compel him to have a bit of it. Every man that will take it, it is all his own. There is
where the cooperation comes in. The Lord has to have our cooperation in all things.
{401.12}

Now let us turn to Titus 2:14, speaking of the Lord it says, "who gave himself for us."
That is the past tense too is it not? That is done. He did give Himself for how many
people? [Congregation: "AlL'"] How many people on the earth can read that text
and "say that means me'"? Every soul on the earth. Wherever we go, then, on this
earth and find a man, we can read to him that "Christ gave himself for you," can we
not? [Congregation: "Yes."] He gave himself for you, then. That is the price that
Peter refers to in 1 Pet. 1:18-20: "Forasmuch as ye know that ye were not redeemed with
corruptible things, as silver and gold, from your vain conversation received by tradition
from your fathers: but with the precious blood of Christ, as of a lamb without blemish
and without spot: Who verily was foreordained before the foundation of the world."
{401.13}

Now we want each individual to know where he stands. "He gave himself for
me." That is stated in Gal. 2:20: "The life which I now live in the flesh I live by the
faith of the Son of God, who loved me, and gave himself for me." How many people in
the world can read that and say that means me? [Congregation: '"Every one."|
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"Loved me and gave himself for me. That was the price that was paid. Then He
bought me, did He? [Congregation: "Yes."| He bought you? [Congregation: "Yes."]
{401.14}

Whether you or I let Him have us, that is not the question just now. What has He
done? What did He do? [Congregation: "Paid the price."] Before the foundation of the
world He bought me, did He not? And you? Then whose are we? [Congregation: "The
Lord's."] {402.1}

Well, then, is there any prospect of your getting into doubt as to whether you are the
Lord's? How is a man who wants to be the Lord's and has confessed his sins--how is it
possible for him to get into doubt as to whether he is the Lord's or not? It is only by
going back on the word of God altogether and not believing it at all and saying the Lord
has lied. Is not that the only way he can do it? "He that believeth not God has made him
a liar." Then the only way a man can doubt as to whether he is the Lord's or not is by
going back on the word of God and saying that the Lord lies. That is the only way he can
do it. Because for a man to doubt is to do that; he may not do that in so many words, but
when he gets into doubt as to whether he is the Lord's that is what he has done. He has
allowed unbelief to overthrow him and Satan to get the advantage and sweep everything
away. That is so. {402.2}

But still though the Lord has bought us, He will not take what He has bought
without our permission. There is a line which God has set as fixing the freedom of
every man and He Himself will never go over that line a hair's breadth without our
permission. He respects the freedom and dignity which he has given to intelligent
creatures, whether man or angel. He respects it and He Himself will not transgress the
limit. He will not go over the limits without the permission of that person. But when the
permission is given, then He will come for all that He is. Then that opens the flood
gates and the Lord flows in. That is so. {402.3}

Well then, the Lord has bought us, has He not? Now as far as you and I are
concerned, we need not have any more doubt as to whether we are the Lord's; that is
so? [Congregation: "Yes."| But there are some people in the world who are not,
really, in real experience and as a matter of fact so far as the consummation of the
bargain is concerned; they have not submitted themselves to the Lord and are not
practically His. He has made them His by purchase; now how can they know that they
are His practically and indeed? By His word. By choosing for themselves to have it just
that way. By choice. Page 44 in Steps to Christ gives the whole philosophy of it; it tells
how to make the surrender of ourselves to God. It says that your promises and
resolutions are like ropes of sand, and the knowledge of your broken promise and
forfeited pledges, weakens your confidence in your own sincerity. And finally: {402.8}

"What you need to understand is the true force of the will. You cannot save yourself;
you cannot change your heart, but you can choose to serve Him." {403.1}

When the man chooses to put his will on the side where God's will is, then the
thing is accomplished. Then it is at a man's choice that he practically, in his own
experience, becomes the Lord's indeed. Then is it not by the man's own permission
in choosing the Lord's way that the man becomes the Lord's in practical
experience? {403.2}
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Let us turn and read that verse that says so. 1 Cor. 6:19 and the last words of the
verse: "Ye are not your own." That is so, is it not? I don't care who the man is, is he
his own? [Congregation: '"No, sir."|] The Lord has bought him and if he does not
let the Lord have him, he is robbing the Lord of that which is the Lord's own. That
is the mischief of it. Though he be not consciously and practically the Lord's, yet the
Lord has bought every one and any man who refuses to let the Lord have him, he is
robbing the Lord of that which he bought and for which he paid the price and he is
counting the price which bought him as worth less than himself. Is not that the same
satanic spirit that sought to put itself above God in heaven? The Lord gave Himself for
us; then when I will not let Him have me, in that very thing I count myself worth more
than the price that was paid--that is, worth more than the Lord, and that is the same self
that puts itself above God all the time. Oh let this mind be in us that was in Christ, who
emptied Himself that God and man might again be united in one. {403.6}

Well now let us carry that a little further. He gave Himself for our sins, but the
same thought goes through all. He will not take our sins--although He bought them-
-without our permission. Look at it a little further, carrying the same thought forward.
"He gave himself." for whose sins? [Congregation: "Ours."] Whose were they?
[Congregation: "Ours."] He gave Himself for them. They being ours, to whom did He
give Himself when He bought them? [Congregation: "To us."] He gave Himself to me,
for my sins? [Congregation: "Yes."] Then the choice is forever with me as to
whether 1 would rather have my sins than to have Him, isn't it? [Congregation:
"Yes."] That is the living choice before me, is it? [Congregation: "Yes."] Is that the
choice before you? [Congregation: "Yes."] Which would you rather have, your sins or
Christ? [Congregation: "Christ."] Then from this time henceforth can there be any
hesitation about letting anything go that God shows is sin? Will you let it go when it is
pointed out? When sin is pointed out to you, say, "I would rather have Christ than that."
And let it go [Congregation: "Amen."] Just tell the Lord, "Lord, I make the choice now.
I make the trade. I make Thee my choice. It is gone, and I have something better."
Thank the Lord! Then where in the world is the opportunity for any of us to get
discouraged over our sins? {405.2}

Then He gave Himself to us for our sins. Then I say again and you see that it is
simply with you and me a living choice, as to whether we will have the Lord or
ourselves, the Lord's righteousness or our sins, the Lord's say or our say? Which will we
have? [Congregation: "The Lord's way."] There is no difference in making the choice
when we know what the Lord has done, and what He is to us. The choice is easy. Let the
surrender be complete. And when these sins come up--why, they were surrendered long
ago. That is all they are brought up for, that we can make the choice. This is the blessed
work of sanctification. And we can know that that work of sanctification is going on
in us. If the Lord should take away our sins without our knowing it, what good
would it do us? That would simply be making machines of us. He does not propose
to do that; consequently, He wants you and me to know when our sins go, that we
may know when His righteousness comes. It is when we yield ourselves that we
have Him. {404.5}
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(RH October 24, 1899 pp. 684, 685 "Studies in Galatians. Gal. 2:20"; italics in original;
other emphasis supplied)

"I am crucified with Christ: nevertheless I live; yet not I, but Christ liveth in me; and
the life which I now live in the flesh I live by the faith of the Son of God, who loved me
and gave himself for me."

It may not be amiss to emphasize what this scripture does say, by noting what it does
not say.

It does not say, I want to be crucified with Christ. It does not say, I wish I were
crucified with Christ, that He might live in me. It does say, "I am crucified with Christ."

Again, it does not say, Paul was crucified with Christ; Christ lived in Paul, and the
Son of God loved Paul and gave Himself for Paul. All that is true, but that is not what the
scripture says, nor is that what it means, for it means just what it says. And it does say, "I
am crucified with Christ: nevertheless / live, yet not I, but Christ liveth in me, and the life
which I now live in the flesh I live by the faith of the Son of God, who loved me and gave
himself for me."

Thus this verse is a beautiful and solid foundation of Christian faith for every
soul in the world. Thus it is made possible for every soul to say, in full assurance of
Christian faith, "He loved me." "He gave himself for me." "I am crucified with Christ."
"Christ liveth in me." Read also 1 John 4:15.

For any soul to say, "I am crucified with Christ," is not speaking at a venture. It is
not believing something on a guess. It is not saying a thing of which there is no
certainty. Every soul in this world can say in all truth and all sincerity, "I am crucified
with Christ." It is but the acceptance of a fact, the acceptance of a thing that is
already done, for this word is the statement of a fact.

It is a fact that Jesus Christ was crucified. And when He was crucified we also were
crucified, for He was one of us. His name is Immanuel, which is "God with us"--not
God with Him, but "God with us." When His name is not God with Him, but "God with
us," then who was He but "us"? He had to be "us" in order that God with Him could be
not God with Him but "God with us." And when He was crucified, then who was it but
"us" that was crucified?

This is the mighty truth announced in this text. Jesus Christ was "us." He was of the
same flesh and blood with us. He was of our very nature. He was in all points like us.
"It behooved him to be made in all points like unto his brethren." He emptied Himself,
and was made in the likeness of men. He was "the last Adam." And precisely as the
first Adam was ourselves, so Christ, the last Adam, was ourselves. When the first
Adam died, we, being involved in him, died with him. And when the last Adam died,
we, being involved in Him, died with Him. And when the last Adam was crucified,--He
being ourselves and we being involved n Him,--we were crucified with Him. As the first
Adam was in himself the whole human race, so the last Adam was in himself the
whole human race, and so when the last Adam was crucified, the whole human race-
-the old, sinful human nature--was crucified with Him. And so it is written,
"Knowing this, that our old man IS CRUCIFIED WITH HIM, that the body of sin might
be destroyed, that henceforth we should not serve sin."

Thus every soul in this world can truly say, in the perfect triumph of Christian
faith, "I am crucified with Christ"; my old sinful human nature is crucified with
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Him that this body of sin might be destroyed, that henceforth I should not serve sin.
Rom. 6:6. Nevertheless I live, yet not I but Christ liveth in me. Always bearing about in
my body the dying of the Lord Jesus--the crucifixion of the Lord Jesus, for I am crucified
with Him--that the life also of Jesus might be made manifest in my body. For I who live
am always delivered unto death, for Jesus' sake, that the life also of Jesus might be made
manifest in my mortal flesh. 2 Cor. 4:10, 11. And therefore the life which I now live in
the flesh I live by the faith of the Son of God, who loved me and gave Himself for me.

In this blessed fact of the crucifixion of the Lord Jesus, which was accomplished for
every human soul, there is not only laid the foundation of faith for every soul, but in it
there is given the gift of faith TO every soul. And thus the cross of Christ is not only
the wisdom of God displayed from God to us, but it is the very power of God manifested
to deliver us from all sin and bring us to God.

O sinner, brother, sister, believe it. Oh, receive it. Surrender to this mighty truth.
Say it; say it in full assurance of faith and say it forever. "I am crucified with Christ:
nevertheless I live; yet not I, but Christ liveth in me, and the life which I now live in the
flesh I live by the faith of the Son of God, who loved me and gave himself for me." Say
it, for it is the truth, the very truth and wisdom and power of God, which saves the soul
from all sin.

Reconciliation

Connecting Matt. 18 to Rom. 5 and 2 Cor. 5 on "Reconcile" and "Reconciliation" (all but
two occurrences of both of these words):

Noun:

Ro 5:11 And not only so, but we also joy in God through our Lord Jesus Christ, by whom
we have now received the atonement.

2Co 5:18 And all things are of God, who hath reconciled us to himself by Jesus Christ,
and hath given to us the ministry of reconciliation;

2Co 5:19 To wit, that God was in Christ, reconciling the world unto himself, not
imputing their trespasses unto them; and hath committed unto us the word of
reconciliation.

Verb:

Ro 5:10 For if, when we were enemies, we were reconciled to God by the death of his
Son, much more, being reconciled, we shall be saved by his life.

2Co 5:18 And all things are of God, who hath reconciled us to himself by Jesus Christ,
and hath given to us the ministry of reconciliation;

2Co 5:19 To wit, that God was in Christ, reconciling the world unto himself, not
imputing their trespasses unto them; and hath committed unto us the word of
reconciliation.

2Co 5:20 Now then we are ambassadors for Christ, as though God did beseech you by us:
we pray you in Christ’s stead, be ye reconciled to God.
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Consider 3 stages in the process (above word in bold below; find 3 dimension first in

Christ's parable):

Objective, Corporate with
Individual Inclusion,
Temporary

Objective, Individual
without Individual
Repentance (just Old
Covenant appeal),
Temporary

Subjective, Individual,
Permanent, Final

Matt. 18:24 "owed him ten
thousand talents"

[Implied, uncertain length,
king carried the debt; did
not demand immediate
payment]

23 "take account of his
servants"

24 "had begun to reckon"
26 "Lord, have patience
with me, and I will pay thee
all."

27 "Then the lord of that
servant was moved with
compassion, and loosed
him, and forgave him the
debt."

27 "lord of that servant
moved with compassion"
CONTRAST

29, 30 fellowservant;
patience; would not

33 "shouldest not thou also
have had compassion"”

34 "pay all that was due"

objective SAME

subjective CONTRAST

final CONTRAST

Rom. 5:10 "when we were
enemies, we were
reconciled to God by the
death of his Son"

Rom. 5:11 "we also joy in
God through our Lord Jesus
Christ, by whom we have
now received the
atonement." [not bitter
anger, but joy; note that the
reconciliation effected by
the cross was "received"]

Rom. 5:10 "much more,
being reconciled, we shall
be saved by his life" [not
only "were" and "now" are,
but "shall be"]

2 Cor. 5:18 "all things are
of God, who hath
reconciled us to himself by
Jesus Christ"

2 Cor. 5:18 "hath given to
us the ministry of
reconciliation"

2 Cor. 5:19 "God was in
Christ, reconciling the
world unto himself, not
imputing their trespasses
unto them"

2 Cor. 5:19 "hath
committed unto us the word
of reconciliation"

2 Cor. 5:20 "Now then we
are ambassadors for Christ,
as though God did beseech
you by us: we pray you in
Christ’s stead, be ye
reconciled to God."

6:1 "beseech you also that
ye receive not the grace of
God in vain" [would happen
if they did not take up the
ministry and word in their
own lives by being
reconciled to all also]

The "ministry," the "word,"
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the way they "did beseech"
was by "henceforth know
we no man after the flesh"
(5:16)

Is it: we corporately were,
but individually not

we individually now have
been, so now we can
beseech you to be

Or does the Matt. 18 story
show: we all were
reconciled, individually we
did not carry the debt
though in debt; (since it was
all, it was corporate, but the
debts were individual)

the King met us
individually and agreed to
continue carrying the debt;
we treat you as the King
does us, so you can learn to
treat others the same way

so we can all spend eternity
with the King!

The only way in which
John's paradigm makes
sense is individually we
have not entered into the
reconciliation at this stage
in the sense of grasping it
and expressing it.
(subjective is missing)
But that is looking at man,
not measuring the King's
heart.

When we are confronted
with what He did, we
individually enter into it and
begin expressing it to others
(subjective begins)

If this reviewer has properly grasped the sum of what the author is saying, it appears he

grants that the terms "purchased," "tasted death," "second death," "propitiation,

nn

second

probation" can be understood in a universal sense, but that "justification" cannot. The
evidence we have considered shows this to be an invalid exclusion.

It also appears that the concern that author has is the danger of false concepts and false
assurance. These are both valid concerns. Ideas have consequences. However, correct
ideas do not always ensure correct experience, for even Peter repudiated in practice the
correct view of the gospel. Many twisted Paul's clear teaching to their own destruction.
The Nicolaitans were noted for using God's grace as a cloak for sin rather than a remedy
for it. In spite of all God does, some want their own way. But none of this excuses us
from being as accurate as we can be to measure the gospel. But our time must not be
completely absorbed in dicing and defining. There are people dying with no inkling of
any dimension of God's love. Let us run with what we have to those in need!

"Such is the love of man to man,--the Jew refuses water to the Samaritan, and the
Samaritan to the Jew--but such is not the love of God. His love is a free and
boundless love, which giveth to all men liberally and upbraideth not. If thou hadst
known the fulness of that love; how disposed to give, and how much it has already
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given unasked; and if thou hadst known that he who now speaks to thee is himself the
great gift of God to a lost world, and the dispenser of all other gifts, thou wouldst
have made another use of this interview with him, and instead of speaking of the
quarrels of men, thou wouldst have asked for the blessing of God--thou wouldest
have asked, and he would have given thee living water." A knowledge of God's love,
and of his past gift of love, is the true source of confiding dependence and assured
hope for the future. There is something unspeakably touching in that simple
expression, "thou wouldst have asked, and he would have given thee." He seems to
regard his giving as the natural consequence of her asking; and it is so, for he has
already given the gift, and the creature's asking is the mere opening of the heart to
admit a love which has been long waiting at the door. And he gave her living water.
He had come there to give it to her; he had passed through Samaria, on purpose that
she might know the gift of God,--and he did not leave her until she knew that the
Spirit of God was a spirit of givingness, and until she had asked and received the
living water. What he said to her was to awaken in her a sense of need and a desire of
supply, and to make her acquainted with the great Giver and the great gift;--her heart
opened and the blessing entered. As soon as she knew the love of God in the gift of
the Saviour to a sinful world, she was justified by faith, she took her pardon and
acceptance as included in the gift, and she asked for the bread and the water of life
without fear of a refusal; she asked and he gave. This argument for present
confidence and future hope, drawn from past kindness, pervades the Old Testament as
well as the New.
--Thomas Erskine, 1829

Quotes at beginning and end from The Unconditional Freeness of the Gospel in Three
Essays, Third Edition, Thomas Erskine, Esq. Advocate, Edinburgh, 1829, pp. 154, 162,
163

[Original Page 40]

' The faith of Jesus is the pervading underlying theme in Galatians 2:16-3:29 (The Faith of Jesus, Richard
B. Hays, W.B. Eerdmans, Grand Rapids, 2002). For example in 2:16 “a man is not justified by the works
of the law, but by the faith of Jesus Christ;” in 2:20 “the life I now live I live by the faith of Jesus Christ.”
“The hearing of faith” refers to the faith of Jesus which Paul clearly portrayed among the Galatians when
he preached Christ crucified (Gal. 3:1-2, 5). When Abraham heard “the hearing of faith,” namely the
gospel and the faith of Jesus, he believed God and it was accounted to him for righteousness. Abraham
now believed that God would justify the nations from the faith of Jesus, the Seed of Abraham (Gal. 3:8). A
work accomplished entirely of God.

* See Heb. 2:9; 1 Tim. 2:6; Gal. 3:13
? These thoughts are expressed in Romans 3:24; 4:5; 4:25; 5:16; 5:16, 18; Gal. 2:16.
* Other examples of “Our Standing with God” from Ellen White include:

The Saviour came to this world and in human flesh lived a life of perfect obedience, that the sinner might
stand before God justified and accepted. {ST, July 31, 1901 par. 9}
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Our standing before God depends, not upon the amount of light we have received, but upon the use we
make of what we have. Thus even the heathen who choose the right as far as they can distinguish it, are in a
more favorable condition than are those who have had great light, and profess to serve God, but who
disregard the light, and by their daily life contradict their profession.--The Desire of Ages, p. 239.

John declared to the Jews that their standing before God was to be decided by their character and life.
Profession was worthless. If their life and character were not in harmony with God's law, they were not His
people. {DA 107.1}

How strange that any should forget that they must repent, in common with their fellow men, and that those
whom they condemn with severity may stand justified before God, receiving the sympathy of Christ and
the angels. {RH, March 17, 1903 par. 8}

5 See also FE 403.1 where the obedient are chosen in Him before the foundations of the world.

® The union that exists because of Christ between believers is compared with the union between the three
Persons of the Trinity: John 14:23; 17:21-23. Our union with Christ and one another is compared to the
union between the stones of a building and the chief corner stone: Ephesians 2:19-22; 1 Peter 2:4-5. It is
compared to the union between man and wife: Ephesians 5:22-23. It is compared to the union between the
head and other members in the human body: Eph. 4:15-16. It is compared to the relation of the vine to the
branches: John 15. The Holy Spirit is the bond of the union: 1 Corinthians 12:13; cf. Romans 8:9-11;
Ephesians 1:13-14. It is compared to being grafted into the Olive Tree (Romans 11).

7 In effect those “being justified freely by His grace through the redemption that is in Christ Jesus,” are
those who believe and unite with Christ, the new corporate head of the race, the 2™ Adam. This corporate
justification resides solely in Christ and only those who choose to be in Christ are justified. E.J. Waggoner
states the matter clearly: "All have sinned, and come short of the glory of God" (Rom. 3:23), and all who

[Original Page 41]

believe are alike justified freely by his grace, through the redemption that is in Christ Jesus. Since there is
no difference in men, no matter in what part of the earth they dwell, God puts no difference between them
in the matter of salvation, but purifies the hearts of all alike, by faith. {EJW, 71RH1}

¥ This expression, "bought with a price" means everything to us. In consideration of the price paid for us,
shall we not yield our bodies and souls up to Him who has bought us with His blood? Shall not that which
He has redeemed be kept in as wholesome and pure and holy a condition as possible? Christ has redeemed
us; our very flesh He has saved at an infinite cost, giving His own flesh for the life of the world. The
lower passions have their seat in the body, and work through it. The words, "flesh", or "Fleshly lusts" or
"Carnal lusts", embrace the lower, corrupt nature: the flesh of itself cannot act contrary to the will of God.
{SpM 209.2}
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