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In order to consider the topic of justification in light of the faith of Jesus, we must consider 

what Scripture describes as the faith of Jesus, and in that light how it pictures justification. To do 

that we shall consider the passages that mention this faith and observe two things, how God's 

work of justifying is mentioned in those very passages, and then, based on the working definition 

of this faith derived from those and other passages, how of practical necessity that is the only 

way justification can be accomplished.  

The justification we are looking for is not any human solution to the sin problem. And since 

"Jesus" is the human name for the Son of God, we must establish two things:  (1) that the phrase 

"pistiv ihsou"1 is actually "faith of Jesus" first and not our "faith in Jesus"; that 

grammatically this faith primarily flows from Jesus not to Him; (2) that the faith of Jesus is the 

faith of the Son of God, that is, the faith of God; that there is broad evidence of this faith being 

primarily a divine dynamic of the Godhead. 

Several lines of evidence, numbered sequentially throughout, point to the phrase "pistiv 

ihsou" meaning "faith of Jesus" with Jesus as the source, and "pistiv yeou" and some 

other key words speaking to the same truth of the origin that precedes any human response. 

Embedded in the passages containing these phrases we will find that the dynamic that they 

describe is the means of justification and related salvation terms. To highlight these 

considerations, the verb forms of "justify" and the noun "justification" will be bolded when 

their use is pointing to its Bible meaning. We will observe a grammatical pattern at the very 

beginning, and will trace it through our two main passages. Shaded sentences are emphasized. 
                                                
1 My computer Bible program does not have diacritical marks. 
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Romans 3:21-26 and "Faith of Jesus" 

In the setting for our first passage Paul has just excluded the law as the mean by which 

anyone can be justified. "Therefore by the deeds of the law there shall no flesh be justified in 

his sight" (3:20a). He had to remove this attempted misuse of the law before he could describe 

the only way anyone is justified.  

The law is vital, "for by the law is the knowledge of sin" (3:20b). We don't know God's ideal 

and thereby the failure to meet that, without God's having shown what it looks like. This was one 

major accomplishment of God through Moses (John 1:17a). The law as God's righteousness had 

been clearly present, without symbolism, and with significant centrality, in the tabernacle God 

gave to Moses. That it was hidden implied the deadly but necessary function it had in relation to 

sinners. (Paul elsewhere addresses this role of law in pointing out both sin and its lethal 

consequences.2) But with Moses "the grace and the truth" had been given only in symbols. How 

God's righteousness could be expressed, not contrary to law, but in a way to justify sinners, 

awaited its unambiguous revelation at the coming of Jesus. With the OT background and 

foundation He gave of the law, God moved on to reveal as explicitly "the grace and the truth ... 

by Jesus Christ" (John 1:17 literal). And that is where Paul goes. 

 
Paul tells us "the righteousness of God ... is manifested ... by faith of Jesus Christ unto all 

and upon all them that believe." (Rom. 3:21, 22). 
 
(1) The grammatical structure in "of God" and "of Jesus" parallel each other. As the 

righteousness is "of God," so the faith is "of Jesus." The closeness of these two phrases is not 

merely in their grammar. As Paul by parallel texts elsewhere observed, righteousness is faith and 

                                                
2 "The law worketh wrath: for where no law is, there is no transgression (Rom. 4:15). "When the commandment 
came, sin revived, and I died" (Rom. 7:9). "Sin, taking occasion by the commandment, ... slew" (Rom. 7:11). "Sin 
by the commandment might become exceeding sinful" (Rom. 7:13). "The sting of death is sin; and the strength of 
sin is the law" (1 Cor. 15:56). 
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love. "The breastplate of righteousness" is "the breastplate of faith and love" (Eph. 6:14; 1 Thes. 

5:8). It is in this sense of equivalency that "righteousness ... is manifested ... by faith."  

The very dynamic of faith as revealed through Jesus looks at and treats the sinner not as he is 

but as he can be. It is in this way His faith "calleth those things which be not as though they 

were" (Rom 4:17). We see faith working so, not just in God's calling Abraham "a father of many 

nations" (Gen. 17:4), but also in every miracle of Jesus when He spoke to helpless sinners "as 

though" they were whole--"rise up and walk" (Luke 5:23), "sin no more" (John 5:14; 8:11), etc.--

absurd statements on the human face of them. But these were all expressions of divine, creative 

faith reaching out for responsive faith. When Jesus found such, not only did the completed 

circuit open divine power to accomplish its intended goal, but He in His humility repeatedly 

credited the sinner, "Thy faith hath made thee whole" (Matt. 9:22).3 This is the gospel sequence 

that Paul had earlier noted. "The gospel of Christ ... is the power of God unto salvation to every 

one that believeth; ... for therein is the righteousness of God revealed from faith to faith..." (Rom. 

1:16, 17)--from the creative faith of Jesus to the responsive faith of man. 

Once this picture is realized, then God's counting faith "for righteousness" (Rom. 4:3, 5, 9) is 

patently sensible and far from any type of fiction. Since faith is a heart function (Rom. 10:10), 

when God observes that a sinner in his heart is responding with faith to God's righteousness that 

has been revealed to him by various expressions of faith (promises, commands, etc.), God would 

be remiss not to count such as righteousness, because it is. The faith that Jesus expressed not 

only can see any sinner as he might be; it for sure can also see the faith response of any sinner 

for where it will lead unimpeded.  

The vital thing to grasp is how this faith working by love is the only dynamic that "availeth 

any thing" (Gal. 5:6). God shows the only way to restore faith and love to the hearts of sinners is 
                                                
3 Paul also uses the second person possessive pronoun repeatedly. See Eph. 1:15; Col. 1:4; 2:5; 2 Thes. 1:4. 
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by treating them with faith and love. Stated in a broader sense, the only solution to meet and 

overcome no faith and love is with faith and love. 

(2) The grammatical flow of the sentence demands the subjective genitive for "Jesus Christ."4 

God is the One acting, the subject of the verb of action. The thing being "manifested" is "the 

righteousness of God." The means (dia) by which this occurs is "the faith of Jesus." The target 

of the manifestation is toward (eiv) all, and the manifestation remains upon (epi) all the 

believing ones. The subjective genitive meaning could be preserved in the English by the phrase 

"faith in Jesus" only if that is understood primarily to be the faith we find "in Jesus" (which is 

what occurs in verses 24 and 25 with uses of the explicit preposition "en" as noted below with its 

corollary case, for words that parallel this faith). So the grammatical sequence is: 

 subject 

  verb or noun of action (where justifying is described) 

   object of the action 

    phrase indicating means and its source (faith of Jesus), 

     phrase indicating the objective or goal.  

This flow we will note Paul repeats over and over, with varying degrees of completeness. We 

will consider this structure by use of tables that follow this pattern, with the letter abbreviation 

identifying the elements: 

 

 
                                                
4 The case of the noun "Jesus" is genitive in the Greek grammar. The genitive case can be subjective with the 
preposition "of" understood. As subjective, the genitive word "Jesus" indicates that it is the subject possessing the 
noun "faith," thus "of Jesus." The alternative is the objective genitive with the preposition "in" understood. If this 
were so, the genitive word "Jesus" would indicate that it is the object toward which the noun "faith" is directed, thus 
"in Jesus." Tonstad's article "pistiv Xristou: Reading Paul In A New Paradigm" in Andrews University 
Seminary Studies 40, 1 (Spring 2002), pp. 37-59, considers and references the grammatical discussions through the 
years, with some of their implications. 
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 Grammatical Element Grammatical Observations 
 Subject (God) God is assumed as the active subject when passive verbs 

are used whose subjects are actually the object of the 
action of the verb. 

A Verb or noun of action All of these actions words are God's, therefore we will not 
list a subject line above as we outline our verses. 

O Object of the action  
M Means dia or ek 
S Source or Medium of Means Genitive Case, or en with Locative Case 
G Goal or Objective  
 
We will note that "justification" as a noun will be the "object of action," while "justify" the 

"verb of action." The "faith of Jesus" will be the "means" (faith) and the "source of the means" 

(Jesus). 

 
Paul notes that this righteousness of God "is manifested, being witnessed by the law and the 

prophets" (3:21). 
 
(3) Paul's point is not that the righteousness of God of which the law and the prophets 

witnessed is the faith of man responding to God, but the faith of Jesus expressed to man and 

God, for this was the gospel Paul preached.5 Paul uses here the same verb that Jesus used in John 

5:39 (marturew) when He plainly said, "The scriptures ... testify of Me." The testimony is not 

of the faith response of man in any primary sense, unless we mean the Man Jesus Christ.6 

 
Paul continues, "For all have sinned, and come short of the glory of God." (3:23) 

(4) In using both the aorist and present tenses to describe what "all" do contrary to God's 

righteousness, that indeed qualifies them as sinners in need of salvation, Paul effectively 

excludes the "all" from being the source of the manifestation of God's righteousness. 
                                                
5 1 Cor. 1:17, 18, 23, 24; 15:1-4, 11 
6 That the witness of scripture is but a portion of the witness of God Himself is clear from 1 John 5:9-13. The written 
word is a witness to His faith, but the incarnate Word was the ultimate witness. John in this passage from his epistle 
clearly describes a witness given by the Father regarding the Son (which we are understanding to be an expression 
of faith), with the intent that the response would also be faith. The witness is that eternal life was given in Jesus. The 
witness believed means one has the gift. There is a clear distinction between the giving and the receiving, but God 
intends one to lead to the other. We will see that life for sinners is a product of justification. 
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"Being justified freely by his grace through the redemption that is in Christ Jesus:" (3:24) 

(5) The "all" (including the believing ones) rather than being the means of manifesting God's 

righteousness are here described as the recipients of it. The phrases of this verse with its subject 

"all" from the previous verse parallel those of verses 21, 22 as follows: 

 verse 21, 22 verses 23, 24 
A manifested justified by 
O the righteousness of God  His grace  
M which is by (dia) faith  through (dia) the redemption  
S of Jesus Christ [genitive] that is in (en) Christ Jesus [locative] 
G unto (eiv) all, and [the manifestation 

remains] upon (epi) all the believing ones 
all [subject of passive verb has the meaning 
parallel to "unto" and "upon"] 

 
 (6) This structure should make it evident that if we wish to translate "pistiv ihsou" as 

"faith in Jesus," it must have the same meaning as "redemption ... in Christ Jesus" as noted in #2 

above. The subjective genitive best parallels the locative. 

Here we also have the first clear evidence that the justification (state of "being justified") 

that all are presently experiencing (present passive participle referring back to the "all" of verse 

23) flows out of righteousness/grace of God by means of the faith/redemption that we find in 

Jesus Christ. From the parallel it should also be obvious that in manifesting His righteousness, 

God is justifying by grace. These are His actions. The passive "being justified" implies Him as 

the initiator as it explicitly states the "all" as the recipients. That all do not experience it through 

the entire process of salvation is not Paul's point in this verse.7 This working definition of 

justification we will find is consistent throughout Paul's writings, indeed, all scripture. 

 
"Whom God hath set forth to be a propitiation through faith in his blood, to declare his 

righteousness for the remission of sins that are past, through the forbearance of God;" (3:25) 
                                                
7 Paul addresses the vital nature of the goal of the human faith response in many places, most recently in 3:22. (See 
also Rom. 1:16, 17; 4:3, 5, 24; Gal. 2:16.) He also emphasizes that faith must endure (Heb. 2:3; 3:6, 14; 10:22, 23, 
35-39). 
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We build the parallel by adding now the first portion of verse 25: 

 verse 21, 22 verses 23, 24 verse 25a 
A manifested justified by set forth 
O the righteousness of God  His grace  a propitiation  
M which is by (dia) faith  through (dia) the 

redemption  
through (dia) (the) faith  

S of Jesus Christ [genitive] that is in (en) Christ Jesus 
[locative] 

in (en) His blood [locative] 

G unto (eiv) all, and [the 
manifestation remains upon] 
(epi) all the believing ones 

all [subject of passive verb 
has the meaning parallel to 
"unto" and "upon"] 

 

 
 (7) The propitiation8 is God's action, just as His righteousness and His grace. The "faith of 

Jesus Christ" is "the faith in His blood." The action of setting forth a propitiation is accomplished 

through "the faith" He expressed in His poured out life. This expression of God was 

"manifested" and "set forth" for the purpose of all "being justified." 

In this verse Paul supplies the objective of this dynamic by an action noun depicting in yet 

another way what God accomplished. So we add the second portion of the verse in our parallel 

table: 

 verse 21, 22 verses 23, 24 verse 25a verse 25b 
A manifested justified by set forth declare [noun:  a 

declaration of] 
O the righteousness of 

God  
His grace  a propitiation  His righteousness  

M which is by (dia) 
faith  

through (dia) the 
redemption  

through (dia) (the) 
faith  

for (dia) the 
remission  

S of Jesus Christ 
[genitive] 

that is in (en) Christ 
Jesus [locative] 

in (en) His blood 
[locative] 

through (en) the 
forbearance of God 

G unto (eiv) all, and 
[the manifestation 
remains upon (epi) 
all the believing 
ones 

all [subject of 
passive verb has the 
meaning parallel to 
"unto" and "upon"] 

 of sins that are past 
[objective is sinners] 

                                                
8 The word "propitiation" (ilasthrion) that Paul uses here takes us into another cluster of related texts we will 
examine later that give another chain of evidence of the divine dynamic we are seeing in our current passage. 
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 (8) We see again the elements of Paul's gospel narrative, identifiable by the prepositions and 

the meaning. Our focus now is the means and its source, here described as "through the 

remission in God's forbearance." Note that this is the third dia-en sequence in verses 24 and 25, 

so it would make sense to continue the "through-in" way of translating them. This description 

parallels the previous ways that the means and source were stated, "through the faith in His 

blood," "through the redemption in Christ," and (to keep the same preposition though it is absent 

in the Greek) "through the faith in Jesus Christ."  

How easily we slip from "in Jesus" meaning source to His being the object. The hazard of 

doing this is that the very foundation of our necessary response is undermined. To encourage and 

strengthen our faith in Jesus, we must more adequately measure and emphasize His faith in us. 

That the "remission through forbearance" is equivalent to what God did in Jesus Christ that 

these other phrases (in particular to this study the "faith of Jesus") also describe can be seen by 

examining the only other occurrence of the noun translated "forbearance" and several of the 

verses using its related verb. Using this rare noun the only other time, Paul earlier made 

application of this "forbearance," moving to the goal portion of his paradigm. "Despisest thou the 

riches of His goodness and forbearance and longsuffering; not knowing that the goodness of 

God [source / means] leadeth thee to repentance [objective]?" (Rom. 2:4).  

The objective cannot be declared more plainly. God forbears all sinners in order to lead them 

to repentance. The repentance leads in His plan to the transformation by which they also learn to 

forbear.9 Observe the verb form in a verse that describes the source. "Then Jesus answered and 

said, O faithless and perverse generation, how long shall I be with you? how long shall I suffer 

                                                
9 This sequence is profoundly illustrated in the negative by Jesus' parable in Matt. 18:23-35, where the forbearance 
(forgiveness) of the king did not lead to the servant becoming forbearing (forgiving). 
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[forbear] you?" Jesus modeled God's forbearing. Paul drew from this source to the objective in 

the paradigm in his letters to the Ephesians and Colossians. "With all lowliness and meekness, 

with longsuffering, forbearing one another in love [the objective]." "Forbearing one another, 

and forgiving one another [the objective], if any man have a quarrel against any: even as Christ 

forgave you [the source], so also do ye [the objective]." (Eph 4:2; Col 3:13). It should be obvious 

that this forbearing equates to forgiveness, and likewise to justification. 

That this is wise and prudent on God's part Paul observes in Ephesians, where he summarizes 

this same divine dynamic, using the same terms we have noted, again saying that it is 

forgiveness, and adding a verb to the grace that he will use later in Romans (5:20). "In whom we 

have redemption through His blood, the forgiveness of sins, according to the riches of His grace; 

wherein He hath abounded toward us in all wisdom and prudence." (Eph. 1:7, 8). 

 
"To declare, I say, at this time his righteousness: that he might be just, and the justifier of 

him which believeth in Jesus." (3:26) 
 
The KJV here is a rare example where the genitive was rendered in a way that faith was 

directed toward Jesus. But other even more literal Greek translations read closer to the subjective 

genitive. "For the shewing forth of his righteousness in the present time, so that he should be 

just, and justify him that is of the faith of Jesus" (Dby). "For the shewing of his justice in this 

time: that he himself may be just and the justifier of him who is of the faith of Jesus Christ" 

(DRV). "For the shewing forth of His righteousness in the present time, for His being righteous, 

and declaring him righteous who is of the faith of Jesus" (YLT). Let's add this profound text to 

our table, using the last noted literal translation. Since there are two action words in the verse 

(and a connected intransitive verb), we will outline it in two parts.  
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(The following is the summary table for our Romans 3 passage.) 

 verse 21, 22 verses 23, 24 verse 25a verse 25b verse 26a verse 26b 
A manifested justified by set forth declare [noun: 

a declaration 
of] 

shewing forth 
[noun: a 
declaration 
of] 

declaring 
righteous 
(justifying) 

O the 
righteousness 
of God  

His grace  a propitiation  His 
righteousness  

His 
righteousness 
(justice) 

 

M which is by 
(dia) faith  

through (dia) 
the 
redemption  

through (dia) 
(the) faith  

for (dia) the 
remission  

 of (ek) the 
faith 

S of Jesus 
Christ 
[genitive] 

that is in (en) 
Christ Jesus 
[locative] 

in (en) His 
blood 
[locative] 

through (en) 
the 
forbearance of 
God 

 of Jesus 
[genitive] 

G unto (eiv) all, 
and [the 
manifestation 
remains] upon 
(epi) all the 
believing ones 

all [subject of 
passive verb 
has the 
meaning 
parallel to 
"unto" and 
"upon"] 

 of sins that 
are past 
[objective is 
sinners] 

for (eiv) His 
being 
righteous 
(just) 

him (the one) 

 
 (9) We find the faith of Jesus again buried in the heart of God's gospel dynamics. The action 

of God in manifesting and setting forth was equated with a declaration, with justifying. Let's 

trace the threads through from verse 21. What was revealed in the gospel was His righteousness, 

grace, and propitiation. He accomplished this through faith, redemption, and remission. And all 

of these were included in the gift of Jesus Christ--His poured-out life, the forbearance of God. 

The first goal we have noted of God's righteousness working "through" this faith is in regards to 

sinners, covering the spectrum from "all" down to "all the believing ones" and finally focusing 

on "the one." But this is not the only goal, as we shall see! 

Here is the second occurrence of the verb "justify" in our passage. Paul has zoomed in from 

the all-inclusive "pantev" of verses 22 and 23 to the individual recipient "ton"10 of what God 

                                                
10 That the article by itself can be understood to speak of "the one" is evident from its double use in this way in Luke 
17:24. 
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has done. It is through everything that God accomplished in Jesus that the opposite of 

condemnation has been expressed to sinners. God looks at sinners not as hopelessly lost 

transgressors, but as what they may become. He begins treating them that way, through the faith 

expressed by Jesus. This is the core of the dynamic of justifying by faith.  

(10) But here we see the "faith of Jesus" is the means to accomplish two goals, not just one. 

Sinners are not the only ones impacted by the gospel. Righteousness is justice (dikaiosunh), 

a Greek word Paul has used three times already in this passage. Here he connects this noun 

justice to two other members of the Greek dikh family, the adjective just and the verb justify--

justice + just + justify. He had observed in verse 10 that no human was just (righteous). But now 

he declares that all that God has done in His declaration of His justice, in justifying as righteous 

the individual "out of" this faith, has also worked "into" or "unto" His being just (righteous). It 

should be clear that this is not making God something He was not before. It is an affirmation of 

His "being just." This is a clear echo of verse 4 where he quoted David saying, "That Thou 

mightest be justified when Thou speakest, and be clear when Thou judgest."11 This theme of 

who and how one is just, Paul had introduced in 1:17 by quoting Habakkuk, "The just shall live 

by faith." (from Hab. 2:4).12  

"The lie" the devil fathered (John 8:44) accused God of being self-exalting (Isa. 14:13,14), 

unrighteous, implying that is the way to live. It captured Adam and Eve and warped their nature 
                                                
11 This quote is from Psalm 50:4 LXX (51:4 in KJV). 
12 Since this paper is focused mostly on the NT observations, we should observe briefly two things here about this 
text. One is that the Hebrew apparently says "his faith" while the LXX "My faith." No NT quote of this verse (Rom. 
1:17; Gal. 3:11; Heb. 10:38) has any possessive pronoun. It appears in these quotes Paul is wanting to address the 
dynamic of faith in general, not whose it is, which he deals with elsewhere as we are noting. The other item to 
observe is that in this text the Hebrew word translated faith (hnwma) occurs 49 times in the OT but is rendered 
"faith" only here in the KJV. The majority of times it is translated "faithfulness" or equivalent words. What needs to 
be explored in the OT is that God is faithful because He expresses faith. We will note later some evidences of this 
from the sanctuary symbols. One other occurrence of hnwma and the way an alternate translation has rendered it 
will suffice here to shine a light on what must be a host of OT evidences of this divine dynamic. "It is of the 
LORD’S mercies that we are not consumed, because His compassions fail not. They are new every morning: great is 
Thy faithfulness." (Lam. 3:22, 23). BBE: "great is Your good faith."  
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into being self-exalting (Gen. 3:5), unrighteous. In Jesus' life and death He witnessed to "the 

truth" (John 14:6; 18:37). So we find "the faith of Jesus" addressing both problems "the lie" 

created. By treating sinners not as they were but as they could be again, righteous, Jesus by this 

faith began and nurtured the recovery of sinners from "the lie." By expressing humility, and 

becoming "obedient unto death, even the death of the cross" (Phil. 2:8), He also by this faith 

showed the effectiveness of God's faith and declared Him righteous. Both accomplishments were 

by one and the same manifestation of righteousness "by faith of Jesus." These are both 

justification. The gospel will not only accomplish the justification of sinners. It will justify 

God. It will restore sinners to a righteousness that is of faith, by God's righteousness that is of 

faith. And in expressing that righteousness, God Himself is justified. Buried in Revelation's 

description of judgment, we find this most important of all verdicts expressed in song, 

Great and marvellous are thy works, Lord God Almighty;  
just [righteous] and true are thy ways, thou King of saints." (Rev. 15:3). 

 

Gal. 2:16-21 and "Faith of Jesus" 

In this next passage we observe Paul repeating to the Galatians the same dynamics he wrote 

to the Romans. In fact, his conclusion in the first verse explicitly removes the law as a means of 

justification just as he did in Rom. 3:20. Compare the similarity of expression: 

Rom. 3:20 Gal. 2:16b 
Therefore by the deeds [ergon] of the law 
there shall no flesh be justified in his sight: 

for by the works [ergon] of the law shall no 
flesh be justified 

 
But the way Paul arrived at this conclusion is different in Galatians from his method in Romans. 

Both are valid, but Paul started with the law for the Romans (3:10-19), made his above 

conclusion (3:20), then expanded on the gospel solution we outlined (3:21-26). For the Galatians, 

who had already heard his gospel message, Paul summarized the gospel and its goal, contrasting 
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it with the law (2:16a), and then drew the above conclusion excluding law as a method of 

salvation (2:16b). Observe his summary he used first: 

 
Knowing that a man is not justified by the works of the law, but by the faith of Jesus Christ, 

even we have believed in Jesus Christ, that we might be justified by the faith of Christ, and not 
by the works of the law.... (2:16) 
 

Paul in a powerful chiastic structure excludes the false foundations of justification, lays the 

one and only true foundation, and focuses on the grand objective of salvation in regards to 

mankind. Observe the same grammatical elements as in Romans 3, but now with the disqualified 

ones alongside: 

 2:16a 
A justified 
O  
M not by (ek; cf. Rom. 3:26b) the works by (dia; cf. Rom. 3:22) the faith 
S of the law [genitive] of Jesus Christ [genitive] 
G a man a man; believed in Jesus Christ 
 

Showing the chiasm will highlight the foundation and focus, the means and goal: 

we have believed in Jesus Christ 
but by the faith of Jesus Christ justified by the faith of Christ 

not justified by the works of the law  not by the works of the law 
 

(11) The parallel use of the genitive case in "of the law" and "of Jesus Christ" indicates that 

just as the works that are defined by and flow out of law are ineffective at justifying a man (the 

solution lying at a deeper level), so the faith that is defined by and flows out of Jesus 

accomplishes it (addressing the core issue). "For other foundation can no man lay than that is 

laid, which is Jesus Christ." (1 Cor. 3:11) In preaching the gospel, Paul had "laid the foundation." 

(1 Cor. 3:10). It is to this gospel that Paul is calling the Galatians back (Gal. 1:6-11; 2:2-5).  

Let us state it plainly. Jesus' faith and love are all inclusive. These have already availed in the 

battle between justification and condemnation. Their creative power has begun the process of 
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salvation for all. And their non-coercive nature cannot complete it without one's positive 

response. 

The telling of the gospel has a goal beyond the mere story, as vital and significant as is that 

narrative. Though Jesus' life vindicated the Godhead, as we've noted, the other-centered love that 

God is, drove a human-focused goal--to restore faith as the guiding dynamic in mankind. That is 

why "we have believed in Jesus Christ" is the pinnacle of Paul's grammatical structure. John 

draws a similar picture of the Word's mission. His life "was the light of men" which "shineth in 

darkness" and "lighteth every man that cometh into the world." "He was in the world," and "as 

many as received Him, to them gave He power [authority] to become the sons of God, even to 

them that believe on His name." (John 1:4, 5, 9, 10, 12). The faith of Jesus working by love 

shown a bright light in a dark place of unbelief and selfishness. He revealed the dynamic that 

fills heaven with light, but in a place closer to hell. It cost Him an infinite price, but showed He 

is unchangeable. His eternal faith and love are from the beginning and endure to the end. The 

glory of His giving in such a place of taking, led to others abandoning the darkness of the lie. 

They were freed as they entered into intimate contact with the truth He both witnessed to (John 

18:37) and was (John 14:6). That was His goal and joy! That vision of faith energized His life of 

suffering. 

God's view and treatment of sinners by means of this faith that justifies are not limited to 

certain points in the salvation process. They undergird the whole. What He began by the faith of 

Jesus will be continued pursuant to man's faith response. Paul here makes the latter clear. "We 

have believed in Jesus Christ, that (ina) we might be justified by the faith of Christ." To begin, 

His faith reached out to all in justifying grace (Rom. 3:23, 24). We can rightfully say that the 

existence of all sinners was justified by what God accomplished in Jesus. His faith in all 
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supplies everything anyone needs to respond in faith. This is the gospel, and must not be 

minimized or made conditional. To continue, the sinner who responds to the faith of Jesus with 

faith in Him has seen something of this justifying dynamic, and wills for it to continue. Its 

continuance is obviously conditional and necessary in order for the process to be completed. It is 

thus that we "have believed in Jesus Christ, that we might be justified by the faith of Christ." 

 
But if, while we seek to be justified by Christ, we ourselves also are found sinners, is 

therefore Christ the minister of sin? God forbid. (2:17) 
 
Paul continues the responsive side of faith in relation to justification. He addresses what 

happens after believing in Jesus Christ, in order "that we might be justified by the faith of 

Christ," that is, "while we seek to be justified by Christ." Note that there is no hint of being 

justified by anything that is mine or in me. Paul is not contradicting Jesus' words when He said, 

"Thy faith hath saved thee" (Luke 7:50). Paul is shining a light on the source of faith (Christ as 

the source of the means of justification). Jesus was highlighting the responsive faith (goal).  

However, Paul's following observation should make it obvious that even after we have 

entered justification not just with Christ's faith initiative but also by our seeking, responsive 

faith, we can fall from the life of consistently reflecting His faith. Paul shows that what Peter had 

done in Antioch (2:11-14) was totally inconsistent with justification. Paul's method of doing this 

is what he used 10 times in Romans, once in 1 Corinthians, and will use once more in Galatians. 

Based on some truth of the gospel, he raises a question about a conclusion that apparently some 

were drawing, asking if that conclusion follows on that truth, and answers his own question with 

a resounding, "Let it not be!" Observe again the consistency of Paul's paradigm, regardless of 

what elements are present or missing. With two action words we will outline this verse in two 

parts, one being the situation Peter was in, and the other Paul's questioned conclusion:  
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 2:16 2:17a 2:17b 
A justified justified minister 
O    
M not by (ek) the 

works 
by (dia) the faith   

S of the law [genitive] of Jesus Christ 
[genitive] 

by (en) Christ 
[locative] 

 

G a man a man; believed in 
Jesus Christ 

we ourselves also are 
found sinners [fail at 
the goal] 

of sin? God forbid. 

 
As noted in #6 above under Rom. 3:23, 24, the locative13 speaks to the same reality that the 

subjective genitive does. We are justified in (en) Christ; therefore it is through (dia) the faith 

that we find of or in Him that we are justified. 

While these grammatical parallels are imbedded in Paul's writing here, his point now is to 

show the inconsistency of thinking that Christ by His justification (by viewing and treating 

sinners in faith, "as though" they were where they should be) is ministering to sin rather than 

removing it. Paul's repudiation of such a conclusion is emphatic. The narrative within which this 

entire passage occurs is the story of Peter and others, who having heard and accepted the gospel 

preached and lived by Jesus in His faith working by love, had stopped relating to Gentiles with 

that same principle. The gospel teaches us that if we not changed by faith and love into people 

that function by faith and love, we are throwing away the gospel, regardless of our past or 

profession. We must not forget Paul's goal is not mere theological sparring. The gospel is 

practical. The excluded portion of this verse we will not carry into the following tables. 

 
For if I build again the things which I destroyed, I make myself a transgressor. (2:18) 
 
If a believer turns from the faith of Jesus to the unbelief he abandoned when he believed in 

Jesus, particularly in how he treats others, he is rebuilding the old house that was on sand.14 His 
                                                
13 I stayed with the locative here to be consistent with the grammar in the previous parallel text portions. The 
instrumental case ("by") may also be seen in the uses of en. 
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own unbelief, not the faith of Jesus, is making him a transgressor. The active subject at this low 

point of his passage is no longer God but the "egw" (bolded "I") he specifically addresses in the 

next two verses. We will also exclude this entire text from our tables of grammatical elements. 

 
For I through the law am dead to the law, that I might live unto God. (2:19) 

 
Paul returns to the vital function of the law in relation to the gospel. Recall his statement to 

the Romans. "My brethren, ye also are become dead to the law by the body of Christ" (Rom. 

7:4). It is the law that gives strength to sin, which in turn kills. "The body of Christ" on the cross 

affirmed both sin as "the sting of death" and the law as "the strength of sin" (1 Cor. 15:56). When 

Paul the Pharisee encountered the law in Christ, "sin revived, and I died" (Rom. 7:9). 15 In both 

statements about his death, Paul uses egw to emphasize the "I." That which all had experienced 

in Christ representatively (2 Cor. 5:14) by the faith of Jesus, had become true for Paul and his 

Romans readers by their faith response, identifying with Jesus as He had with them.  

It is the law that mediates the death of the old man that occurs when the gospel is believed. 

The cross reveals the wages of sin and the complete payment for all sin. The one who believes 

such victorious faith and love in death also agrees to the penalty of sin and identifies with it. 

Thus he dies to any death claims of the law against him, since they were fulfilled in Jesus. He 

also dies to the sin that the law defines. This death to sin is followed, as Paul described in Rom. 

6:2-11 and 7:6, by the resurrected life to God, reflected in righteousness (6:13-19; recall this is 

faith and love). So Paul testified, "The law of the Spirit of life in Christ Jesus hath made me free 

from the law of sin and death" (Rom. 8:2).  

                                                
14 "Hear and do" = faith that works; Matt. 7:24-27; Luke 6:47-49. 
15 Paul had said, "I was alive without the law once" (Rom. 7:9). But being "circumcised the eighth day, ... of the 
tribe of Benjamin, an Hebrew of the Hebrews; as touching the law, a Pharisee" (Phil 3:5), he was never "without the 
law" as such. So his clear implication is that he had been "without the law" in Christ. Egw died when he met Christ. 
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Paul in essence is saying that when Peter died to his old life of treating others with partiality 

and strife, he rose to a life of manifesting the righteousness of God by expressing faith and love 

to others. Thus what he did in Antioch was a repudiation of the gospel. 

 2:16 2:17a 2:19 
A justified justified  
O    
M not by (ek) the 

works 
by (dia) the 
faith 

 through (dia) the law 

S of the law 
[genitive] 

of Jesus Christ 
[genitive] 

by (en) Christ [locative] [in Christ] 

G a man a man; believed 
in Jesus Christ 

we ourselves also are 
found sinners [fail at the 
goal] 

am dead to the law, that I 
might live unto God 

 
 

I am crucified with Christ: nevertheless I live; yet not I, but Christ liveth in me: and the life 
which I now live in the flesh I live by the faith of the Son of God, who loved me, and gave himself 
for me. (2:20) 

 
Paul has transitioned from speaking directly to Peter in the second person (2:14), to the first 

person plural (2:15-17), to the first person singular (2:18-20). In his great tact he pushes his vital 

gospel points closer and closer home by drawing them more and more to himself.16 And here he 

arrives at a personal testimony, the testimony Peter again needs to live.  

 2:16 2:17a 2:19 2:20 
A justified justified  crucified with 
O     
M not by (ek) 

the works 
by (dia) the 
faith 

 through (dia) the 
law 

by (en) the faith 

S of the law 
[genitive] 

of Jesus 
Christ 
[genitive] 

by (en) Christ 
[locative] 

[in Christ] of the Son of God 
[genitive] 

G a man a man; 
believed in 
Jesus Christ 

we ourselves also 
are found sinners 
[fail at the goal] 

am dead to the 
law, that I might 
live unto God 

I live; yet not I, 
but Christ liveth 
in me: and the life 
which I now live 
in the flesh I live 

 
                                                
16 This appears also to be one of his motives for the multiple times he uses the first person singular in Romans 7. 
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The passive verb in this verse "crucified with" again assumes God as the source of the action. 

It is closely identified with the cross of Jesus where God "set forth" Jesus (Rom. 3:25). Paul 

elsewhere powerfully affirms this corporate reality that accompanied Jesus' death (2 Cor. 5:14). 

His taking this death from the third person plural there ("all died") to the first person singular 

here ("I am crucified") points to his personal identification with that death on the cross. But such 

identification has implicit in it the accomplished event which it acknowledges. And this personal 

testimony of identity with death and life anyone in the world can confess if they only believe.17 

(12) While we can identify here the means and source as the same as we have been seeing all 

along, we also note that Paul is now describing them as the dynamic behind his living the life 

that is the goal of the gospel, that is, the means of the goal continuing. Thus he has changed and 

used en as the preposition connecting "the faith of the Son of God" to his personal experience. 

Here for the only time he writes that it is "of the Son of God" and thus directs us to the divine 

origin of this dynamic called faith, which we will shortly explore. Also that this faith experience 

is death-to-life we will observe as we consider the occurrences of the noun justification in the 

New Testament. 

 
I do not frustrate the grace of God: for if righteousness come by the law, then Christ is dead 

in vain. (2:21) 
 
To operate as Peter had done, as "if righteousness come[s] by the law," was to "frustrate 

[despise] the grace of God." Paul refuses to do that. He uses the same label, grace, he used in 

Rom. 3:24 to describe the gospel dynamic that justifies. The principle upon which Peter and the 

others had acted, "by the law" (though in no way fulfilling the law), was anti-gospel. "Their 

                                                
17 See A. T. Jones, "Studies in Galatians. Gal. 2:20," Advent Review and Sabbath Herald, 76, 43 (October 24, 1899), 
pp. 684, 685. E.g., "In this blessed fact of the crucifixion of the Lord Jesus, which was accomplished for every 
human soul, there is not only laid the foundation of faith for every soul but in it there is given the gift of faith TO 
every soul. And thus the cross of Christ is not only the wisdom of God displayed from God to us, but is the very 
power of God manifested to deliver us from all sin, and bring us to God." {685.1} 
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dissimulation" (2:13), not being an expression of "the faith of the Son of God," was the flesh in 

action, treating people with partiality, not as they were in the eyes of Jesus. It was an attack on 

the cross of Christ, where Jesus revealed a faith working by love that included all.18 

Their behavior did not justify others as Christ had justified them. By excluding them, they 

had in essence condemned the Gentiles. The function of the law was to kill, which was the 

tendency of their attitude, if not its actual effect. There was no righteousness, no faith and love 

expressed. To attempt to justify what they had done would be to condemn what Christ had done. 

(The following is the summary table for our Galatians 2 passage.) 

 2:16 2:17a 2:19 2:20 2:21a 2:21b 
A justified justified  crucified with  is dead in 

vain 
O     the grace of 

God19 
if 
righteousness 
come19 

M not by (ek) 
the works 

by (dia) the 
faith 

 through (dia) 
the law 

by (en) the 
faith 

 by (dia) the 
law20 

S of the law 
[genitive] 

of Jesus 
Christ 
[genitive] 

by (en) 
Christ 
[locative] 

[in Christ] of the Son of 
God 
[genitive] 

  

G a man a man; 
believed in 
Jesus Christ 

we ourselves 
also are found 
sinners [fail 
at the goal] 

am dead to 
the law, that 
I might live 
unto God 

I live; yet not 
I, but Christ 
liveth in me: 
and the life 
which I now 
live in the 
flesh I live 

I do not 
frustrate 

 

 

Death   Justification   Life Parallel 

Before moving on, let's note a little further the parallel briefly mentioned between these last 

three verses and the gospel picture painted in 2 Cor. 5:14 to 6:1. Note the bolded items that 

correlate. The implicit connections to justification are described under the Notes. 

                                                
18 Compare Paul's observation that also excluded man-centered methods of the flesh to preach the gospel itself. "For 
Christ sent me not to baptize, but to preach the gospel: not with wisdom of words, lest the cross of Christ should be 
made of none effect" (1 Cor. 1:17). 
19 Compare Rom. 3:24 "grace; 3:21, 22, 25, 26 "righteousness." 
20 Summary: Sin, condemnation, and death are dia the law. Righteousness, justification, and life are dia faith. 
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Gal. 2:19-21 2 Cor. 5:14 to 6:1 Notes 
19 I ... am dead to the 
law 
20 I am crucified with 
Christ:  

14 For the love of Christ 
constraineth us; because we 
thus judge, that if one died for 
all, then were all dead: 

Galatians applies the corporate and 
universal truths of 2 Corinthians 
(first and third person plurals) to the 
first person singular. 

19 that I might live 
unto God 
20 nevertheless I live; 
yet not I, but Christ 
liveth in me: and the 
life which I now live  

15 And that he died for all, that 
they which live should not 
henceforth live unto 
themselves, but unto him 
which died for them, and rose 
again. 

Life from the dead is not just the 
personal experience at one's faith 
response to Jesus' faith, but also the 
corporate experience at the cross and 
resurrection of Jesus. The corporate 
reality is the only basis for the 
individual imperative. Life is the 
result of justification as truly as 
death is the result of condemnation. 

in the flesh I live by the 
faith of the Son of 
God, 

16 Wherefore henceforth know 
we no man after the flesh: yea, 
though we have known Christ 
after the flesh, yet now 
henceforth know we him no 
more. 
17 Therefore if any man be in 
Christ, he is a new creature: 
old things are passed away; 
behold, all things are become 
new. 

Though the flesh remains, the 
imperative is not to live that way. 
Instead, one has learned from Jesus' 
expression of faith, that has begun 
the new life for all (pre-birth), that 
he must now live the new life 
publicly (post-birth), and know all 
men through those same eyes of 
faith. 

who loved me, and 
gave himself for me. 

18 And all things are of God, 
who hath reconciled us to 
himself by Jesus Christ, and 
hath given to us the ministry of 
reconciliation; 
19 To wit, that God was in 
Christ, reconciling the world 
unto himself, not imputing 
their trespasses unto them; 
and hath committed unto us the 
word of reconciliation.  
 20 Now then we are 
ambassadors for Christ, as 
though God did beseech you 
by us: we pray you in Christ’s 
stead, be ye reconciled to God. 
 21 For he hath made him to 
be sin for us, who knew no 
sin; that we might be made the 
righteousness of God in him. 
 

The foundation is not left implicit! 
This faith worked by love and led 
Jesus to give Himself. In this gift the 
Father gave Himself. The gulf was 
bridged by God, reuniting the world 
to Himself. This accomplishment 
included justification, "not imputing 
their trespasses unto them." The 
cross was the pinnacle of God's 
expressions in Jesus, "Neither do I 
condemn thee." (John 8:11). "Father, 
forgive them; for they know not 
what they do" (Luke 23:34). The 
word of this reconciliation is our 
ministry. Paul in Galatians is 
carrying it out, without specifically 
addressing it as he did in 2 
Corinthians. 
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2:21 I do not frustrate 
the grace of God: for if 
righteousness come by 
the law, then Christ is 
dead in vain. 

6:1 We then, as workers 
together with him, beseech you 
also that ye receive not the 
grace of God in vain. 

Unless we capture the spirit of God's 
reconciling act and express it to 
others, we despise and reject the 
grace of God poured so abundantly 
upon us. 

 

Other "Faith of Jesus" Passages 

Rather than attempting to analyze in detail other passages that speak of the "faith of Jesus," 

let's list them and briefly make some observations. 

Text Notes 
Acts 3:16 And His name 
through faith in His name 
[genitive] hath made this 
man strong, whom ye see 
and know: yea, the faith 
which is by Him [genitive] 
hath given him this perfect 
soundness in the presence 
of you all. 

From the nouns here in the genitive case modifying faith, we find 
that a literal translation reads, "on the faith of His name, this one 
whom ye see and have known, His name made strong, even the 
faith that is through Him did give to him this perfect soundness 
before you all" (YLT). There are no possessive pronouns used here 
in regards to faith. Peter is describing primarily the Source of this 
faith ("Jesus," "the Holy One and the Just," "the Prince of Life;" 
verses 13-15), as his focus is not on the man healed. The healed 
man's faith response is never explicitly mentioned. Even in 
recounting the incident before the high priest and others, Peter's 
point was that the healing occurred "by (en) the name of Jesus 
Christ of Nazareth" (4:10). The word translated "Prince" here 
(archgov) is rendered "Author" in Heb. 12:2, "the Author ... of 
faith." The four occurrences of this word are connected with life, 
salvation, and faith. These all point strongly to the Source. Implicit 
in the origin is the thought that He also functions on that principle 
Himself. 

Gal. 3:22 But the scripture 
hath concluded all under 
sin, that the promise by 
faith of Jesus Christ 
[genitive] might be given 
to them that believe. 

(13) The law operating as God intended "concluded all under sin." 
In contrast, the promise that came was an expression of faith, to be 
received by faith. The promise was "to thy [Abraham's] seed, which 
is Christ" (3:16) and "by (ek) faith of Jesus Christ." He in turn 
gives it "to them that believe," as we noted "from faith to faith" 
(Rom. 1:17). The law should drive us to Christ from whom we hear 
the marvelous, freeing, empowering words of faith and love, 
"Neither do I condemn thee: go, and sin no more" (John 8:11).21  

                                                
21 The passage in which this verse is found in Gal. 3 was at the heart of the 1888 controversy, particularly verse 24. 
"Wherefore the law was our schoolmaster to bring us unto Christ, that we might be justified by faith." The phrase 
"might be justified by faith," and the phrase "are children of God by faith in Christ Jesus" in verse 26 clearly speak 
of the responsive faith that the pinnacle and outflow of 2:16 as described.  
In 1896, in what may have been her most significant letter ever written, Ellen White quoted verse 24, and added, "In 
this scripture, the Holy Spirit through the apostle is speaking especially of the moral law. The law reveals sin to us, 
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Eph. 3:12 In whom we 
have boldness and access 
with confidence by the 
faith of him [genitive]. 

What we find "in Christ Jesus our Lord" (verse 11) is "boldness and 
access with confidence." It is His faith that has granted us this. 
When we received them by faith, "we have" them. 

Phil. 3:9 And be found in 
him, not having mine own 
righteousness, which is of 
the law, but that which is 
through the faith of Christ 
[genitive], the 
righteousness which is of 
God by faith: 

Law may define the details of righteousness but it does not impart 
the spirit of righteousness. Only faith, "the faith of Christ," does 
that. It is thus that faith is righteousness, the type Paul left all for. It 
enabled him to give himself in humble service for others, rather 
than take others in persecution for his own religious prestige--he 
gave his life rather than take others lives. 

Col. 2:12 Buried with him 
in baptism, wherein also 
ye are risen with him 
through the faith of the 
operation [genitive] of 
God, who hath raised him 
from the dead. 

Instead of debating whether passages such as these speak of Jesus' 
representative acts in our behalf, or our individual identifications 
with those acts, let us allow these affirmations to describe the 
whole, excluding neither. Jesus' faith was the operation of God 
when, as the second Adam, He was baptized at Jordan and at 
Calvary, and was raised to minister on earth and in heaven. As we 
identify with Him by faith as He did with us, we enter more into the 
experience of that faith. 

James 2:1 My brethren, 
have not the faith of our 
Lord Jesus Christ 
[genitive], the Lord of 
glory, with respect of 
persons. 

Had Peter followed this principle, he would not have dissembled at 
Antioch. Because "the faith of our Lord Jesus Christ" was not "with 
respect of persons." "He is the propitiation for our sins: and not for 
ours only, but also for the sins of the whole world" (1 John 2:2). 
May our faith be as inclusive and as humble! 

Rev. 14:12 Here is the 
patience of the saints: here 
are they that keep the 
commandments of God 
[genitive], and the faith of 
Jesus [genitive]. 

(14) Just as the subjective genitive in the "righteousness of God" 
went with the "faith of Jesus" in Rom. 3:22, so here the same 
grammatical couplet is used. "The commandments of God" joins 
with "the faith of Jesus." The application of our theme to the 
Advent Movement cannot be underestimated.22 This verse, the very 
climax of the Third Angel's Message, shows those who stand and 

                                                
and causes us to feel our need of Christ, and to flee unto him for pardon and peace by exercising repentance toward 
God and faith toward our Lord Jesus Christ.  {1888 1575.1} 
"An unwillingness to yield up preconceived opinions, and to accept this truth, lay at the foundation of a large share 
of the opposition manifested at Minneapolis against the Lord's message through Brethren Waggoner and Jones. By 
exciting that opposition, Satan succeeded in shutting away from our people, in a great measure, the special power of 
the Holy Spirit that God longed to impart to them. The enemy prevented them from obtaining that efficiency which 
might have been theirs in carrying the truth to the world, as the apostles proclaimed it after the day of Pentecost. The 
light that is to lighten the whole earth with its glory was resisted, and by the action of our own brethren has been in a 
great degree kept away from the world. {1888 1575.2} (emphasis supplied) 
22 EGW repeatedly stated in the context of Minneapolis that SDAs had emphasized "the commandments of God" but 
had neglected "the faith of Jesus." Here is one example:  "The soul-saving message, the third angel's message, is the 
message to be given to the world. The commandments of God and the faith of Jesus are both important, immensely 
important, and must be given with equal force and power. The first part of the message has been dwelt upon mostly, 
the last part casually. The faith of Jesus is not comprehended. We must talk it, we must live it, we must pray it, and 
educate the people to bring this part of the message into their home life. 'Let this mind be in you, which was also in 
Christ Jesus.' Phil. 2:5."  {1888 430.2} (emphasis supplied) 
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do not fall during the end-time judgment. They are enduring saints 
because the holy, selfless faith of Jesus treated them "as though" 
they were not sinners, justifying them ("neither do I condemn 
you") and commanding obedience ("go and sin no more"). His gift 
of law confirmed that His original ideal had not changed. His gift of 
gospel affirmed that He saw them again in that image. And they 
keep these gifts as their identity from Him through the final storm. 
They treat others the same way through the abounding tempest of 
lawlessness. "This gospel" witness is what completes the global 
preaching of the cross and ushers in the end (Matt. 24:12-14). 

 

"Faith of God" Passages 

As we noted, Paul at one point described the faith we are considering, "the faith of the Son of 

God" (Gal. 2:20). Since Jesus was both the Son of God and the Son of Man, we must consider 

further the evidence that the "faith of Jesus" is actually the "faith of God." We will examine two 

passages, significant ones, in the New Testament where the "faith of God" is explicitly 

mentioned. (There are many more in the Old Testament background.) Just as the "faith of Jesus" 

passages were never far from the theme of the cross and the judgment there, and just as the final 

"faith of Jesus" text was in the context of end-time judgment against Babylon (the fourth 

kingdom of Daniel), so both of the "faith of God" NT passages are in the context of judgment. 

 
--Mark 11:22 

The first occurrence is in the narrative of the Passion Week. Jesus all His ministry had been 

looking for faith. He "found" great faith only in non-Jews (Matt. 8:10; 15:28). His disciples were 

a disappointment in this essential dynamic, either described by Jesus as of "little faith" (Matt. 

8:26; 14:31; 16:8) or of "no faith" (Mark 4:40). As they entered the final week before Calvary, 

they were no better supplied. The events of the week were to prove their lack, and Jesus' 

abundance.  
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Jesus' broader concern was for His people, who knew not the time of their visitation (Luke 

19:44; an investigative judgment term). It was the most intense battle between faith and unbelief 

that ever will be seen. The battle was also between faith and foreknowledge. Jesus saw what His 

people "might have been."23 Everything He had done was for that goal. That was His faith at 

work. He saw what Judas might have been, and washed his feet, gave him the bread of intimacy, 

and called him "friend" right to the end. But the persistent response of unbelief by Judas and the 

Jews at large was tearing Jesus' heart apart. Witness His agonizing weeping which interrupted 

the ride into the city on the young donkey at the beginning of the week (Luke 19:41). 

Mark pictures Him going from the aborted procession, "into Jerusalem, and into the temple: 

and when He had looked round about upon all things, and now the eventide was come, He went 

out unto Bethany" (11:11). Again He was looking for faith. But the very building and people 

God ordained to reveal His faith working by love in behalf of sinners, were witnessing to 

something radically opposite. The rest of the week would reveal that lack of faith. The temple 

visit was so disturbing that Jesus spent the entire night praying and fasting.24 

The next morning on the way into the city, to make one of love's last, passionate appeals in 

the temple, for which His night had strengthened Him, "He was hungry" (11:12). That this 

physical hunger was overshadowed by His hunger for faith should be plain from the nourishment 

He obtained months before from the faith of a Samaritan woman (John 4:31-35). But He went to 

a fig tree that promised fruit, and finding none, decided to make it a parable of a faithless people. 

His words withdrawing life astonished the disciples, accustomed as they were to His work of 

giving life. But they did not see the application yet. The following morning "they saw the fig tree 

                                                
23 DA576.1-577.2 Faith (of Jesus):  "saw ... what she might have been." Unbelief (of Jews):  "sight of Jerusalem ... 
that had rejected the Son of God and scorned His love, ... refused to be convinced by His mighty miracles." 
Foreknowledge (of Jesus):  "saw Jerusalem encompassed with armies;" "the city was plowed like a field." 
24 DA581.3 prayer; Mark 11:12 fasting by implication. 
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dried up from the roots" (11:20). Peter called Jesus attention to it with words of unrealized irony, 

"Master, behold [look, see], the fig tree which Thou cursedst is withered away" (11:21). Peter 

wanted Jesus to see, but he and the eleven were the ones who needed to see. Jesus' reply to Peter 

made that clear. "Have the faith of God [genitive]" (11:22; see DRV, BBE, YLT; the subjective 

genitive best grasps the source of what was missing). 

(15) Only the faith of God, the faith that Jesus authors (Heb. 12:2), brings life. Paul's 

observation in Gal. 2:20 makes the point. "I live by the faith of the Son of God." Jesus' acted 

parable showed that death comes immediately when that faith is lacking. However, it was 

another tree a few days later that would be erected on a hill nearby where the greatest evidence 

of the effect of no faith would be seen. On Golgotha, we see Jesus "being made a curse for us: 

for it is written, Cursed is every one that hangeth on a tree" (Gal. 3:13). On Him were placed the 

sins of all the world, all the result of no faith, and He within a day withered and died. How 

essential is the faith of God? The cross shows us. At the same time, the cross was the victory of 

God's faith, as Jesus' faith and love endured to the end. No wonder Paul described "the faith of 

the Son of God" by saying He "loved me and gave Himself for me" (Gal. 2:20). The life that 

faith brings is the very heart as well as the fruit of justification. 

 
--Rom. 3:3 

It was in this same context of the unbelief of the Jewish people that we find the other clear 

reference to the faith of God. In his gospel epistle, Paul made a very important and clear point as 

to the identity of true Jews (Rom. 2:28, 29). He then observed that the Jews are advantaged in 

"every way: chiefly, because that unto them were committed the oracles of God" (3:2). Since he 

notes later that "faith cometh by hearing ... the word of God," it should be obvious the advantage 

is that of faith itself. As we have been observing, the word is the witness to God's faith. In His 
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word He enables us to begin to see what He sees through the eye of faith, "the substance of 

things hoped for, the evidence of things not seen" with physical eyes (Heb. 11:1; compare 

11:27). But what had the Jews done with God's word? The cursed fig tree showed us. In that 

light, Paul asks in Rom. 3:3, "What if some did not believe? Shall their unbelief make the faith of 

God without effect?"  

(16) This subjective genitive is so obvious in its context that no other translation makes 

sense. Apparently struggling with the idea that God has faith, most modern translations have 

made an exceptional rendering (from KJV viewpoint) of the word pistiv as "faithfulness." 

This brilliantly clear statement of who has faith and who doesn't should settle any question as to 

the source of this dynamic. And it must be clear that God is the source not just as some passive 

supply where one goes to get something. No, He is the One who imparts faith by functioning in 

that very way Himself.  

What happens when humans do not respond to God's faith with faith? Does it alter God's 

faith? Paul's answer to his own question, like in Gal. 2:17, was the resounding, "Let it not be!" 

God clearly responds to lack of faith and love by a greater outpouring of His faith and love, to 

the end. In the end, if there is no response, He must reluctantly let us reap what we have sown 

(Gal. 6:7), be measured with the measure we insisted on using (Matt. 7:2). If it is not the measure 

of faith that in the gift of Himself He gave to all (Rom. 12:3), then as the servant in the parable, 

we must "pay all" ourselves (Matt. 18:34). We have thrown away His gift in which He had 

already paid all. But in all of this unbelief, God's faith is not made ineffective. By His faith God 

will be justified and will overcome when judged (as we noted under Rom. 3:26). If we keep 

God's faith we will also be justified in the final sense and overcome in the judgment. 
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That a persistent response of unbelief to the end does not make "the faith of God without 

effect" is evident from the story of Judas. Christ called him "friend" to the end. The "faith of 

Jesus" did not save Judas for eternal life, but it vindicated Jesus. Judas and everyone else will 

bow the knee to that humble victory (Phil. 2:10). God's faith will not have the effect for the 

unbelieving sinner that He intended, but it will justify Him in the judgment. That the Creator 

should be declared just is of infinitely more significance than for a creature to be so declared. He 

has poured His life out to justify the sinner. But that does not make the sinner most valuable. It 

affirms that He is! The truth that He is self-sacrificing love, the love that believes all things, will 

only be highlighted the more by the lie of the sinner who persists to the end in living for self, 

even implying that God is that way (Rom. 3:7). But we can be freed, and remain under His 

justification to the end, by the truth, if we consent. That is His desire! Is it ours? 

 
God's Propitiation 

As we noted in Rom. 3:25, "God hath set forth a propitiation" in Jesus' poured out life, in the 

faith there expressed. The word translated "propitiation" (ilasthrion) occurs only once 

again in the NT, in Heb. 9:5, describing the ark of the covenant with "the cherubims of glory 

shadowing the mercyseat." This lid of the ark was "pure gold" (Exod. 25:17; 37:6), the Bible 

symbol of faith and love. Here we have a beautiful picture of the value of God's faith and love. It 

is that which covers, not so much the tables of the law within, but the sinner without who is 

condemned by that law. It was on that solid gold lid that the blood of the sacrifice was sprinkled 

"seven times" on the symbolic Day of Atonement (Lev. 16:14). The sacrifice and its blood, the 

gold covering on which the blood was applied, and the priest who carried out the ceremony--all 

represented the One whose faith and love were being poured out, covering the sinner, expressed 

in His every action to save. 
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(17) We must observe that this is God's propitiation, not man's. This is yet another powerful 

evidence that the faith we have been studying is God's, not man's. That it may become man's, 

yes, that it must become man's, is part of the plan. But in a way we don't seem to appreciate 

fully, it is His, and will forever be His. 

This primary possession of faith by God can be seen further in looking at the only two 

occurrences of the related verb, ilaskomai. It is in the plea of the publican in Luke 18:13, 

"God be merciful to me a sinner." A literal translation reads, "God be propitious to me--the 

sinner!" (YLT). Weymouth renders this, "O God, be reconciled to me, sinner that I am." What 

did the publican have to offer? No record of deeds, as did the Pharisee, or gift of money. Simply 

a heart-felt prayer, a confession, a casting down of himself at the feet of the merciful God, the 

God of faith. It is highly significant that Jesus, in first description in the NT of a sinner being 

justified, stated, "I tell you, this man went down to his house justified rather than the other: for 

every one that exalteth himself shall be abased; and he that humbleth himself shall be exalted" 

(Luke 18:14). The publican was doing what the sinner must do in response to the primary 

sanctuary symbolism. He was asking for him individually that the High Priest would make 

application of His faith-infused, love-inspired, poured-out life, to add that to the gold of His faith 

and love that from the beginning of sin has shielded the guilty sinner. Such heart dependence 

upon the Just Justifier brought that sinner to a new state of justification. 

Nothing in my hand I bring 
Simply to the cross I cling. 

(18) The other occurrence of this verb clinches the validity of our observations, that the faith 

that justifies us is of necessity God's primarily. Because of what sin did in creating a gulf 

between man and God--moving man a far way off, incapacitating him, almost totally obliterating 

God's image in him--man had not what it took to recover. Had not the grace of God stepped in 
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immediately, with no faith and love man would have died. But God immediately expressed faith 

and love (Genesis 3:15), and the plan to restore man was begun. 

In that plan, God had to take the initiative. And so, in "the oracles of God" we see God's faith 

and love at work in man's behalf from the beginning. The complete connection between God and 

man came in this wonderful plan at the time appointed. Heaven and earth became united in a 

babe born in Bethlehem, a child uniting the mighty faith and love of God Himself with the 

unbelief of fallen man. As with every other similar connection in God's purpose, the result was 

the victory of faith over unbelief, but this victory was unique. It was complete. It had the divine, 

universal power of faith and love in its fullness that all other divine-human connections lacked. 

And so Jesus in Himself bridged the gulf, restoring faith and love in man. 

This is why we read in Heb 2:17, "Wherefore in all things it behoved Him to be made like 

unto His brethren, that He might be a merciful and faithful high priest in things pertaining to 

God, to make reconciliation for the sins of the people." This act of faith working by love 

accomplished that reconciliation, that justification, as we have documented repeatedly. He was 

tempted by the self-exaltation (opposite of love) and unbelief (opposite of faith) that humanity 

has, but He condemned that sin in the flesh, and took it to the cross in the greatest victory of faith 

and love the universe will ever see. It is to this "merciful and faithful High Priest" that we must 

flee, to buy of Him gold, white raiment, and eyesalve. Then, beholding His beauty, we will 

reflect it to others. We will justify others as He has justified us, by faith. 

 
Rom. 4:23 to 5:21--Justification and Life Passages 

Let us summarize some implication for our main theme. The absence of faith brings sin, 

condemnation, and death.25 The justification of faith brings obedience and life.26 Life is not 

                                                
25 Mark 14:64; Rom. 14:23 
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justified without faith. Faith is integral to life itself, being part of how the Creator Himself 

functions. It should be obvious that probationary life flows out of His faith. Without this faith, 

sinful man has no hope of redemption. It is the very foundation of salvation. But God's faith 

alone does not complete the process. The individual must join with responsive faith, or else he is 

choosing death. The two trees we have noted both show that. 

These were Paul's major themes in Rom. 4:23 to 5:21. Adam brought the absence of faith, 

and Jesus fully restored faith. However, the full development of the first (in consequences) was 

not seen in Adam, but only in Jesus. So the gospel reveals both of these dynamics to us, all 

worked out in the life of Jesus Christ. One must see the theme of unbelief at the root of the first, 

and faith, the faith of God, not man's response, at the root of the second. That is why in this 

passage in Romans we find the only two uses of dikaiwsiv (justification). The noun would 

appear to refer to the process of justification from a whole or accomplished perspective, 

whereas the verb forms we have been noting have spoken to various parts in the process. As Paul 

made plain, the goal is the essential faith response of the individual. Here he stated again the 

objective, drawing from Abraham's example, "Now it was not written for his sake alone, that it 

[righteousness] was imputed to him; but for us also, to whom it shall be imputed, if we believe 

on Him that raised up Jesus our Lord from the dead" (4:23, 24). Observe the gospel foundation 

he again lays down in the rest of this passage. We note the side-by-side comparisons and 

contrasts Paul used to describe the reality symbolically pictured in the acted parable of the fig 

tree and actually carried out on Calvary's tree. We will not attempt to number the multiple 

references to what we have come to see as expression of God's faith intended to restore faith as 

the functioning dynamic in human hearts. 

                                                
26 Rom. 16:26; Gal. 2:20; Heb. 11:8 
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Faith (faith of God toward 
mankind) 

No faith 
(sinful 

mankind) Death of 
Jesus 

Resurrection 
of Jesus 

Notes 

4:25 for [on 
account of] 
our offences,  

Who was 
delivered 

and was 
raised again 
for [on 
account of] 
our 
justification. 

This one verse summarizes what we saw in 3:21-26. His death 
was due to our absence of faith ("offences" occurs as 
"trespasses" in Mark 11:25, 26; this is the word Paul runs with 
in 5:15-18, 20). But both His death (due to our faithlessness) 
and His resurrection reveal His abundance of faith. In these 
events "the righteousness of God ... is manifested ... by faith 
of Jesus Christ unto all" for the goal that it might be "upon all 
them that believe" (3:21, 22). This "propitiation" God "set 
forth" "through the faith in the blood of Him" (3:25 literal), 
that is, the faith expressed in His poured out life. This giving 
of Himself by faith and love unto death was "that He Himself 
may be just and the Justifier of him who is of the faith of 
Jesus Christ" (3:26 DRV). It is thus "all [are] ... being 
justified [present passive participle] freely by His grace 
through the redemption that is in Christ Jesus" (3:23, 24). 
That this was accomplished and is presently functioning was 
affirmed by the resurrection. It is thus through the faith of 
God any are alive. 

5:6 when we 
were yet 
without 
strength 

in due 
time 
Christ 
died for 
the 
ungodly. 

 The incapacitating results of no faith is what caused our state 
of being "without strength" (asyenhv) and "ungodly" 
(asebhv). There would be no life force and no capacity for 
devotion at all without God's faith keeping us alive and 
preserving an enmity against sin. As we noted in Acts 3:16, 
one who is asyenhv is restored by Jesus, by "the faith 
which is by Him" ( see also Acts 4:9, 10) 

5:8 while we 
were yet 
sinners 

Christ 
died for 
us. 

 In this death "God commendeth [exhibited] His love toward 
us." That this love "believeth all things" (1 Cor. 13:7) shows 
that faith is functioning here.27 "Sinners" is the word Paul 
used to show a state opposite to the outcome of "the faith of 
Jesus" justifying (Gal. 2:17). Sinners are justified by the faith 
of Jesus, but are not left sinners. Only the unbelief of sinners 
can thwart this process of life. In God's plan, the sinner 
"believeth on Him that justifieth the ungodly (asebhv)" 
(Rom. 4:5). The sinner's faith response is "counted for 
righteousness" as God acknowledges and nurtures the 
beginning of godliness, that faith is. 

 5:9 being 
now 
justified 
by His 
blood 

 
 
 

future>> 

Christ's death was the past-tense, punctiliar action of our 
being justified (aorist passive participle). His resurrection 
was "on account of" that action (justification) being 
successfully accomplished. Without explicitly mentioning the 
human response, Paul transitions through the "now justified" 
to the future tense to show the goal and objective. We "shall 
be saved from wrath through Him." 

5:10 when we we were  We should note the parallel between "Christ died for us," 
"being now justified by His blood," and "we were reconciled 

                                                
27 EGW captured this faith dynamic in this significant statement: "Christ would never have given His life for the 
human race if He had not faith in the souls for whom He died. He knew that a large number would respond to the 
love He had expressed for humanity. It is not every heart that responds, but every heart may, and can if it will, 
respond to that love that is without parallel." (LHU221.4) 
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were enemies reconciled 
to God by 
the death 
of his Son 

to God by the death of His Son." These are all ways to 
describe the action of "the faith of God" revealed in the 
poured out life of Jesus. 

 being 
reconciled 

 
 

future>> 

Paul again, based on the past-tense, punctiliar action  of our 
being reconciled (aorist passive participle), progresses in the 
process to the end. "We shall be saved by His life." He is not 
here addressing the necessary, continued human response. He 
is focusing on God's solution to our need. 

5:16 not as by 
one that 
sinned 

the gift The problem of unbelief is contrasted ("not as") with the 
solution of faith. From here on we will consider God's faith as 
one act, because Paul is not differentiating now between 
Jesus' death and His resurrection. 

the judgment 
was by one to 
condemnation 

the free gift is of many 
offences unto justification. 

It took just one man and one offence (verse 17) with no faith 
to bring condemnation. But Jesus did not just deal with 
Adam's sin. His death addressed all sin, the "many offences." 
As Paul described this justifying act elsewhere (using the 
same word translated here "offences," paraptwma), "God 
was in Christ, reconciling the world unto himself, not 
imputing their trespasses unto them." (2 Cor. 5:19). What an 
act of faith! Paul said the gift was "unto justification." This is 
the only time dikaiwma is translated "justification." It is 
translated in verse 18 (and 8:4) "righteousness." The gift of 
faith and love has as its goal to produce faith and love in all. 

5:17 by one 
man’s 
offence death 
reigned by 
one 

grace and ... the gift of 
righteousness 
 
 

future>> 

Paul loves to follow the trajectory of God's arrow of faith. 
God shot it in "the grace" and "the gift of righteousness," 
which as we noted in our consideration of Romans 3 were "by 
faith of Jesus." Where these will go in His plan is seen in 
those "which receive [the] abundance" of them by a faith 
response. The future for them is that they "shall reign in life 
by one, Jesus Christ." The end shall be "by [the] One" who 
started the whole process. Paul has here explicitly addressed 
again the human response (as in verse 11). "Receive" is 
correlated with "believe" (John 1:12). "Receive" implies 
something has been given, indeed "the Gift." Likewise, we 
have begun to see that a response of "believe" implies 
something has already been projected "by faith." 

5:18 as by the 
offence of 
one upon all 
men to 
condemnation 

so by the righteousness of 
one upon all men unto 
justification of life 

Paul echoes a significant phrase twice here, "eiv pantav." In 
regards to that which is of no faith, he used it back in verse 12 
of this chapter. "So death passed upon all men." And here the 
idea of "condemnation" is interjected in the "sin-to-death" 
process that Adam brought "upon all men." But Paul also 
used it to describe the glorious justification here briefly 
mentioned, when in Rom. 3:22 he wrote, "the righteousness 
of God which is by faith of Jesus Christ unto all." That this 
justification is connected to the life (zwh) that faith brings, 
as the condemnation was to the death that unbelief brings, is 
evident from many statements of Jesus that John recorded 
(John 3:15, 16, 36; 5:24; 6:40, 47; 11:25; 20:31; 1Jo 5:13). 
Paul also mentioned it elsewhere (Acts 13:48; 1Tim. 1:16). 
While all of these references address the faith response of 
humans that places them in possession of the divine eternal 
life, we must realize that implicit in all is the gift already 
given, the witness already expressed, in Jesus Christ. 
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Consider this implicit truth in 1 Tim. 6:12. "Fight the good 
fight of faith, lay hold on eternal life, whereunto thou art also 
called." The only way all are called to this zwh is by the 
great fight of faith in which Jesus was victor to death, in order 
to give this gift.28 Paul addressed the universal gift of zwh in 
Act 17:25. "He giveth to all life, and breath, and all things." 
That this for sinners is an act of faith on God's part he made 
plain in 17:31. "He hath given [extended] assurance [faith] 
unto all, in that He hath raised Him from the dead." Again we 
see the life of the resurrection justifies by the faith of Jesus 
the life of all sinners, and assures eternal life to all who 
respond to God's faith with faith.29 

5:19 as by 
one man’s 
disobedience 
many were 
made sinners 

so by the obedience of one 
 
 
 
 
 
 
 
 

future>>  

The words Paul uses here connect directly to our "no faith" 
and "faith" paradigm. He started this epistle with the stated 
goal of his apostleship being that of "obedience to the faith 
among all nations" (1:5; same word, upakoh). "The faith" 
of which he wrote, we have seen, is God's faith, the faith of 
Jesus that justifies. As a human, Jesus Himself manifested 
"obedience to the faith" of His Father, faith in lost sinners, to 
death. Justification is the projection of faith. Its immediate 
effect is life. Its final effect is being "made" what we were 
before Adam's disobedience "made [us] sinners." Continuing 
the same pattern of injecting the future tense into every other 
grammatical couplet, Paul states again the goal, that by this 
"obedience to the faith" by Jesus Himself, "shall many be 
made righteous." The "faith of Jesus" has reproduced itself. It 
again has been victorious. God's creative reckoning has 
accomplished purpose. Faithless sinners are once again 
expressing faith. The human response necessary for this end 
is left implicit.  

 

Conclusion 

A Pentecostal couple30 must have grasped something of what we have studied when they 
wrote these lyrics entitled "He Saw Me": 

On a balcony of space 
Stepped a pure and holy God 

And in awesome solitude 
He stood alone. 

                                                
28 See John's handling of this giving by God, leading to the having by man, in 1 John 5:9-13. 
29 The contrast in this verse is described well in the following quote. Note that the "condemnation" is called "the 
inheritance ... of sin" as well as "guilt and the sentence of death." In contrast, the "justification" is described as 
"vantage ground." The ground on which all stand is legal; it is justified ground! "The inheritance of children is that 
of sin. Sin has separated them from God. Jesus gave His life that He might unite the broken links to God. As related 
to the first Adam, men receive from him nothing but guilt and the sentence of death. But Christ steps in and passes 
over the ground where Adam fell, enduring every test in man's behalf. He redeems Adam's disgraceful failure and 
fall by coming forth from the trial untarnished. This places man on vantage ground with God. It places him where 
through accepting Christ as His Saviour, he becomes a partaker of the divine nature. Thus he becomes connected 
with God and Christ. Christ's perfect example and the grace of God are given him to enable him to train his sons and 
daughters to be sons and daughters of God." {9MR 236.1} 
30 Murrell and Joan Ewing 
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Not one faint star to give Him light 
Just endless, rolling, blackest night; 

But somehow through all the darkness 
He could see. 

He saw mountains high and lofty; 
He saw valleys lush and green; 

He saw babbling brooks, wildflowers grow,  
He even heard a robin sing, 

Then He felt a strange compassion 
As close to love as pain can be; 

Standing out there in His tomorrow 
He saw me. 

He saw me in His likeness; 
He saw me just like Him: 

Pure, clean, and holy 
Spotless, white within. 

But He saw me bound in heavy chains, 
And longed to set me free; 

But He knew if I became like Him, 
He must become like me. 

Jesus paid it all; 
All to Him I owe. 

Sin had left a crimson stain; 
He washed it white as snow. 
 

If I may paraphrase a well-known minister of past years: 

Have faith of God –  
Who gave His Son; 

Have faith of God –  
Who turns from none; 

Have faith of God –  
Who loves each one. 

Have faith, dear friend, of God. 
 

And so the gospel appeal to us today, as Christ said to Peter, "Have the faith of God." 

 

He that heareth My word [expressing My faith], 

and believeth on Him that sent Me, 

hath everlasting life, 

and shall not come into condemnation; 

but is passed from death unto life. (John 5:24)  
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Justification and the Faith of Jesus - Fred Bischoff - Gospel Study Group, October 2007 
Summary of Evidences for Faith being a Primarily Divine Dynamic 

(1) Rom. 3:21, 22. The grammatical structure in "of God" and "of Jesus" parallel each other. 
(2) Rom. 3:21, 22. The grammatical flow of the sentence shows God is the One acting, the thing being 

"manifested" is "the righteousness of God," and the means by which this occurs is "the faith of Jesus." 
(3) Rom. 3:21. Paul's point is that the righteousness of God of which the law and the prophets witnessed 

(cf. John 5:39) is the faith of Jesus expressed to man and God. 
(4) Rom. 3:23. In using both the aorist and present tenses to describe what "all" do contrary to God's 

righteousness, Paul effectively excludes the "all" from being the source of the manifestation of God's 
righteousness. 

(5) Rom. 3:24. The "all" (including the believing ones) rather than being the means of manifesting God's 
righteousness are here described as the recipients of it. 

(6) Rom. 3:24. If we wish to translate "pistiv ihsou" as "faith in Jesus," it must have the same 
meaning as "redemption ... in Christ Jesus." 

(7) Rom. 3:25. The propitiation is God's action, just as His righteousness and His grace. The "the faith in 
His blood" is the action of setting forth a propitiation through "the faith" He expressed in (by means of) His 
poured out life. 

(8) Rom. 3:25. "Through the remission in the forbearance of God" is a third dia-en sequence in verses 
24 and 25, paralleling the previous ways that the means and source were stated, "through the faith in His 
blood," "through the redemption in Christ," and "through the faith in Jesus Christ." 

(9) Rom. 3:26. The faith of Jesus is the heart of God's gospel dynamics, of God's manifesting and setting 
forth with a declaration, with justifying, from "all" down to "all the believing ones" and finally focusing on 
"the one." 

(10) Rom. 3:26. The "faith of Jesus" is alone the means to show that all that God has done in His 
declaration of His justice, in justifying as righteous the individual "out of" this faith, has also worked "into" 
or "unto" His being just (righteous). 

(11) Gal. 2:16. The parallel use of the genitive case in "of the law" and "of Jesus Christ" indicates that 
just as the works that are defined by and flow out of law are ineffective at justifying a man, so the faith that 
is defined by and flows out of Jesus accomplishes it. 

(12) Gal. 2:20. As "the faith of Jesus" has been stated as the means and source in initiating the salvation 
plan, "the faith of the Son of God" is also the dynamic behind the believer living the life that is the goal of 
the gospel. This implies the divine origin of this faith. 

(13) Gal. 3:22. The promise was "to thy [Abraham's] seed, which is Christ" (3:16) and "by (ek) faith of 
Jesus Christ." He in turn gives it "to them that believe," as we noted "from faith to faith" (Rom. 1:17). 

(14) Rev. 14:12. Just as the subjective genitive in the "righteousness of God" went with the "faith of 
Jesus" in Rom. 3:22, so here the same grammatical couplet is used. "The commandments of God" joins with 
"the faith of Jesus." 

(15) Mark 11:22. Only the faith of God, the faith that Jesus authors (Heb. 12:2), brings life. Jesus' acted 
parable, and even more so the cross, showed that death comes immediately when that faith is lacking. 

(16) Rom. 3:3. This subjective genitive is so brilliantly clear as to who has faith and who doesn't. God is 
the source not just as some passive supply where one goes to get something. He is the One who imparts 
faith by functioning in that very way Himself. 

(17) Heb. 9:5. The mercyseat symbolized God's propitiation, not man's. This is powerful evidence that 
the faith we have been studying is primarily God's, not man's.  

(18) Heb. 2:17. The faith that justifies us is of necessity God's primarily, because sin was so deadly that 
man was without hope, and the grace of God stepped in immediately. With no faith and love man would 
have died. But complete connection between God and man came in a babe born in Bethlehem. Jesus in 
Himself bridged the gulf, restoring faith and love in man. 


